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INTRODUCTION 


THE inhabitants of the kingdom which we know now as 
Abyssinia were wont to call their country Ethiopia. 
Hence the name Ethiopic was given to the Liturgy used 
by the Church (Monophysite) of Abyssinia. The 
language also in which the Liturgy is written is often 
called Ethiopic, though its more exact name is Geez. It 
is now, and has been for many centuries, a dead 
language. 

Very little is known of the history of the Church of 
Ethiopia or Abyssinia in early times, and nothing of 
the history of its Liturgy. The Church has always been 
in close connexion with the great Patriarchate of 
Alexandria, the tradition being that such connexion goes 
back to the time of St. Athanasius, who is said to have 
consecrated Frumentius and sent him as a missionary 
Bishop to the country in which he had formerly been 
a slave. Whatever may be the truth underlying this 
tradition, the fact remains that down to the present day 
the Ethiopic Church has been content (in honour, it is 
said, of Frumentius) with a single Bishop, or rather 
Metropolitan, consecrated and sent to it, whenever a 
vacancy occurs, by the Patriarch of Alexandria. 

From the tradition as to the introduction of Christianity 
into Abyssinia, Le Brun’ has drawn the curious inference 
that the Ethiopic was the first of all Churches to have a- 
liturgy in writing. His argument is that the other 
liturgies were not put into writing till the end of the 
fourth century, but that St. Athanasius, when he con- 
secrated Frumentius, who was before but a layman, 


* Explication de la Messe, vol. ii, p. 484 (edition of 1860). 
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must have given him a written liturgy to take with him 
to Ethiopia. The argument is not very convincing, even 
if the truth of the tradition be granted, for there is no 
reason to suppose that Frumentius would have been 
sent alone. 

On the other hand, it seems quite impossible to 
suppose, as Littmann seems to do in his History of 
Ethiopic Literature,’ that the Church first received its 
liturgy from the Coptic Church so late as the thirteenth 
or fourteenth century. This seems impossible, first 
of all, on general grounds. The Church was always 
in close touch with Alexandria; it followed it, for 
example, into Monophysitism in the fifth century. It 
was only after the rise of Islam in the seventh century 
that the Church in Abyssinia became to a great extent 
isolated. It is not then to be supposed that it remained | 
for so many centuries without a liturgy when the other 
Christian churches all had theirs. 

This general argument would of course be greatly 
strengthened, if we could be certain that the Ethiopic 
version of the Testament of Our Lord and the great 
ecclesiastical work known as the Sinéddés belonged to 
the earliest period of Ethiopic literature. The former 
of these is thought to have been translated into Ethiopic 
from Greek,? and if this be correct, it must be of early 
date, for in the later periods of the literature, the trans- 
lations were always made from Arabic or Coptic. This 
Ethiopic version of the Testament contains an Anaphora 
which is almost identical with that afterwards known as 
the Anaphora of Our Lord Jesus Christ. The other 


‘ Geschichte de dthiopischen Litteratur, pp. 205, 228. 

* Cf. Cooper and Maclean, The Testament of Our Lord, p. 248. 
The reference is to the Anaphora of Our Lord, but it is almost 
identical with the Anaphora of the Ethiopic Testament. 
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work the Sinéddés is reckoned by the Ethiopic Church 
as part of the New Testament. This fact tells in favour 
of an early date, and so Archdeacon Charles says of it 
(Hastings, DB. I., p. 792) that it ‘became early natura- 
lized in the Ethiopic Church.’ The Sinéddés also 
contains an Anaphora, about which much has been 
written in recent times, and which was the source from 
which the Anaphora of the Apostles was developed. 
/ These two Anaphoras (Apostles and Our Lord) have 
special claims to be considered early. No doubt some 
of the other Anaphoras are much later than these, bear- 
ing as they do, evident marks of late origin, or at least 
development. All, however, with one exception (Basil) 
seem to have been used in their present form in the 
Ethiopic Church only. The Anaphora of St. Basil is a 
translation of the similarly named Coptic Anaphora. 
The subject of this volume being the developed form 
of the Ethiopic Anaphoras as they have existed since 
the sixteenth century at latest, I do not here discuss 
the origin and relationships of the Anaphora of the 
Ethiopic Church Ordinances which is found, as above- 
mentioned, in the Sinéddés. It is unnecessary to repeat 
what has been so recently said by many others.’ A 
volume in this same series by the Rev. A. Linton, gives 
much of the information required.” Since, however, the 
Anaphora of the Apostles is a development of the earlier 
one, I have printed in a different type those parts of 
the later Anaphora which are borrowed from the earlier 
form. Almost every word of the earlier Anaphora is to 
be found incorporated in the later, with the exception of 
two brief paragraphs. In one case the paragraph ‘Of 


1 Cf. Woolley, Liturgy of the Primitive Church; Srawley, Early 
History of the Liturgy; Dom Cagin, The Primitive Liturgy. 
2 Linton, Twenty-five Consecration Prayers. S.P.C.K., 1921. 
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the oblation of oil,’ is omitted from the later form; in 
the other, the prayer ‘Of Imposition of hand,’ a different 
prayer has been substituted. There are also a few slight 
variations of order. 

Omitting then further reference to this earlier 
Anaphora, and passing to the more developed form of 
the Liturgy, we find that at least as early as the six- 
teenth century, and probably for centuries earlier, the 
Eucharistic service consisted, as it does in the Abyssinian 
Church of to-day, of two parts, the Pro-Anaphora, in- 
variable except for the lections from the New Testament ; 
and the Anaphora which varied according to the day 
on which the Liturgy was used. Just as in the Orthodox 
Eastern Church the Anaphora of St. Chrysostom is used 
generally, but that of St. Basil is substituted for it on 
certain days and that of the Pre-sanctified on others, so 
the Ethiopic Church had its normal Anaphora, that of the 
_ Apostles, for which others were substituted on certain 
days. The only difference is that in the latter case the 
number of subordinate Anaphoras is very much larger. 

In the Ethiopic Liturgy the Pro-Anaphora ends with 
the Sursum Corda. At least in the MSS. the Anaphora, 
except in the case of the Anaphora of Our Lord, is 
marked as beginning after this point. The reason of 
this may be that the Sursum Corda, being said at the 
beginning of every Anaphora, came to be regarded as 
belonging to the invariable part, but the fact that the 
MSS. mark the Anaphora as beginning after the Sursum 
Corda is worthy of remark. In one other Anaphora! 
the Sursum Corda occurs, but in quite a different (and 
very strange) position, but this is doubtless due to the 
fact that when this Anaphora was used the Sursum 
Corda was said twice. 


* See below, pp. 23, 107. 


INTRODUCTION 5 


Though the present volume is not concerned directly 
with the Pro-Anaphora, a brief mention of some of the 
distinguishing features of this may not be out of place. 
It follows, on the whole, the lines of the corresponding 
part of the Coptic Liturgy, both deriving from the Greek 
Liturgy of St. Mark. Before the Prothesis, or setting 
forth of the oblation, with which the Coptic rite begins, 
the Ethiopic Liturgy has a somewhat long preliminary 
part with prayers for the cleansing of the clergy and 
the vessels of the service. The Prothesis is longer than 
in the Coptic rite and includes prayers not only for the 
preparation of the altar (or t@bdét, as it is called in the 

Ethiopic Church) but also for the blessing of the maséb, 
the paten, the chalice and the cross-spoon.' In both 
Liturgies the Prothesis ends with Psalm cxvii said with 
doxology. Between the Prothesis and the Mass of the 
Catechumens comes the Enarxis. This is similar in both 
rites, except that the Ethiopic is fuller and includes a 
litany which is lacking in the Coptic. The Mass of 
the Catechumens consists in both of the Censing and four 
lections. These last are taken successively from the 
Pauline Epistles, the Catholic Epistles, the Acts, and 
the Gospels. In both Liturgies the hymn Trisagion is 
sung between the lection from the Acts and the Gospel, 
being foliowed in the Ethiopic by the Hail Mary. In 
both rites intercessions are offered, in the Coptic after 
the Gospel, in the Ethiopic before it. 

There is more difference between the two rites in the 
Mass of the Faithful, than in other parts of the Pro- 
Anaphora, yet even here they run on parallel lines, both 


* Tdbét literally means ‘ark’; maséb is variously translated as 
‘box’, ‘jar’, ‘disc’; it seems to be the ciborium in which the 
host was placed. The cross-spoon appears to have been so named 
because its handle was in the shape of, or marked with the figure 
of, the cross. It was used, no doubt, for the administration. 
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including the Prayers, the Creed and the Kiss of Peace. 
The Ethiopic, however, omits the Prayer of the Veil 
with which this part of the Coptic Liturgy commences, 
and inserts between the Creed and the Kiss of Peace the 
ceremony of the Lavabo, which is not found in the 
Coptic. It is possible that this ceremony is a later 
addition; it does not occur in the Liturgy of 1548 (see 
below, p. 13). 

The Greek word Anaphora is never used in Ethiopic 
of the concluding part of the service. The most usual 
title, found in all the Anaphoras but two, is ‘Thanks- 
giving of the Eucharist’ (‘akuatéta querbdn). This I 
have translated by ‘Eucharistic Thanksgiving’. This 
title would seem to be applicable in strictness to that 
part only which extends from the Sursum Corda to the 
Invocation. This was probably the original use of the 
term which was afterwards extended to the whole of the 
concluding part, just as in the case of the word Anaphora 
itself. Quite a different word is used in the case of the 
normal Anaphora of the Apostles. In this we find 
Qeddasé,' i.e., consecration, a word which has two other 
technical meanings one wider, in which it is applied to 
the Liturgy as a whole, the other narrower, in which it 
means the recital of the divine holiness in the Sanctus, 
the Greek ‘Aysacuds- The same title Qedddsé is given 
to the Anaphoras of Our Lord and Our Lady by Rodwell, 
who no doubt found it in his MS., and it would seem to 
be used of the former of these in the modern Abyssinian 
Liturgy also. The last words of the facsimile pages of 
the Anaphora of the Apostles given by Dr. Mercer in 
his edition? are ‘Qedddsé of our Lord,’ which seem to 


* This word is also found in the text of two of the Anaphoras 
(Our Lady and Athanasius). See below, pp. 67, 94. 
* Mercer, The Ethiopic Liturgy, 1915. 
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refer to what follows on the next page of the MS., 
though they are not so taken by the editor. 

In the MS. used for the present edition (Orient, 
545) the title of this Anaphora is quite different: ‘The 
Book of the Covenant which Our Lord Jesus Christ 
spake to His Apostles before His ascension after His 
resurrection from the dead.’ This title is no doubt due 
to the connexion of this Anaphora with that found in 
the Testament of the Lord. 


NUMBER AND NAMES OF THE ANAPHORAS 


__ The Anaphoras used in the Ethiopic Church are very 
numerous, more numerous than in any Church except 
that of the Syrian Monophysites. The total number 
seems to be sixteen. None, however, of the British 
Museum MSS. contains more than fourteen, though 
some have fewer. The same number are found in the 
MS. of the present day Abyssinian Liturgy from which 
Dr. Mercer published his edition of the modern rite. 
These include, in addition to the Anaphora of the 
Apostles, the following : (2) The Book of the Covenant 
which our Lord Jesus Christ spake, etc. The Eucharistic 
Thanksgivings of (3) our Lady the Holy Virgin Mary, 
which Abba Cyriacos,? Bishop of the city of Behnesa, 
composed, (4) St. John, the Son of Thunder, (5) St. John 
Chrysostom, (6) St. Athanasius, (7) St. Epiphanius, (8) 
the 318 Orthodox, (9) St. Gregory of Alexandria,* (10) 
St. Dioscorus, (11) James (or, Jacob) of Serug, (12) St. 


'The Latin Testamentum represents the Greek dvabyKn which 
properly means a ‘Will’ or ‘Testament’ but often stands for 
‘Covenant’ (cuvOnKn) also. 

? Or, Heriakos. 

% That is, apparently, Gregory of Nazianzus. A MS. of the 
Ethiopic Anaphoras now in Trinity College, Dublin, calls him, 
however, the ‘brother of Basil.’ This would be Gregory of Nyssa. 
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Basil, (13) St. Gregory of Armenia, (14) St. Cyril of 
Alexandria. 

In addition to these, one MS. now in Paris has two 
more, one bearing the name of St. James the Lord’s 
brother, and the other that of St. Cyril, the latter being 
different from No. (14) above. 

The first four of these are in the same order in all the 
British Museum MSS. and also in Dr. Mercer’s MS. 
The order of the other varies considerably. 

As to the usage of these Anaphoras Dr. Mercer writes 
as follows (p. 148): ‘Only one is normally used, the 
alternate ones being only for rare occasions.’ He does 
not give any authority for this statement, which is quite 
at variance with the only evidence on the matter known 
to me. This evidence is contained in the marginal notes 
of the MS. from which I have translated. According 
to these the various Anaphoras are used, apparently as 
substitutes for the normal Anaphora of the Apostles, as 
follows :— 

Our Lord: On the Feasts of our Lord and on Mount 
Tabor. 

The Nativity of Our Lord is celebrated on the 29th of each 
Ethiopic month,’ but these Feasts are not, it would seem, in- 
cluded here, as the Feast of the Nativity is specially mentioned 
below. There are several other Feasts connected with our Lord, 
the Baptism, January 11 (6), the Conception, March 29 (25), and 
various ‘Entrances’: into the Temple, February 8 (2), into 
Jerusalem, March 22 (18), into the Upper-room (Octave of the 
Resurrection), into Egypt, May 24 (19). 

Mount Tabor is the Feast of the Transfiguration, August 13 (6). 


Our Lady: On the Feasts of our Lady Mary (and) 
on (the Feasts) of Gabriel and Dacesius. 


"The dates are given according to the Ethiopic Calendar. The 
number added in brackets gives the day according to our reckoning. 
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The Rest of our Lady is commemorated on January 21 (16), and, 
apparently by reason of this, the 21st of each Ethiopic month is 
dedicated to the Virgin. Besides these days, her Nativity is 
commemorated on May 1 (April 26) and September 10 (7), her 
Burial on August 15 (8), her Assumption on August 16 (9), her 
Presentation on December 3 (November 29), and her Conception on 
December 16 (12). 

The Feasts of Gabriel are on March 30 (26), June 12 (6), and 
December 19 (15); that of Dacesius on December 22 (18). 


John the Son of Thunder : On the Feast of St. John 
the Evangelist and on the Feasts of (St.) Stephen, and 
on (the Feast of) St. George, and on the Feasts of All 
Martyrs, and on the Day of the Nativity of Our Lord 
Jesus Christ, in the month of Preaching, and on the 
Feast of Simeon. 

The Feast of St. John is on January 4 (December 30); the 
Feasts of St. Stephen on January 1 (December 27), September 15 
(12), and October 17 (14), and the Feasts of St. George on April 
23 (18) and November 7 (3).* 


The Feasts of All Martyrs refer, it would seem, to no special 
day, but to all days on which a martyr is commemorated. 

The Nativity of Our Lord is commemorated on the 29th of each 
month, the date being chosen from the December festival (December 
29). 
What the month of Preaching means I have been unable to 
discover. The last name Simeon refers apparently to the Prophet 
Simeon who is commemorated on February 8 (2). 


John Chrysostom: On the Vigil of the Passover, and 
on the Fast, and on the Day of the Saviour, and on 
the Feasts of John Chrysostom, and on the Feasts of 
the Cross. 


The first of these explains itself; the ‘Fast’ seems to refer to 
the ‘Fast of Christ’ which is marked in the Calendar given by 
Ludolf? on February 4, January (29), but is probably not a fixed 


* As various Saints of this name are commemorated in the 
Ethiopic Calendar it is not certain to which the notice refers. The 
Two given above are commemorations of ‘George the Great Martyr’. 

? Ludolf, Comm. ad Historiam Aithiopicam, p. 407. 
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day but variable, marking the commencement of the fast before 
Easter. The Day of the Saviour is probably Good Friday, the 
‘Day of Salvation’, (ra owr7pia). 

The Feasts of John Chrysostom are on May 12 (7) and November 
17 (13) and those of the Cross on March 10 (6) and May 9 (4). 


Athanasius: On the Christian Sabbath. 


That is to say, on Sunday. Saturday is known as the Sabbath 
of the Jews. 


Epiphanius: On the Day of Baptism, and in the 
month of Rain(s), and on the Feast of Epiphanius, and 
in the Prayer of the Fifth Day. 


The Day of Baptism is January 11 (6), the day on which the 
Baptism of Christ is commemorated. On that day there is a 
great ceremony of purification in which the whole population takes 
part, and during which there is even, it is said, a kind of re-baptism 
performed. 

June 25 (19) is marked in Ludolf’s calendar as the ‘Beginning 
of Rain(s).’ The note here evidently refers to the same time. 

The Feast of Epiphanius is May 17 (12). 

The Prayer of the Fifth Day probably refers to Maundy 
Thursday, on which day alone the Eucharist is celebrated in the 
Ethiopic Church with unleavened bread. 


The 318 Orthodox: On (the Feast of) Cana of Galilee, 
and on the Feast of Géna, and on (the Feast of) the Four 
Living Creatures, and on the Feast of the Twenty-four 
Heavenly Priests ...' and on the Feast of, the 
Congregation of the Firstborn, and on the Feasts of 
the 318 Orthodox. 

Feast of Cana of Galilee on June 12 (6); Feast of Génd on 
December 28 (24), i.e. the Vigil of Christmas. The Feasts of the 
Four ‘Living Creatures’ and of the Twenty-four ‘Heavenly Priests’ 


are not mentioned by Ludolf. They are, however, commemorated 
in the Coptic Church (cf. Dowden, Church Year and Kalendar, 


* Another reference comes here in the MS. which I am unable 
to interpret. 
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p. 148) and probably the Ethiopic commemoration was on_ the 
same days. 

As to the Feast of the Congregation of the Firstborn, I can 
discover nothing. The Feasts of the 318 Orthodox are on 
September 21 (18) and November 9 (5). 


Gregory of Alexandria: On the Feast of Hosanna 
and at the Passion. 

That is to say on Palm Sunday, and, apparently, 
during Holy Week. 

Dioscorus: On the Feast of the Ascension, and on the 
Feast of the Paraclete, and on the day of the Rest of 
Dioscorus. 


The meaning of the first two is obvious. Dioscorus is 
commemorated on September 7 (4) and October 17 (14). 


James of Serug: On the Feasts of . Michael and 
Gabriel, and on (the Feast of) All Angels, and on the 
Feasts of Abraham, Isaac and Jacob, and in the inter- 
calary month. 


Michael the Archangel is celebrated on the 12th day of each 
month, and also on September 9 (6). The Feasts of Gabriel have 
been already mentioned above under Anaphora of Our Lady. 

No special commemoration of All Angels is marked by Ludolf. 

The three patriarchs are commemorated on the 28th day of 
each month. The intercalary month is a short month of five (six 
in Leap Year) days which comes at the end of the Ethiopic Year 
in accordance with the Alexandrian system of twelve months of 
thirty days each, followed by five extra days to make up the 
total of 365. 


Basil: On the Feasts of all Patriarchs and Bishops. 

Gregory of Armenia: |No note as to usage is given. | 

Cyril: On the Feast of Cyril the Patriarch, and on 
the Feasts of all the righteous and holy Prophets. 

This Anaphora is used apparently on all days of commemoration 


of Old Testament worthies. There are many of these in the 
Ethiopic Calendar in addition to the monthly celebration of the 
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three great patriarchs, viz. :—Moses, Aaron, Job, David, Elijah, 
Elisha, the Four Great Prophets, the Minor Prophets, Ezra, etc. 

Cyril of Alexandria, himself, is commemorated on February 14 
(8), June 12 (6), July 3 (June 27). 


It would seem from this list that these Anaphoras 
were in use frequently, at any rate when the MS. was 
written, in the seventeenth century. Some of the notes 
may be uncertain or ambiguous, but, putting all these 
aside, we have Athanasius used on all Sundays, and we 
find somewhere in the list nearly all the great days of 
the Christian Year: Christmas, Epiphany, Palm Sun- 
day, Good Friday, Ascension Day and Whitsunday. Be- 
sides this there are four days each month, the 12th, 21st, 
28th and 29th which have a special commemoration. On 
the whole then it can hardly be said with truth that the 
subordinate Anaphoras were used but seldom. 


TEXTS AND TRANSLATIONS 


ONLy a few of these Anaphoras have been so far published 
in Ethiopic, or translated into other languages. What 
has been already done in this respect may here be 
briefly mentioned. 

Texts. In 1548 the Ethiopic New Testament was 
published at Rome, and as an Appendix to it was added 
the text of the Pro-Anaphora and of three of the 
Anaphoras (Apostles, Our Lord and Our Lady). The 
editor was an. Ethiopic priest named Tasfa Sion. 

No liturgy in any oriental language was published 
earlier than this, and even the Greek Liturgies of the 
Orthodox Church had been edited but a few years 
previously. It is quite unknown what MSS. Tasfa Sion 
employed for this edition. Indeed, so much does it, 
differ from all the known MSS. of every age, that it 
would seem, either that he relied to some extent at least 
on his memory, or that he used his MSS. with con- 
siderable freedom. The text of the Ethiopic Liturgy . 
seems to have been little varied through the centuries, 
except in the way of additions and transpositions. 
Apart from these there is comparatively little difference 
between the Liturgy of the seventeenth century and the 
Liturgy of the Abyssinian Church of to-day, so far as it 
has been published by Dr. Mercer. No doubt there are 
a few places where the Modern Liturgy agrees with the 
edition of 1548 and one or two Berlin MSS. against 
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the text of MSS. in the British Museum. These probably 
represent local variation. More often all other authorities 
agree against Tasfa Sion’s edition. 

Of only two other Anaphoras has the Ethiopic text been 
published. The shortest of all (Dioscorus) was printed 
in Ludolf’s Ethiopic Lexicon, and the text of John 
Chrysostom was given, from an Oxford MS. by 
Dillmann in his Chrestomathia Aithiopica (1868). 

Translations. A Latin version of the Anaphora of the 
Apostles was published by Tasfa Sion in 1549, and this 
has often been reprinted, as by Renaudot (with correc- 
tions) in the eighteenth century. 

The first English version in Brett, On the Liturgies, 
was made from Renaudot’s Latin. Rodwell translated 
in the Journal of Sacred Literature (1863-64) the Pro- 
Anaphora and the three Anaphoras of the 1548 edition. 
These he afterwards published in a separate volume 
together with other liturgical matter. A later English 
version of the Pro-Anaphora is to be found in an 
appendix to Dr. Swainson’s work on the Greek Liturgies. 
This was made by a German scholar, Bezold, who edited 
the Ethiopic text-also (somewhat incomplete) in parallel 
columns. 

The most recent translation of the Ethiopic Liturgy 
(as distinct from the modern Abyssinian rite) is that 
found in Brightman’s Liturgies Eastern and Western. 
This was made by the Rev. C. J. Ball from the same 
British Museum MS. which I have used, some variants 
being added by him from three other MSS. 

Quite recently Dr. Mercer has published a work on 
the Ethiopic Liturgy based on a MS. of the present day 
Liturgy, which he calls Mercer 8. In his volume he has 
included excellent photographic reproductions of those 
pages of the MS. which contain the Pro-Anaphora and 
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the Anaphora of the Apostles. This is the most useful 
part of the volume, for the translation is quite unreliable 
in those parts in which the editor had not Mr. Ball’s 
translation to guide him. Indeed, in some places he 
follows Mr. Ball’s translation where the text of his own 
MS. differs. : 

None of the other Anaphoras has ever been edited or 
translated in full, The words of Institution in all the 
Anaphoras are given in Neale and Littledale, Primitive 
Liturgies, Appendix I, and, for the modern rite, in 
Dr. Mercer’s book. The words of Institution and also the 
Invocation in all the Anaphoras have been published also 
in Ethiopic and French by Father Chaine in Bessarione, 
1910. 

It was originally intended to include in this volume 

only four or five of those Anaphoras which were as yet 
untranslated, and to refer to Brightman’s volume for 
purposes of comparison with the normal Anaphora. A 
departure has been made from this original intention in 
more than one respect, by including the Anaphora of 
the Apostles translated afresh from Orient. 545, the 
oldest MS. available in this country; by adding from 
the same MS. translations of the whole or part of three 
Anaphoras already available in English (Our Lord, Our 
Lady, Dioscorus); and by giving (in part) the text of 
all the remaining Anaphoras, with one exception (Basil). 
This Anaphora has not been included since it is merely 
a translation of the Coptic Anaphora bearing the same 
name. 
The following Anaphoras are now given for the first 
time in an English version :—John Chrysostom, James 
of Serug and Gregory of Armenia, in full; Athanasius, 
Epiphanius, The 318, Gregory of Alexandria and Cyril, 
in part. 
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THE STRUCTURE OF THE ANAPHORAS 


When we compare the parts that are common to the 
normal Anaphora of the Apostles and to all or the majo- 
rity of the subordinate Anaphoras, we find that a definite 
plan has been, more or less regularly, followed in the 
composition of the latter. All begin with the Thanks- 
giving or Preface, divided into sections by certain pro- 
clamations of the deacon, and generally also by the 
formula which introduces the Intercession. In two 
Anaphoras (Greg. Alex. and Basil), however, this last 
is found after the Institution as in the liturgies of the 
Antiochene or Syrian type. Following the Preface comes 
the Sanctus, which occurs, or is implied, in all but two 
(Epiphanius and The 318). Perhaps in these it is implied 
also. 

After the Sanctus the normal Anaphora has a brief 
Commemoration of the Passion. The feature is retained 
in all the others, but its position is by no means fixed; 
in some it comes befote the Sanctus, in others before the 
Institution, in others after the Institution; it is some- 


times divided into two, or even three, parts coming at 


different points of the service. The brief Commemora- 
tion of the Anaphora of the Apostles is generally 
lengthened considerably so as to include some of the 
following: the Incarnation, Life and Miracles, Death, 
Burial, Descent into Hell, Resurrection, Ascension, 
Pentecost, the Second Coming. 

The next feature of the service, the recital of the 
words of institution, is naturally contained in all the 
Anaphoras. 

The Oblation occurs in most of the Anaphoras, but is 
absent from four. The Invocation is found in all with 
one exception (Greg. Avm.), and even here there is one 
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brief clause which can be interpreted as a kind of 
Invocation, though the Holy Spirit is not named. 

After the Invocation in most of the Anaphoras comes 
the Prayer of the Fraction, followed by the exclamation 
‘Pray ye,’ a formula which seems to imply the Lord’s 
Prayer, as otherwise that Prayer would be entirely ab- 
“sent from the subordinate Anaphoras, except Our Lord 
(see p. 66 and Chrysostom (p. 92)). 

Following this in the normal Liturgy we have the 
Inclination, introduced by the formula ‘Standing, bow 
your heads.’ This formula is absent from three Ana- 
phoras. In one of these (Our Lord) it is given in 
Rodwell’s edition. 

The omission by all the other Anaphoras of the next 
section of the normal Liturgy, the Manual Acts and 
Communion, is somewhat remarkable. It must naturally 
be taken for granted that all here followed the normal. 

It is noteworthy in this connexion that the only part 
of the normal Liturgy which makes reference to any of 
the subordinate Anaphoras is just this. In the Anaphora 
of the Apostles three formulas are given for use in the 
delivery of the Bread, one to be used in the Anaphora of 
the Apostles, the second in the Anaphora of Our Lord, 
and the third in the Anaphora of the Elders. As there 
- is no Anaphora which bears this last name, it is a 
natural conjecture, that it is a general term to include 
all the others except the two specially named. 

The Prayer, ‘Pilot of the soul’ follows the Commu- 
nion in the normal Liturgy, and the same prayer is 
appointed at this point in all the other Anaphoras except 
Our Lady. 

The conclusion of the service is marked by the rubrics 
‘Imposition of hand’ both in the normal and the majority , 
of the rest. 


2 


18 THE ANAPHORAS OF THE ETHIOPIC LITURGY 


These landmarks of the service may now be set out 
as they occur in the Anaphora of the Apostles. 
A. Thanksgiving or Preface (contained after B.c. 


: etc.) 
B. ‘For the sake of the blessed’ (introducing the 
Intercession). 
C. ‘Ye who sit, arise.’ 
D. ‘Look to the east.’ 
E. ‘Let us attend,’ or ‘We are attending.’ 
F. Sanctus. 
G. ‘Answer ye.’ 
H. Commemoration of the Passion. : 
J. Institution. 
K. Oblation. 
L. Invocation. 
M. Prayer of the Fraction. 
N. ‘Pray ye’ (the Lord’s Prayer). 
O. ‘Standing, bow your heads’ (the Inclination). 
P. Manual Acts, Communion and Thanksgiving. 
Q. ‘Pilot of the soul.’* 
R. ‘Imposition of hand.’ 


A few words must be said in addition about two of 
these, B and E. 

B. ‘For the sake of the blessed.’ This is the formula 
which introduces the Intercession. I am not quite sure 
that this is the correct translation. In Ethiopic the 
formula consists of two words, the opening ones of the 
Intercession in the Anaphora of the Apostles. The first 
of these two words is a preposition which may bear 
either of meanings ‘for the sake of’, or ‘on behalf of’. 
In Brightman’s LEW the former of these meanings is 
given; Renaudot, however, translates by ‘pro’, and 


1 In Or. 545 the words of this prayer are not given, except in 
the Anaphora of Our Lord (cf. below, p. 66). 
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Rodweil has ‘for’, which is ambiguous, but which he pro- 
bably took as an equivalent of Renaudot’s ‘pro’. If 
the words ‘hear us’ which occur further on in the passage 
in the translation given by Brightman were correct, the 
meaning would more probably be ‘for the sake of’. 
These words ‘hear us’ are not a translation of the text. 
The Ethiopic word which they are intended to represent, 
is the proper name ‘Simon’ which precedes Peter, not 
only in Orient. 545, but also in Mercer 3. I have, 
however, though with some hesitation, retained the 
translation ‘for the sake of’, because in the Anaphora 
of Our Lady immediately before the formula come the 
words, ‘We take as intercessors with our Lord God those 
two of whom we make mention the Patriarch Abba N. 
of the great city of Alexandria, and the head of our 
cities the blessed Bishop Abba N.’ (Rodwell’s transla- 
tion.) The places which this formula occupies in the 
various Anaphoras are to be noted. In only six does it 
occur in exactly the normal position. In two it comes 
after the Institution, as in the Syrian type of Liturgy. 
From one it is altogether absent. 

E. Only two of the other Anaphoras have this for- 
mula in the subjunctive as in Apostles. Six others have 
the imperfect which would mean ‘We are attending’, or, 
‘We will attend’. As the difference is only in a single 
vowel, we might suppose it a copyist’s error, if it 
occurred in one or two places only. The occurrence, 
however, so often seems rather to point to a real varia- 
tion in these Anaphoras. 


THE VARIOUS ANAPHORAS IN DETAIL 


Our Lord. The title of this in Orient. 545 is ‘The 
Book of the Covenant which our Lord Jesus Christ spake 
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to His Apostles before His ascension after His resur- 
‘rection from the dead.’ This title connects it at once 
with the Eucharistic Office which is found in the Ethiopic 
version of the Testament of our Lord which it reproduces 
almost verbatim. 

In this Anaphora before the Thanksgiving or Preface 
comes the beginning of the Sursum Corda in the form, 
‘Let your hearts be in heaven. Yea, let our hearts be 
in heaven. For Thy name’s sake strengthen us and 
make us worthy of Jesus Christ.’ Then follow various 
warnings against unworthy reception, proclaimed by the 
deacon, together with an invitation to draw nigh, and 
then comes the rest of the Sursum Corda and the excla- 
mation of the deacon, ‘That which is holy for the holy,’ 
after which the Thanksgiving commences. The rest of 
the Anaphora follows the normal order, including the 
Sanctus, which is implied by the deacon’s ‘Answer ye’, 
as far as the Invocation. The words of Institution are 
in an unusual form, the formula passing into the second 
person in the case of the cup. After the Invocation in 
Orient. 545 there is nothing more except part of Psalm 
cxlv said by the priest, the Lord’s Prayer, said by the 
people, and the prayer: ‘Pilot of the soul’, but in 
Rodwell’s edition are added the Prayer of the Fraction, 
the ‘Pray ye’ which precedes the Lord’s Prayer, and 
the Inclination. If these parts, which are added in 
Rodwell’s edition, really belong to this Anaphora, then 
the only one omitted of the parts enumerated above, is 
the Imposition of hand. 

Our Lady. This is in some respects the strangest of 
all. The order of parts does not differ from the normal, 
but K and QO are omitted. 

Cyriacos, if he was the author, promises in the 
beginning of the Anaphora to set forth Mary’s praises 
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with brevity. This promise he can hardly be said to 
keep. The final part of the Thanksgiving leading up to 
the Sanctus is of very great length, and includes (quite 
uniquely) the Prayer of Faith, that is, the Nicene Creed. 

The first part of this section after an ascription of 
holiness to the Trinity, is in praise of the Virgin, who is 
seen as typified in the lives of all the great worthies of 
the Old Testament, from Adam to Malachi, and as the 
source of all Christian graces. Then follows a discus- 
sion as to the nature of the Deity, and a defence of the 
Trinity against Jews and Moslems. This leads up to 
the Prayer of Faith, after which there is a ‘return to 
the beginning of our discourse’ the wonderful nature of 
the Virgin and her Child-bearing, ending with ‘now will 
we praise the Son by saying, Holy, Holy, Holy, etc.’ 

The mention in this section of the Moslems is of 
course a mark of lateness of origin, as is also the men- 
tion of incense after the Sanctus. Another note of late- 
ness is, perhaps, to be seen in an exclamation of the 
deacon : ‘Lift up your hands, ye presbyters,’ which occurs 
before the Institution. This is not found in the Anaphora 
of the Apostles (except in its modern form), but occurs 
also in Chrysostom and. James of Serug. Warnings 
against unworthy reception occur in this Anaphora in a 
shorter form, before the Inclination. 

John, the Son of Thunder. Though this Anaphora con- 
tains all the parts of the normal as above enumerated, it 
has them in a very different order. The Sanctus comes 
early, and the Intercession is deferred till just before the 
Institution. The Commemoration (H) follows the 
Sanctus, and is of considerable length, including men- 
tion of the Incarnation, Life and Miracles, Passion, 
Death and Burial. This is followed by ‘Look to the 
east’, after which there is worship addressed to Christ 
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under many rather extravagant titles, with further refer- 
ence to the Gospel miracles. 

The presence of two Oblations is another feature of 
this Anaphora. The first comes after ‘Ye who sit, arise’, 
and before the Intercession; the second occurs in the 
normal place, but includes a reference which is unusual 
to the saints of the Old and New Testaments, along with 
whom it is offered. 

John Chrysostom. This Anaphora commences with an 
exclamation of the deacon, carrying on the thought of 
the Sursum Corda. The opening section of the Preface 
is of considerable length, speaking of the eternity of 
the Divine Essence, and of God’s goodness to man as 
shown in the Incarnation. 

The order of the parts is normal with two exceptions, 
H follows J and K is after M. 

We find again in this Anaphora the formula ‘Lift up 
your hands, ye presbyters’, introducing the Institution 
(cf. above, p. 21). The Invocation is twofold, first said 
by the priest in a low voice, and then aloud. Warnings 
against unworthy reception are found in this Anaphora 
before the Lord’s Prayer. The only omission is the 
final Imposition of hand. 

Athanasius. This Anaphora has obvious tokens of 
very late origin. Though it bears the name of Atha- 
nasius, it is really better described in its opening words, 
as the Qedddsé of the holy Christian Sabbath. The 
Sabbath is glorified throughout, and at the end is per- 
sonified to such an extent that it is asked to ‘pray for us 
and plead for us with the Lord our God.’ The lengthen- 
ing of the deacon’s exclamations to ‘Ye who sit, arise 
in the fear of God’ and ‘Let us look to the east in the 
fear of God’ implies also lateness of origin. Besides 
this, the style is everywhere forced and rhetorical. This 
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would be even more apparent were the translation of 
the whole given. 

The order of the various parts follows almost entirely 
that of the normal Anaphora. The Intercession, how- 
ever, does not come at the beginning, but is deferred till 
after the Sanctus. There is no oblation in the usual 
place, but, as in Cyril, there is an anticipatory Oblation 
before the Institution. The deacon’s exclamation : 
‘Answer ye’ is omitted. 

Epiphanius. There is nothing of special note in this 
Anaphora except the number of omissions. These in- 
clude D—G, K and N. The omission of the Sanctus 
‘together with the deacon’s ‘Answer ye’ is remarkable. 
Only one other Anaphora (The 318) omits both of them. 
In the present Anaphora, as the parts follow the normal 
order, it is possible that D—G may be in some way 
included under C. The other two omissions are those 
of the Oblation and of the ‘Pray ye’ introducing the 
Lord’s Prayer. 

The 318 Orthodox. D, F and G are wanting in 
this Anaphora also. If, however, they are included under 
C then all the parts indicated above are here to be 
found. 

The order of the parts is quite exceptional. The open- 
ing section of the Preface is followed by E the next by 
C. Further on in the Preface is inserted an unusual 
exclamation by the deacon: ‘Upward be your thoughts’. 
The Intercession precedes the Institution, being sepa- 
rated from it by a Commemoration of the Incarnation, 
Works and Preaching. The rest of the Commemoration 
comes after the Institution and is in two parts, divided 
in a strange way by a repeated Sursum Corda. 

This Anaphora has signs of being late. Part of the 
Preface is borrowed from Chrysostom; the allusion in 
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the Preface to the ‘great sea where fire and water are 
mingled together’ seems a late touch; so does the curious 
passage in which Our Lord is said to have ‘answered 
His disciples concerning His Essence’. Later in the 
Anaphora is found a strange reference to the cry to 
Adam and all his sons, when our Lord was in the tomb. 

Gregory of Alexandria. This Anaphora also has late 
features. The deacon’s exclamation E has been leng- 
thened to ‘Let us attend to the beauty of the glory of 
our God’; the Intercession comes after the Institution, 
though the Anaphora opens with a proclamation by the 
deacon asking for the intercessions of the people. The 
most noticeable sign of lateness is the insertion after 
the Institution of the five-fold ‘cycle’ of Hosanna. We 
seem to find in this Anaphora a double Invocation, the 
first preceding the Institution, the second following the 
Intercession. 

The parts omitted are the Sanctus (though it is im- 
plied in ‘Answer ye’) the Oblation, the Lord’s Prayer and 
the Inclination. 

James of Serug. This Anaphora is one of the most 
interesting of all. If it be one of the latest, and it has 
certainly in places indications of late origin, it was 
composed by someone who could enter into the spirit of 
the ancient formulas. 

The parts run on normal lines. None of the above 
enumerated features is wanting, except the deacon’s 
‘Answer ye’ after the Sanctus, which may be an acci- 
dental omission. The words of Institution are cast 
throughout in the second person, as they are (for the 
cup) in the Anaphora of Our Lord. These are, perhaps, 

_indications of early date. On the other hand the long 
passage about the four Evangelists (p. 119) inserted 
before the Institution seems to be a mark of late origin. 
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Still more so is the obscure reference to ‘Melos, the 
terrifying sword of fire’ (if this be the correct transla- 
tion). The same name (if it be a proper name) occurs 
in but one other Anaphora. The passage also about the 
three blasts of the trumpet (p. 123) is not likely to have 
been written early, and the same may be said of the 
reference a little further on (p. 125) to the Blessed Virgin 
‘who is our Lady and the Glory of our race’, especially 
when the words are added, ‘Thou didst say unto her, 
Whoso maketh memorial of thee, and calleth on thy 
name, shall live in life eternal.’ 

If there is any form of Oblation in this Anaphora, it 
is of the briefest kind. 

Basil. This is not included, as it is merely a transla- 
tion into Ethiopic of the Coptic Anaphora of St. Basil. 

Gregory of Armenia. This is one of the shortest and 
probably also of the earliest. I see no sign in it of 
lateness of origin, except the reference in the first section 
of the Thanksgiving to making the sign of the cross. 
This clause may easily be a later addition. 

The parts, so far as they are present, follow one 
another in the normal order, except that the Interces- 
sion immediately precedes, and is closely joined to, the 
Institution. The form of the Institution is strange. 
The words ‘In the same night in which He was betrayed’ 
come almost after ‘Look to the east’, but there is a 
long passage, including the Intercession, between them 
and the actual words of Institution. 

E and R are altogether lacking, there is no Commemo- 
ration of the Passion, except in a very rudimentary 
form, and there is no Invocation. 

Cyril. The Sanctus comes in this Anaphora after the 
first section of the Thanksgiving. It is followed by the 
Commemoration of the Incarnation, Passion, etc. (in- 
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cluding the Session and the Second Coming). The Inter- 
cession comes immediately before the Institution being 
itself preceded by a form of Oblation. The other parts 
are in the normal order, though E and R are wanting. 

We have mention again in this Anaphora of ‘Melos, 
the sword of fire’, as in The 318 (see p. 25). This is a 
mark of lateness of origin, as are also the passages (pp. 
135-6) which immediately precede and follow the 
exclamatory ‘Pray ye’. 

This Anaphora and Greg. Alex. seem to be in some 
way connected with Basil. After ‘Pilot of the soul’ is 
found in both a rubric referring the priest to that Ana- 
phora for the whole or part of the concluding portion. 


THE INVOCATION IN THE ANAPHORAS 


The two earliest forms of Invocation extant in Ethiopic 
are those found in the Anaphora of the Ethiopic Church 
Ordinances and in that of the Testamentum Domini. 
In both of these the Invocation is a prayer for the gift 
of the Holy Spirit upon the communicants for their 
sanctification and confirmation in the faith. In the 
Anaphora of the Church Ordinances the words are: 

We pray Thee and entreat Thee to send the Holy Spirit on the 
oblation of this Church. Do Thou, uniting them, give them unto 


all who receive of it for sanctification and for fulfilling with the 


Holy Spirit and for strengthening of faith in truth, that they may 
hallow Thee, etc. 


and in the Testamentum Domini: 


Grant union unto us all who receive of Thy holy things that we 
may be filled with the Holy Spirit and the strength of faith in 
truth that for ever we may praise Thee, etc.! 


A form of Invocation of this type is found in four of 


* This which agrees with the Syriac Testament implies a slight 
change of reading in the Ethiopic. 
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the later Anaphoras, Our Lord, Gregory of Alexandria, 
Gregory of Armenia and Athanasius. In the first of these 
the words are almost identical with those of the Church 
Ordinances ; in the second and third (pp. 112, 130) the 
wording is changed but the prayer remains of the same 
type. In the Anaphora of Athanasius there occurs be- 
fore the Prayer of the Fraction a clause which seems to 
be a remnant of an Invocation of this kind. It is very 
short: ‘Do Thou, uniting them, give them unto all, 
sanctifying one by the other.’ Further on there are 
words which embody an Invocation of the later type. 
‘Let him who is the Lamb come. ... Let His Body 
be united with this bread and His Blood poured into 
this cup, etc.’ A passage almost identical with it is 
found after the Invocation proper in Dioscorus. 

In the Anaphora of Our Lord we find two Invocations, 
the second being the same as that of the Testamentum 
Domini. The first is a prayer for the descent of the 
Holy Spirit upon the elements. 

Therefore we Thy servants pray Thee, O Lord, and -entreat 
Thee to send the Holy Spirit and power on this bread and upon 


this cup. May He make it the Body and Blood of Our Lord and 
Our Saviour Jesus Christ for ever. 


Invocations of this type are found in the Anaphoras of 
The 318, Dioscorus and James of Serug. In Dioscorus 
except for the omission of the words ‘and power’ the 
form agrees almost verbally with that just quoted. The 
other two both begin in the same way (cf. also John Ev.) 
‘Flung wide be the doors of light and opened the gates 
of glory.’ Then follows the prayer for the descent of 
the Spirit. In the Anaphora of The 318 the words are: 


Let Him descend and come and shine on this bread and let it 
be the Body; of Christ our God; and fet the savour of this cup 
be changed and let it be the Blood of Christ our God. 
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and in James of Serug: 


Let Him descend and abide on this table set before me Thy 
servant, and sent forth be Melos the terrifying sword of fire and 
let Him who breaketh this Eucharist be seen on this bread and 


cup. . 
In the other Anaphoras we find both types side by side. 

In the Anaphora of the Apostles: 

\ We pray Thee, O Lord, and entreat Thee to send the Holy 


Spirit and power, etc. (as in the Anaphora of Our Lord). Do 
Thou, uniting them, etc. (as in the Church Ordinances). 


In Epiphanius the form is not much changed, except 
that the prayer is addressed to the Son. Instead of the 
clause, ‘for sanctification, etc. we have here ‘for blessing 
and for forgiveness of sin, for joy and for rejoicing, for 
renewal of soul and body and spirit, and for strengthen- 
ing of faith unto (their) last breath.’ 

In John the Evangelist both parts have been lengthened 
considerably : 

Flung wide be the doors of light and opened the gates of 
glory; and let Thy Living and Holy Spirit come, descend and 
dwell, tabernacle, rest and bring a blessing on the thanksgiving 
of this bread, and hallow this cup. May this bread be the 
communion of Thy Living Body and this cup the communion of 
Thy compassionate Blood; that to every one that believeth in the 
living Father and the only Son who was begotten of Him, and in 
the living and unsearchable Holy Spirit, and who receiveth Thy 
Body and Thy Blood, it may be for hope and for salvation, and 
for remission of sin, and for resurrection from the dead, for the 
light of the kingdom of heaven, and for life eternal for ever. 

In Chrysostom (p. 91) we meet with an _ unusual 
double form, the first to be said ‘in a low voice,’ is a 
prayer of the earlier type, the second, to be said ‘in a 
loud voice,’ is not only for the descent of the Holy 
Spirit on the elements, but also for the sanctification 
of the communicants. 
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In Cyril the enlargement of the clauses and other 
features are evidences of the lateness of the form: 


Before Thy face the Melos of fire flameth; revealed and opened 
are the heavens in Thy righteousness and by Thy Will. Thy 
Living and Holy Spirit is sent forth; may He descend and come 
and rest on this bread and cup, may He bless and hallow (them) ; 
and may it be unto us the communion of the Body and Blood of 
Thy beloved Son our Lord and our God and our Saviour Jesus 
Christ, that it may be for remission of guilt to those who offer it, 
and for forgiveness of sin to those who receive it. And to all 
those who in true faith partake and receive of it, be it unto 
them for compassion and mercy, for healing and for help, for life 
of soul and body, for remission of guilt, and for forgiveness of 
sins, and for resurrection from the dead and for new life. 





I. THE ANAPHORA OF THE 
APOSTLES 


[The priest saith:' The Lord be with you all. 

The people say: With thy Spirit. 

The priest saith: Give ye thanks unto our God. 

The people say: It is meet (and) right. 

The priest saith: Lift up your hearts. 

The people say: We have (them) to the Lord our . 
God. | 


The priest saith :*> We give Thee thanks, O Lord, by 
Thy beloved Son our Lord Jesus Christ for that in the 
latter days Thou didst send for us Thy Son, a Saviour 
and Redeemer, the Angel of Thy counsel, the Word 
which is from Thee, through whom also Thou didst make 
all things by Thy will.* 

The deacon saith: For the sake of* our blessed and holy 
Patriarch Abba Matthew and the blessed Metropolitan 
Abba Sinoda. 


{After this follow the names of various saints, Stephen, 
Zacharias, John Baptist, the Four Evangelists, the Virgin Mother, 
the Twelve, James the Lord’s brother, Paul, Timothy, Silas, 
Barnabas, Titus, Philemon, Clement, the Seventy Disciples, the 
Five Hundred Companions, The 318 Orthodox.] 


The prayers of them all come upon us. 
And remember Thou the catholic and apostolic Church 
in peace, which was made by the precious Blood of 


1 As explained in the Introduction, the Surswm Corda comes be- 
fore the title, The Anaphora of the Apostles. It is inserted here 
to shew the Ethiopic form. 

2 Saith:The rubrics are in the imperfect nearly always, not in 
the subjunctive. Hence ‘saith’ not ‘shall say’ as in LEW. 

The parts in Clarendon type show the words taken from the 
Anaphora of the Ethiopic Church Ordinances. 
*For the sake of. (See Introduction, p. 18). 


32 THE ANAPHORAS OF THE ETHIOPIC LITURGY 


Christ. Remember Thou all Patriarchs, Metropolitans, 
Bishops, presbyters and deacons and all Christian people. 

The assistant presbyter saith the Prayer of Benedic- 
tion: O Holy Trinity, Father and Son and Holy Spirit, 
send Thy blessing on Thy beloved Christian people with 
the blessing of those in heaven and those in earth; and 
send on us the grace of the Holy Spirit, and make open 
unto us in mercy the doors of Thy holy Church, and in 
faith perfect unto us the faith of the Trinity unto (our) 
last breath. 

O my master Jesus Christ, visit the suffering ones 
of Thy people (and) heal them. 

And guide our fathers and our brethren who have gone 
forth and are on their journeys; bring them back to 
their homes in peace and in health—benediction. 

Bless the winds of heaven, the rains and the fruits of 
the earth of this year according to Thy grace, and bring 
joy and gladness continually on the face of the earth, 
and establish for us Thy peace. 

Turn the heart of mighty kings to deal bountifully 
with us at all times. Grant grace to the chiefs of the 
Church who are gathered in Thy holy Church to all by 
their names in the presence of powerful kings. 

Comfort’ (and) rest the souls of our fathers and our 
brethren and our sisters who have fallen asleep and 
entered into rest in the faith of Christ; give them rest. 

And send a_ blessing—benediction—upon those who 
occupy themselves with the incense and the oblation and 
the wine and the oil and the chrism and the veils and 
the books of the lessons and the vessels of the sanctuary, 


* LEW and Mercer translate ‘lift them up’, taking the word 
from noha, not from neheya from which it evidently comes. The 
same word occurs three paragraphs lower down where it has the 
same meaning. 
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that Christ our God may reward them in’ the heavenly 
Jerusalem. 

And all those who are assembled with us to entreat 
for mercy, Christ our God have pity on them, and all 
those who give alms before Thine awful throne, receive 
them. 

Comfort every straitened soul, those who are bound 
in chains, and those who are in exile and captivity, and 
those who are held in bitter servitude, deliver them, our 
God, in the greatness of Thy mercy. 

And all those who have besought us to remember 
them, Christ our God, remember them in Thy heavenly 
kingdom?—benediction—feed them and set them up for 
ever and ever, and keep them in the true faith, in glory 
and honour all the days of their life, and endue them 
with love that is exalted above all thought and all 
understanding. 

By the intercession and by the supplication which the 
Lady of us all, Thy holy and pure Mother, Mary, maketh 
on our behalf and by the four great luminaries. . . . 

[In what follows are named the four archangels, the four in- 
corporeal creatures, the four and twenty priests of heaven, 
Abraham, Isaac and Jacob, John Baptist, the one hundred and 
forty-four thousand holy babes, the elders, the apostles, St. Mark, 
the seventy-two disciples, the seven holy children, SS. Stephen, 
George, Theodore, Mercury, Basilides, Claudius, Mennas, etc. | 
their blessing and the grace of their aid be with us world 
without end. 

O peaceful King of peace, Jesus Christ, give unto us 
_ Thy peace, and confirm unto us Thy peace, and forgive 


1 Reward them in. This is certainly the correct translation. 
LEW and Mercer have, ‘bring them to’. 

2? Mercer 3 here adds, ‘and me also Thy sinful servant remem- 
ber’. Mercer translates, ‘and drive away from me sin; remem- 
ber me Thy work’! 


3 
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us our sins and make us worthy that we may go out 
and come in in peace.* 

The priest saith: Rest the souls of these and of all 
and have pity on them. Thou Who sentest Thy Son 
from Heaven into the Bosom of the Virgin. 

The deacon saith: Ye who sit, arise. 

The priest saith: He was borne in the womb, He be- 
came flesh, His birth was made known by the Holy 
Spirit. To Thee, before whom stand ten thousand 
times ten thousand and thousands of thousands, both the 
holy angels and archangels, and Thy glorious creatures 
that have six wings, the Seraphim and the Cherubim. 

The deacon saith: Look to the east. 

The priest saith: With two wings they cover their 
faces, with two wings they cover their feet, and with 
two wings they fly from end to end of the world. 

The deacon saith: Let us attend. 

The priest saith: Ever then as they all hallow and 
praise Thee, with all those who hallow and praise Thee, 
receive our hallowing also which we utter unto Thee, 
Holy, Holy, Holy is the Lord of hosts, the heavens and 
the earth are full? of the holiness of Thy glory. 

The deacon saith: Answer ye. 

The people say: Holy, Holy, Holy. 


(And here the priest maketh the sign of the Cross first upon 
himself and secondly upon the people and again upon the ministers.) 


Truly the heavens and the earth are full of the holiness 
of Thy glory, by our Lord and our God and our Saviour 


* This passage from ‘and keep them in the true faith,’ to ‘in 
peace’, is omitted here in Mercer 3, but is inserted (in substance) 
later just before the ‘Dismissal’ (p. 47). Instead of this long 
passage a brief petition only is inserted here. Have mercy, O 
Lord, on our patriarchs, bishops, presbyters and deacons, and all 
Christian people. 

oF full. On the wording of the Sanctus, see separate note, 
p- 50. 
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Jesus Christ. Thy Holy Son' came and was born of a 
Virgin to fulfil Thy will and make a people for Thee, 

(Here the ascent of the incense.) 

He stretched out His hands to the passion, suffering 
to save the suffering who have trusted in Thee; who was 
given up of His own will to the passion that He might 
destroy death, and burst the bond of Satan, and trample 
on Sheol, lead forth the Saints, confirm a covenant, and 
make known His Resurrection.’ 

In the night in which He was betrayed He took Bread. 

(Here he elevateth* (it).) 

The people say : We believe that this is (so) in truth, 
we believe. 

The priest saith: In His holy and blessed hands which 
were without spot; He looked up to heaven to Thee His 
Father—benediction—He gave thanks—benediction— 
blessed—benediction—and brake,* and gave to . His 
disciples—he cutteth it’—and said unto them, take, 
eat—pointing—this bread—he lowereth it®—is My 


Body’—fointing—which is broken for you for the for- 
giveness of sin. 


*Thy Holy Son. LEW, contrary to the punctuation in the 
MS., joins these words with the previous sentence, so also Mercer 
contrary to his own MS. 

? After this Mercer 3 adds ‘The deacon saith, Lift up your 
hands, ye presbyters.’ The same words are found in three of the 
other Anaphoras. 

* LEW renders ‘shall take’. The word is, however, in the 
causative and means ‘make to rise’. The rubric is wanting in 
Mercer 3. 

* Brake. Mercer 3 adds here a direction to break (or cut) the 
bread into five parts without separating them. 

* Cutteth, or, perhaps, as LEW, ‘breaketh’. The verb is an 
unusual one. ' 

* Lowereth (it). LEW, ‘shall bow himself’. As the verb is 
causative, this meaning is impossible. 

” My body. Mercer 3 adds words which seems to mean, ‘which 
the spear pierced.’ Mercer, however, takes as a rubric, ‘while he 
shall break it with the spear.’ 
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The people say: Amen, Amen, Amen, we believe and 
confess, we glorify Thee, our Lord and our God. This 
is true; we believe. 

The priest saith: And likewise—he blesseth—the cup 
also,’ giving thanks—benediction—blessing—benediction 
—and hallowing, He delivered’ to His disciples, and 
said unto them, Take, drink—pointing—this cup—point- 
ing—is—pointing—My Blood—he shaketh it—which is 
poured out for you for” the forgiveness of sin. 

The people say: Amen, Amen, Amen. 

The priest saith: And when ye do this, make memorial 
of Me. 

The people say: We declare Thy death, O Lord, and 
Thy holy resurrection ;* we believe Thy ascension; we 
glorify Thee and we confess Thee; we pray to Thee and 
confess Thee, our Lord and our God. 

The priest saith: Now also, O Lord, remembering 
His death and His Resurrection we confess thee, and we 
offer unto Thee this bread—pointing—and this cup, 
giving thanks unto Thee; and thereby thou has made it 
a delight‘ unto us to stand before Thee and do Thee 
priestly service. We pray Thee, O Lord, and entreat 
Thee to send the Holy Spirit and Power upon this bread 
—pointing—and on this cup—pointing. 

The people say: Amen. O Lord, have mercy upon us, 
O Lord, have mercy upon us, O Lord, have pity upon us. 


1 LEW and Mercer have ‘gave’, though the word is different 
in Ethiopic. : 

2 Mercer 3 has ‘and for the ransom of many’, adding the 
rubric ‘shaking the cup with the sign of the Cross’, not as Mercer, 
shaking the cup, while he points at the Cross. 

* Here Mercer adds ‘and Thy coming again.’ So it is in 
the edition of 1548. 

* Delight. The meaning is not clear, but the phrase cannot 
mean as in LEW ‘made us meet’. The word is a noun meaning, 
‘delight’, ‘profit’, ‘dignity’. 
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The priest saith: May He make it—he blesseth both 
the bread and the cup three times—the Body and Blood of 
our Lord and our Saviour Jesus Christ for ever and ever. 

The deacon saith: With all the heart we entreat the 
Lord our God to grant us a good communion of the 
Holy Spirit. 

The people say: As it was, is and shall be to 
generations of generations, world without end.? 

(He maketh the sign of the Cross with the Blood over the Body.)? 

The priest saith: Do Thou, uniting them, give them 
unto all those who receive of it, and may it be unto them 
for sanctification and for fulfilling with the Holy Spirit 
and for strengthening of faith in truth, that they may 
hallow Thee and praise (Thee) and Thy beloved Son 
Jesus Christ for ever and ever.* 

Grant us to be united in Thy Holy Spirit, and heal 
us by this offering (prosphora)* that we may live in 
Thee for ever and world without end. 

The people say: Amen, grant us. 

The priest saith: Blessed (be) the name of the Lord 
and blessed (be) He who cometh in the name of the Lord, 
and blessed be the name of His glory. So be it, so be 
it. Send the grace of the Holy Spirit upon us. 

The people say in like manner. i 

The deacon saith :* Arise for prayer. 


1 Here Mercer 3 adds some words which Mercer renders, ‘The 
priest shall say: Truly the body and blood even to his hands and 
feet’. The words as they stand are meaningless. I would suggest 
as an emendation, ‘The priest saith: The Body and Blood,—pornt- 
ing with his fingers.’ There is no mention of ‘hands and feet’. 

? This rubric is wanting in Mercer 3. 

5 For ever and ever. Mercer 3 substitutes, ‘with the Holy 
Spirit’, adding immediately the ‘Amen’ of the people which here 
follows further on. é 

“The Ethiopic is a transliteration of this Greek word. 

5 From this exclamation to ‘with thy Spirit’ is omitted in 
Mercer 3. 
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The people say: O Lord have mercy upon us. 

The priest saith: Peace be to you all. 

The people say: With thy Spirit. 

The priest saith: Prayer of the Fraction.* 

And again we entreat the Almighty Lord the Father. 
of the Lord and our Saviour Jesus Christ, to grant us 
to receive with blessing this Holy Mystery, to give us 
strength and to hold none of us guilty, but to all those 
who partake to make a delight the reception of the holy 
mystery of the Body and Blood of Christ the Almighty 
Lord our God. 

The deacon saith: Pray Ye. 

The people say:* Our father, which art in heaven, 
hallowed be Thy name, Thy kingdom come, Thy will be 
done, as in heaven so also on earth; give us to-day our 
daily bread; forgive us our trespasses and our iniquities, 
as we also forgive him that hath trespassed against us; 
bring us not, O Lord, into temptation, but save us and 
deliver us from all evil; for Thine is the kingdom, the 
power and the glory for ever and ever. Amen. 

The priest saith : O Lord,* who upholdest all, grant 
unto us as a strength the reception of the Holy Mystery, 
and hold none of us guilty, but bless all in Christ, through 
whom to Thee, with Him and with the Holy Spirit, be 
glory and power now and ever and world without end. 
Amen. 

The people say: The hosts of the angels of the Saviour 
of the world stand before the Saviour of the world, and 
surround the Saviour of the world, even the Body and 
the Blood of the Saviour of the world. And let us 


hn Prayer of the Fraction in Mercer 3 is quite different (see 
p- 

? The Lord’s Prayer is omitted in Mercer 3, but seems implied 
by the exclamation ‘Pray ye’ 

* This prayer is different in “Mercer 3 (see p. 51). 
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come before the face of the Saviour of the world. In 
the faith of Christ let us give thanks. 

The deacon saith: Standing bow your heads.* 

The priest saith : O eternal Lord, who knowest what is 
hidden and what is open, before Thee, Thy people have 
bowed their heads, and to Thee have they brought in 
subjection the hardness of heart and flesh; behold from 
Thine appointed dwelling place;? bless them, men and 
women; incline to them Thine ear, and hear their prayer. 
Strengthen them with the might of Thy right hand, cover 
and succour them from evil affliction. Be to them a guard 
both of soul and body; increase in them both men and 
women thy faith and the fear of Thy name, through Thy 
only Son world without end. 

The deacon saith: Worship the Lord with fear. 

The people say: Before Thee, O Lord, we worship, 
and we glorify Thee. 

The priest saith the Prayer of Penitence. 

O Lord, Upholder of all the world, it is Thou who 
healest? our souls and bodies and spirits, for Thou 
didst say by the word of Thine only Son, our Lord and 
our God and our Saviour Jesus Christ, which Thou 
spakest* to our father Peter, Thou (art) the rock, and 
on this rock I will build My holy Church, and the gates 


After this Mercer 3 has a rubric which Mercer translates 
thus: The assistant shall turn round; while he comes in, he shall 
open the door of the prince. This is impossible. ‘Open’ is plural 
not singular, ‘comes. in’ should be ‘goeth out’, and the last word 
is ‘princes’ not ‘prince’. I do not understand the rubric, but the 
translation is: The assistant passes (or, turns round); as he 
goeth out the princes have opened the doors (ov, they have opened 
the doors of the princes). 

* Thine appointed dwelling place. LEW, heaven Thy dwelling 
place. ‘Heaven’ is impossible. The word is an adjective, and 
the phrase seems equivalent to that in the Coptic Liturgy of St. 
Cyril, translated (Hammond, p. 222) ‘ex habitaculo preparato’. 

® Mercer 3 adds*‘the wounds of’, though the words are omitted 
by Mercer. 

“Mercer 3 has ‘He spake’. Mercer renders ‘thou spakest’. 


/ 
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of Sheol shall not be able to destroy it; and to thee I 
will give the keys of the kingdom;' that which thou 
hast bound on earth shall be bound in heaven, and that 
which thou hast loosed on earth shall be loosed in heaven. 
Loosed and freed be all Thy servants and Thy hand- 
maidens by their several names whether they have done 
wittingly or unwittingly. Guard, O Lord, and protect 
these Thy servants and Thy handmaidens, my fathers 
and my brethren—and also loose my humility, even me 
Thy sinful and guilty servant; be they loosed and freed 
by the mouth of the Holy Spirit and by the mouth of 
me Thy sinful and guilty servant. O Lord our God, 
merciful and lover of men, who takest away the sin of 
the world, receive the penitence of these Thy servants 
and Thy handmaidens, and make the light of eternal life 
to rise upon them, and forgive them, O Lord, their sins, 
for Thou art good and a lover of men. O Lord our God, 
slow to anger, and great in mercy and righteous, for- 
give me and all Thy servants and Thy handmaidens and 
save us? from all transgression and curse, if we have 
transgressed against Thee, O Lord, whether in our words 
or in our deeds or in our thoughts: forgive and pardon, 
pity and absolve, for Thou art good and a lover of men. 
O Lord, pardon me and all Thy people; loose them.* 


(And then the priest shall turn towards the people and make 
the sign of the cross three times and makes mention of those who 
are with him.) 


Remember,* O Lord, all Patriarchs, Metropolitans, 


* Mercer 3 adds ‘of heaven’. 

**us’. It seems necessary either to emend the pronoun thus 
from ‘them’ of the MSS., or else, as the Ethiopic has a stop at 
‘me’, to render, ‘forgive me, and save all Thy servants, etc’. 

* The last sentence runs thus in Mercer 3: ‘O Lord our God, 
make us worthy, loosed and free, and me also Thy sinful servant, 
loose me.’ Mercer is hopelessly astray in his translation. 

“Mercer 3 prefixes an additional intercession for the Patriarch 
and Metropolitan in particular. 
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Bishops, presbyters and deacons and subdeacons, readers 
and singers, men and women, old men and babes’ and 
all Christian people, and stablish them in the faith of 
Christ. 

(And then he shall make mention of the dead.)? 

Remember, O Lord, our king John and loose him 
from the band of sin which he hath committed wittingly 
or unwittingly, subdue his adversaries and his enemies 
under his feet speedily. 

Remember, O Lord, and loose all those who have 
fallen asleep and entered into rest in the true faith, and 
unite their souls in the bosom of Abraham, Isaac and 
Jacob. 

And save us all also from all transgression and curse, 
and from all unbelief and from all iniquity, and from 
all excommunication and from all false swearing and 
from mingling with impiety and uncleanness. Give us, 
O Lord, wisdom and power of heart and understanding 
and knowledge that we may keep far and flee, now and 
henceforth, from every ‘work’? of Satan who tempteth. 

Grant us, O Lord, to do Thy will and Thy good 
pleasure at all times; and write our names in the book 
of life in the kingdom of heaven with all the saints and 
martyrs, through Jesus Christ, by whom to Thee, with’ 
Him and the Holy Spirit, be glory and power now and 
ever and world without end. Amen. 

The deacon saith: Attend thou.* 

* Old men and babes. LEW, adults and children. This does 
not express the Ethiopic. Mercer 3 adds before this phrase, 
‘virgins and monks’, words of which Mercer takes no notice in 
his translation. 

? This rubric is omitted in Mercer 3. 

* ‘Work’. This word is supplied, as in LEW, from later MSS. 

* This exclamation in the MS. (and also in Mercer 3) is in 
the second person singular. The rendering ‘let us attend’, or 


‘give we heed’, which is in LEW implies an emendation (possibly 
correct) by the insertion of a single letter. 
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The priest saith: Holiness to the holy.’ 

The assistant priest saith: One is the Holy Father, 
one is the Holy Son, and one is the Holy Spirit. 

(The priest shall take the asbadikon.)? 

The priest saith: The Lord be with you all. 

The people say: With thy Spirit. 

(The priest saith: Lord have mercy upon us, Christ 
(have mercy upon us) in a loud voice three times, in a 
low tone three times, five times each, and the people 
say likewise.) 

(And the priest shall elevate the Body in his hand 
and dip the tip of his finger in the Blood, and he maketh 
the sign of the Cross once on the large portion and again 
inside and three times on the small portion.)° 

The deacon saith: Prayer. Ye who are in penitence 
bow your heads. 

The priest saith: Prayer. Have* compassion on Thy 
people who are in penitence, according to the greatness 
of Thy compassion, and according to the multitude of 
Thy mercy blot out their transgressions; protect and 
keep them, redeem their souls in peace. Cutting short 
their former deeds unite them in the holy Church by 
the grace and power of Thy only Son our Lord and our 


* Holy. In LEW ‘the holies’. The word is the ordinary plural 
of the adjective. The phrase is therefore the exact equivalent of 
Sancta Sanctis. 

2 In the MSS. this word is by mistake written as two words, 
‘the reward of the deacon.’ It is really a corruption of the Greek 
word deorroTeKov o@pa the name given to ‘the central square 


of the consecrated host, detached at the fraction and put 
into the chalice at the commixture’ (see Brightman, LEW, Glossary). 

* In Mercer 3 another rubric is substituted for this ‘and then 
he dippeth the asbadikon in the Blood and maketh the sign of the 
Body, and again he maketh the sign of the Cross on the Blood. 

“This prayer in Mercer 3 commences ‘O Lord our God, look 
upon those who are here present ; have compassion on them accord- 
ing to’, etc. Mercer disregards the change of text. 
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Saviour Jesus Christ, by whom to Thee, with Him and 
with the Holy Spirit, be glory and power now and 
ever world without end. Amen. 

The deacon saith: Arise for prayer. 

The people say: O Lord, have compassion upon us. 

The priest saith: Peace be to you all. 

The people say: With thy spirit. 

The priest who consecrated saith: This is in truth 
the holy Body of our Lord and our God and our Saviour 
Jesus Christ which is given for life and for salvation 
and for forgiveness of sin for those who receive of it 
in faith. Amen. 

The people say: Amen. 

The priest saith: This is in truth the precious Blood 
of our Lord and our God Jesus Christ which is given for 
life and for salvation and for forgiveness of sin for 
those who take of it in faith. Amen. For this‘is the 
Body and Blood of Emmanuel our God in truth. Amen. 
I believe, I believe, I believe and confess until the last 
breath that this is the Body and Blood of our Lord and 
our God and our Saviour Jesus Christ, which He took 
of the Lady of us all, the holy and pure Virgin Mary, 
and made it one with His Godhead without admixture 
or intermingling, without separation or change; and He 
confessed indeed with a good confession in the days of 
Pontius Pilate, and delivered it up for our sakes on the 
tree of the cross by His sole will for the life of us all. 
Amen. 

I believe, I believe, I believe and confess that His God- 
head was not separated from His manhood, no, not for 
an hour, nor for the twinkling of an eye, He delivered _ 
it up for our sakes for life and for salvation and for for- 
giveness for those who receive of it in faith. Amen. 

I believe that this is (so) in truth. Amen, This is 
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He to whom is due all honour and glory and worship, to 
the Holy Trinity, Father, Son and Holy Spirit, co- 
equal at all times, now and ever and world without end. 


PRAYER OF THE PRIEST? 


O Lord, O Lord, it is not meet that Thou shouldest 
come beneath the roof of my polluted house, for I have 
provoked Thee to anger and moved Thee to wrath and 
have done evil in Thy sight and have polluted my soul 
and body, and in me there is not one good deed. But 
because Thou wast made and didst become man for my 
salvation, for the sake of Thy precious cross and Thy 
life-giving death and Thy resurrection on the third 
day, I pray Thee and entreat Thee to purify me from 
all transgression and curse and sin; and when I receive 
the mystery of Thy holy things be it not unto me for 
a reproach or for condemnation,” but have mercy on 
me and pity me in the multitude of Thy mercy, and 
grant me pardon for my sin and life for my soul, through 
the prayer of our Lady Mary and John the Baptist and*® 
for the sake of all the saints and martyrs for ever and 
ever. 

The priest who consecrated shall say: Prayer. Be- 
hold* Thy Son, a sacrifice which is well-pleasing unto 
Thee, and by this pardon me, for for my sake Thy Son 
died- Behold the pure Blood was poured out for my 


* Instead of this rubric is substituted in Mercer 3 ‘Prayer 
after receiving the Eucharist. All the faithful say’. Mercer wrong- 
ly translates ‘faithful’ as ‘truly’ making it the first word of the 
following prayer. 

* For a reproach or for condemnation. Mercer 3 reads ‘for 
condemnation, no, not for a moment’, which Mercer translates 
‘for judgment, nor for nodding (sic)’. 

* And for the sake, etc. Mercer 3 ‘and all the holy angels and 
all the martyrs who strove for the right’ (lit. good). 

* This prayer is a good deal altered in Mercer 3. 
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sake on Golgotha, and crieth’ in my stead. For the 
sake of it receive my prayer. For my sin Thy Beloved 
received the spear and the nails, He suffered that He 
might be well-pleasing unto Thee. After I was safe, 
Satan returned and shot at me? with his darts. Grant 
me Thy mercy for the adversary is strong, and by the 
food® of sin he hath slain me. Avenge Thou me on the 
insolent who is not satisfied with my life. Thou, O 
Lord, King and Saviour, bind up for me my wound. 
Till* the going forth of my last breath I will believe 
aright that this is the Body and the Blood of Emmanuel 
our God in truth, which He took of the Lady of us all, 
“the holy Mary. 

(And then he shall sign therewith ‘on’® the Body 
and Blood with the sign of the cross of the Body and 
shall say :) 

Blessed (be the Lord God for ever. Amen.) 

(And he shall place it on the Blood, to wit the sign 
of the Cross of the Body. While he receiveth the host, 
he shall say: 

O my Lord Jesus Christ, be not this Thy mystery (for) 
guilt upon me, but rather for the purifying of my soul 
and body. 

(And® then he administereth, saying, in the Anaphora 
of our Lord, the body of our Lord Jesus Christ which 
is of the Holy Spirit for sanctification of soul and spirit ; 


1 LEW and Mercer wrongly ‘let it cry’. 
2 LEW and Mercer, ‘pierced me through’. 

* Food. The phrase seems to have the meaning ‘fuel of sin’. 
The word does not mean ‘burden’, as LEW and Mercer translates. 
4 From this down to ‘soul and body’ is omitted in Mercer 3. 
5‘On’. This word is supplied as in LEW from later MSS. 

® Mercer 3 has, ‘He who delivereth the holy Body (saith)’. 
Mercer, joining with the preceding clause in his MS. (see above), 
translates ‘bind up my wound which they gave His holy body’! 
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and in every Anaphora of the Apostles,‘ the Bread of 
life which came down from Heaven, the Body of Christ; 
and in the Anaphora ‘of the Elders,2 The Holy Body of 
Emmanuel our God in truth which He took of the Lady 
of us all. 

And he who receiveth shall say: Amen. 

(Prayer which the faithful say, each one when he 
veceiveth the Host in his mouth and he shall say:) 

Holy, Holy, Holy, Trinity ineffable, grant me to receive 
unto life this Body and Blood without condemnation. 
Grant me to bring forth fruit which may be well-pleasing 
unto Thee, that, appearing in Thy glory, I may live unto 
Thee doing Thy will. Confessing I will call upon Thee, 
O Father, and will call upon Thy kingdom. Hallowed 
be, O Lord, Thy name upon us, for Thou art mighty, 
praised and glorified, and to Thee be glory for ever and 
ever.* 

(And after this prayer, he who receiveth shall eat.) 

(And while receiving the Blood he shall say this:) 

Fill my mouth with Thy glory, a joy to my heart and 
a delight to my soul, who have received the divine 
mystery which was with it in communion. The Holy 
Spirit came down upon it when the priest of the Lord 
consecrated it in a great mystery.* 

The deacon saith while delivering (the cup): This is 
the cup of life which came down from heaven, to wit 
the Blood of Christ. 

The people who receive say: Amen and Amen. 


* Or, perhaps, omitting one letter ‘in the Anaphora of the 
Apostles’. 

? As to the meaning of this see Introduction, p. 17. 
; : For the long addition after this prayer in Mercer 3, see p. 52. 
elow. 

“A different prayer is substituted in Mereer 3, which follows 
the words for the delivery of the cup. 
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The deacon saith, after the priests and deacons have 
veceived: Pray ye for us and for all Christians who have 
bidden us make remembrance of them in the Eucharist, 
and in the love of Jesus Christ give praise and sing. 

(And receiving the water they say this:) 

Glory to the Lord who hath given us His Body and 
His Blood, even our Lord Jesus Christ for ever and 
ever. Amen and Amen. So be it. So be it.? 

(And then they shall sing:) 

Precious is the glory of the psalm.? 

The priest saith while going out: Those whom Thou 
hast called, O Lord, and those whom Thou hast sancti- 
fied, make partakers of Thy calling, and guard by Thy 
strength and stablish in Thy love and guard’ from all 
evil in Thy heavenly kingdom through Christ, by whom 
to Thee, with Him and with the Holy Spirit, be glory 
and power now and ever and world without end. 

The deacon saith after the people have received: 
Eternal God, Light of life, Thou hast given, O Lord, 
to Thy servants strength and protection throughout past 
days and nights, guarding all things in peace; bless 
(them) in these days also and hereafter through our 
Lord Jesus Christ, by whom to Thee, with Him and 
with the Holy Spirit, be glory and power now and ever 
and world without end. Amen. 

The deacon saith: Let us give thanks to God, having 
partaken of His holy things: praising the Lord our 


* This doxology and the preceding rubric are omitted in Mercer 
8, but there is inserted later (see p. 56) a ‘Prayer after the cold 
water’ which may be intended as a substitute. 

2 According to LEW, p. civ, the Psalm which is here sung is 
Psalm cl. 

> The end of this prayer is different in Mercer 3, and runs 
thus: ‘Guard them from every work (of evil and to every work) 
of good unite us through Thy only Son’. The words in brackets 
have been omitted in the MS. by homoioteleuton. 
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God, let us ask and beseech that what we have received 
be unto us a medicine for the healing of the soul. We 
have received of His holy Body. This is the Blood of 
Christ. Let us give thanks that He hath made us meet 
to partake in the precious and holy mystery.’ 

The priest saith: My mouth shall speak the glory of 
God, and let all flesh bless His holy name for ever and 
world without end. 

The people say: Our Father, which art in heaven, 
lead us not into temptation. 

The priest saith: Pilot of the soul.? 

And again we entreat thee, Who upholdest all, God the 
Father of the Lord and our Saviour Jesus Christ: for 
That thou hast granted us a portion that we should 
receive of Thy holy Mystery that it be not unto us for 
guilt nor for judgment, but for renewal of soul and body 
and spirit, through Thy only Son, by whom to Thee, 
with Him and with the Holy Spirit, be glory and power 
now and ever and world without end. Amen.* 


IMPOSITION OF Hanp‘ 


O eternal God, Light of life unquenchable, look upon 
Thy servants and Thy handmaidens, and sow in their 
hearts the fear of Thy name, and grant them in blessing 


* LEW has an addition here of two other Psalm verses with 
the response in each case, Our Father, etc., as below. 

? Pilot of the Soul. The text of this prayer will be found in 
the Anaphora of Our Lord. It comes from the Testamentum 
Domini (Syriac, but not Ethiopic). It is named in all the Anaphoras 
except that of Our Lady. Mercer translates this rubric: ‘The 
priest shall say, going around breathing’! 

° For the passage in Mercer 3 which follows this prayer, see 
p- 55. below. 

* Before the "Imposition of hand’ Mercer’s translation has _the 
rubric: ‘The priest shall say while filling it and cleansing it and 
giving thanks’. It may safely be said that this is wrong, though 
it may not be easy to suggest the right translation. The rubric 
seems to mean ‘The priest saith at the end of the purification for 
the sake of thanksgiving.’ 
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to bear fruit to that which hath been given them in 
Thy name, Thy Body and Blood; and let Thy hand be 
on those who have humbled their heads before Thee, 
(even) Thy people, men and women, old men and babes, 
virgins and monks, widows and orphans; and us also 
here cover and help and strengthen with Thy strength 
(and the strength of) Thy archangels; from every deed 
of evil turn us away, in every work of good unite us 
through Christ, by whom to Thee, with Him and with 
the Holy Spirit, be glory and power now and ever and 
world without end. Amen.? 

The deacon saith: Bow down your heads before God 
‘the Father that He may bless you.? 

And then the priest shall bless, saying: The Lord bless 
(thee) and make His face to shine on thee, and be 
merciful unto thee, and give thee peace. 

(And then the priest shall say as he blesseth three 
times with the sign of the Cross.) 

Feed them and set them up and guard them for ever, 
and guard Thy holy Church which Thou didst purchase 
and redeem with the precious Blood of our Lord Jesus 
Christ (and) which Thou hast made to be a congregation 
of kings and princes, a pure generation and a holy 
people. * 

The deacon saith: Go in Peace.* 

The priest saith: The Lord be with you all. 

The people say: With thy Spirit. 

Amen: the Lord bless us His servants in peace. Be 


* After this prayer Mercer 3 adds the passage omitted above 
(see p. 34). 

? After this Mercer 3 adds, ‘The people say: Amen. The Lord 
bless us and have compassion on us’, omitting the rubric follow- 
ing and the words of the priest’s benediction. 

° For the additions in Mercer 3 after this prayer see p. 55. 

* The words ‘Go in peace’ came in Mercer 3 after the following 


prayer. 
4 
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it unto us for forgiveness that we have received Thy 
Body and Blood. Suffer us by the Spirit to tread on 
all the power of the enemy. The blessing of Thy holy 
hand which is full of mercy, it we all hope for. Remove 
from us every work of evil; unite us to every work of 
good. Blessed be He who hath given us His holy Body 
and precious Blood. Grace have we received and life 
have we found by the power of the Cross of Jesus Christ. 
To Thee, O Lord, we give thanks, having received the 
grace which is from the Holy Spirit.* 
The Anaphora of the Apostles is ended. 


NOTE ON THE FORM OF THE SANCTUS 
IN ETHIOPIC 


The translation usually given is: ‘Holy, Holy, Holy, 
Lord of Hosts (ov, Sabaoth), right (or, wholly) full are 
the heavens, etc.’ For this translation the word trans- 
lated ‘right’ or ‘wholly’ ought to be an adverb, that is 
to say, according to the Ethiopic idiom, it ought to be 
the accusative case of the adjective. This is nowhere 
found. In the four Anaphoras (Apostles, Athanasius, 
Gregory of Armenia, Cyril) in which the full form of the 
Sanctus occurs the word is always in the nominative. 
As the adjective means ‘perfect’ or ‘complete,’ this 
might be taken as agreeing with ‘Lord,’ or possibly even 
with ‘Sabaoth’ (which elsewhere is used as a Divine 
name). In the translation given in the text above I 
have followed a different explanation. It seems to me 
more likely that originally the opening words only of 
the Sanctus were written, followed by the adjective 
‘complete’ or ‘full’ in the sense of ‘etc.’ Afterwards 
when the full form came to be written, this adjective 
would be retained under the erroneous impression that 


* For an additional prayer and final rubric in Mercer 3 see p. 59. 
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it formed part of the wording. From the Liturgy the 
word has even found its way into the text of the Ethiopic 
Bible in some MSS. in Isaiah ix. 


NOTES ON MODERN CHANGES IN THE LITURGY 


The more important changes and additions in the 
modern Liturgy of the Abyssinian Church as found in 
Dr. Mercer’s MS. (Mercer 3). 

Before the rubric (p. 35) ‘Here the ascent of the in- 
cense’ the following rubric and prayer are added: 

The people say : Remember us, O Lord, in Thy king- 
dom; remember us, O Lord, O Master, in Thy king- 
dom; remember us, O Lord, in Thy kingdom, as Thou 
didst remember the thief on the right hand, when Thou 
wast on the tree of the holy cross. 

The Prayer of the Fraction (see p. 38) is different and 
runs as follows :* 

I give Thee humble thanks, O Lord my God, Up- 
holder of the whole world, who sittest upon the Cherubim 
and the Seraphim, and restest for ever,” who has mani- 
fested to us the hidden mystery on the tree of the cross. 
And who is a God merciful and holy as Thou? Thine is 
the power which Thou hast given to Thy apostles (and 
to’ those)* who minister to Thee a sweet savour (even 
to) Thee, O Lord our God, etc. 

The Prayer after the Lord’s Prayer (see p. 38) also is 
different : 

O Lord our God, who upholdest all, we pray Thee 


1 This Prayer is similar to the Prayer of Fraction in Tasfa 
Sion’s edition (cf. Hammond, Antient Liturgies, p. 259). 

2 Mercer translates: givest rest to the world. I have followed 
Tasfa Sion ‘requiescens in @eternum’. 

8 These words seem to have fallen out, see Tasfa Sion ‘Apostolis 
et illis qui serviunt.’ 
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and entreat Thee that Thy power, ‘be not far’’ from 
us, ‘even as the power which Thou hast given to the 
apostles (and to those)? who serve Thee in lowliness of 
heart and offer unto Thee a sweet savour for the sake 
of our Lord, etc. 

After the prayer commencing, ‘Holy, Holy, Holy, 
Trinity’ on page 46 is inserted a long Confession or 
statement of the Faith, taken almost verbatim from the 
Didascalia (chap. xxxiii.) 


OF ouR FATHERS THE APOSTLES 


We believe in one God the maker of all creation, 
through our Lord and our God and our Saviour Jesus 
Christ. For there was no ‘cause’*® in His Essence, as 
we have already said, but He was at all times; He 
hath no beginning nor any end, and in Him is light un- 
quenchable, and there is none that can approach’ thereto 
(or, unto Him). He was not two or four,* neither can 
He receive any addition, but He is One alone who 
abideth for ever. For He was not known (to others), 
being unknowable,® but we have known Him perfectly 
by the Law and the prophets that He is Almighty and 
set in authority over all creation, one God, the Father 
of our Lord and our Saviour Jesus Christ, who was 
begotten before the world was created, the only Son, 
co-equal with Him, the Creator of (all) creatures and 
powers and hosts, who was pleased to be made man in 
the latter days, and took (flesh)® of the holy Virgin 


* It seems necessary to change the verb here which is causative 
to the simple form. 


* See notes on the Prayer of Fraction (above). 

* The reading in Mercer 3 is a vox nihili. A transposition of 
two letters gives the reading of the’ Didascalia as in the text. 

*The Didascalia reads: three. 

* A slight change would give the reading of the Didascalia which 
is preferable. ‘Yet He was not One hidden who cannot be known’. 

* This word has dropped out in Mercer 3. It is in the Didascalia. 
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Mary, without seed of man, and grew up with men 
without sin or transgression, neither was guile (found) 
in His mouth. And afterwards He suffered and died in 
the flesh; He rose from the dead on the third day and 
ascended into heaven and sat on the right hand of 
_ power, and sent to us the Paraclete who proceedeth from 

the Father and hath saved the world, who is with the 
Father and the Son. 

We say then, that every creature of God is good, and 
nothing is (to be) rejected; spirit, ‘the life of’! the body 
is pure and holy in all things. And we say that mar- 
_riage and the begetting of children are pure and there 
is no uncleanness (in them), for God created Adam and 
Eve that men might multiply. 

We understand then that there is in our body a soul 
which dieth not and perisheth not with the body. And 
we abhor all the works of apostates from the faith and 
all ‘division’? and transgression of the law, for they 
are unclean unto us.* Again, we believe in the resur- 
rection of the dead, both righteous and sinners, and 
in the day of judgment when each shall be requited ac- 
cording to his works. And, moreover, we believe that 
Christ was in no wise diminished by His Incarnation, 
but that He is God the Word, who became man in 
truth and reconciled the race of man with God as the 
High Priest of the Father. 

We are not circumcised, then, like the Jews; we 


It seems better to read thus as in Didascalia. 

2A change of one letter gives this, which is the reading of 
the Didascalia. 

* Mercer’s translation of these two sentences is strange: ‘We 
say, therefore, that he is our body and soul, for he did not die, 
and did not repudiate the body: for we believe that we take all 
their deeds upon us, and all creation; but the law was perverted 
by impure words’! 
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believe that He hath come! who fulfilled the Law and 
the prophets, for whose coming all nations hoped, even 
Jesus Christ, who sprang from Judah, from the stem of 
Jesse, whose government is on His shoulder.” To Him 
be glory and thanksgiving, majesty and blessing, praise 
and singing now and ever and world without end. 

The following prayer is used in the modern Liturgy 
as a substitute for that commencing, ‘Fill my mouth 
with Thy glory’ (see p. 46). In Mercer 3 it comes after 
the words used for the delivery of the cup. ; 

(And then here he who ‘receiveth’* shall say in his 
heart this prayer as he vretaineth the Blood in 
his mouth.)* 

My Lord and my God, behold I have received Thy 
pure Body and Thy precious Blood for forgiveness of 
my sin and for remission of my guilt. O Only-begotten 
and Lover of men, fill my mouth with Thy glory. For 
that it was Thou who (wast praised and)*> didst become 
man, save us for Thy name’s sake for ever and ever. 
Glory® to Thee, my Lord Jesus Christ, who hast granted 
(this) to us all alike by the hand of Thy servant N.7 We 


*It seems necessary to read the perfect as in the Didascalia. 
Mercer 3 has the imperfect, though Dr. Mercer translates as if it 
were the perfect. He also, to the detriment of the sense, renders 
the first word of this sentence, ‘He was not circumcised’ (sic). 

? Mercer’s rendering is: Sprang from the Jews from the Branch 
of Isaiah, the power of the blood of his shoulder. 

* Mercer 3 has a meaningless form, which Mercer translates 
‘administereth’. This contradicts the words of the prayer. 

* Mercer’s rendering : ‘the power of the blood being in his mouth’ 
is absurd. 

* This seems wrong, but the word has no other meaning. It 
only differs by one consonant from the following verb, ‘didst be- 
come man’, and so is, perhaps, an insertion due to dittography. 

* Mercer takes the word here translated ‘Glory’ as a rubric 
and renders, ‘Again’. ; 

"Mercer renders: ‘Who hast given to all of us equality one 
with another on account of certain of Thy deeds’. This has no 
meaning. 
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glorify Thee, and pray Thee that we may be in Thy 
flock. Number us with Thy sheep, and accept us now, 
and remember not against us our former guilt. We give 
Thee thanks for Thy grace which hath been given unte 
us and for Thy help which hath been with us. 

After the Prayer (see p. 48) which commences, ‘And 
again, we entreat Thee’, etc., are added the following : 

Psalm.‘ And the fruit of the Holy Spirit, peace and 
life may He give us. . .? and favour with Hallelujah, 
Hallelujah. Peaceful be the holy Church with us be- 
fore; and behind be it with us and abide with us. The 
priest saith: Hallelujah, Hallelujah, Our Father which 
‘art in heaven, Hallowed be Thy name, Forgive us our 
sins,* Lead us not into temptation, O Lord, save us 
from the evil day, and deliver us from all temptation. 

In the Dismissal after the Prayer (see p. 49) beginning, 
‘Feed them and set them up,’ comes an address to the 
people which Dr. Mercer prints as part of the preceding 
prayer. 

Ye who have come together in the faith of the holy 
Church, who have eaten the holy Body, and (drunk) 
the precious Blood of our Lord Jesus Christ, may He 
pardon your sins which ye have committed (wittingly) 
or unwittingly against the purity of His law; may He 
have mercy upon you (in this) transitory (world), and 
keep you in that which is to come, for His Body’s sake, 
the Body of His divinity, and His Blood’s sake, the 
Blood of the covenant and the ordinance, even Jesus 


* Mercer’s translation of this paragraph is: Praise and reverence 
to the Holy Ghost; peace and life may He give us, bringing over 
the incense and censing, Hallelujah, Hallelujah. Blessed, holy be 
the Church with us in full, as it was and shall be with us. 

2A word here is illegible in the MS. 

* This is the usual clause of the Lord’s Prayer, but Mercer 
translates, Medicine to us for our sins. 
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Christ the Son of the Lord of Hosts, the Son of Mary, 
pure in her virginity, sealed for ever.* 
Then follows immediately a prayer with the intro- 


ductory rubric, ‘After the cold water’. 
occurs, almost verbatim, in Orient. 

the Anaphora of the Apostles. 
Is it a prayer to be used after the ablution 


is not clear. 


The same prayer 
545 at the end of 
The purpose of the prayer 


of the vessels? or is it intended as a substitute for words 


above on p. 47? 


Dr. Mercer’s rendering of this prayer is so extraordi- 
nary that it will be worth while to set in parallel columns 
his translation and a revised version of the same. 


Revised. 


O Lord,? I pray Thee 
and beseech Thee, my Lord 
and my God, Thou good 
Shepherd who didst love 
Thy flock, and gavest Thy- 
self a ransom for Thy 
sheep, that Thou give unto 
me Thy Body, the food of 
righteousness indeed, and 
(Thy Blood) a draught of 
life eternal; and again, I 
beseech Thee and entreat 
Thee, my Lord, that this 


Mercer. 


I pray and beseech Thee, 
O my Lord and my God, 
look upon those who love 
thy flock, and accept my 
soul which is thy sheep, 
for that thou hast given us 
thy body, the righteous 
food which in truth is a 
portion of eternal life. And 
again we pray thee and be- 
seech thee, O my Lord, 
that it will not leave and 
will not afflict my soul and 


*In the latter part of this address Dr. Mercer’s translation is 
very much at fault. From ‘unwittingly’ it runs, ‘in charity which 
is transitory have mercy upon you, and in the future be ye crucified 
in this his body, the body divine and in this his blood, the blood 
of law; and the oblation of Jesus Christ the Son of the God of 
Sabaoth, begotten of Mary Immaculate in virginity, pure for ever 
and ever.’ 

* I take the letters in Mercer 3 to be a contraction for this. 
Mercer omits. 
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Revised. 

Thy Body and Thy Blood 
which I have received be 
not for reproach and ‘con- 
demnation’' to my _ soul 
and my body, but that they 
be unto me to quicken me, 
and to give me health and 
understanding of Thy fear, 
and to teach me Thy love, 
that I may pray unto Thee 
every day of my life, and 
give praise without ceasing. 
O Lord, cleanse my soul, 
and again purge it that it 
may be an altar (or, sacri- 
fice) unto Thee, and make 
my heart that the Holy 
Spirit may live and dwell 
(in it) and fill it. For I 
have received Thy Body 
and Thy Blood in faith 
and have partaken of it at 
the hands of Thy priests, 
and have eaten, for to Thee 
be glory for ever and ever. 
Amen. 


Mercer. 
my body, which is the body 
and blood which thou didst 
take up and which gave me 
life and gave me health, 
and which placed me in fear 
of thee, and which teacheth 
me thy love that I may 
pray to thee all the days 
of my life, and its praise 
which likewise, O my Lord, 
is sweet to my soul, even 
refined, that it be unto thee 
sacrifice; and make my 
heart to live and remain 
and be full of the Holy 
Ghost, for thy body and 
blood will raise up him, 
who confesses and receives 
thee from the hand of thy 
priesthood and consumes 
thee, for to thee be glory 
for ever and ever. Amen. 


Immediately following the Prayer after the cold water, 
a rubric occurs in Mercer 3 which Dr. Mercer translates 


thus: 


(The priest shall say: and after he had finished 
doing it, he gave his blessing, and while blessing with 


1 This is reading of Orient. 545. Mercer 3 has a vox nihili 
by the transposition of two consonants. 
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his fingers, absolving the people by the power of his 
hand, he blessed their eyes; and when he had blessed 
the presbyters, he placed his hand upon Peter and upon 
the others.) 

Partake of the Lord who will place you in his ever- 
lasting kingdom; and in wisdom may the Lord bless 
and behold and illuminate the eyes of thine heart, and 
in truth may the Lord bless and make his faé¢e to shine 
upon thee, and likewise women. 

This, to say the least, does not seem right. The 
text of the passage is very corrupt, and it is by no 
means easy to translate, but it seems quite clear that 
the whole is a rubric interpolated with three formulas of 
benediction. 

The following translation is only tentative: (So) the 
priest saith, and after he hath finished! . . . he shall 
give the blessing. And he shall give the benediction 
with his fingers on the foreheads of the people ‘with 
imposition of’* hand; and they shall bless one another, 
and when the presbyters bless, the position of the hand 
is (that) of Peter, and they say unto him: The Lord set 
‘thee’* in His eternal kingdom, and for the ‘deacons,’* 
The Lord bless (thee) and make (His face) to shine (on 
thee) and enlighten the eyes of thy heart, and for the 
faithful, The Lord bless thee and make His face to shine 
on thee, and likewise (for) the women. 

The last addition comes at the very end of the Ana- 
phora and consists of a prayer to be said when the 


* The word ‘gabro’ after finished is apparently a mistake for 
‘gebro’ which means ‘has work’. 

* The reading of the MS. seems impossible here. It is a 
plural word meaning ‘laws’, ‘commands’. 

* MS. has ‘you’ (plural suffix). 

“This is only a conjecture. The word is not unlike the word 
a eee It certainly cannot mean ‘in wisdom’ as Mercer 
renders. 


“THE ANAPHORA OF THE APOSTLES 59 


eulogia' is administered, and of a final rubric. The 
prayer is not peculiar to the modern rite. It is found 
in Orient. 545 added by a late hand at the conclusion of 
the service. It is given also almost verbatim by Bright- 
man (Introduction, p. civ) from a MS. at the Abyssinian 
monastery in Jerusalem. The fact that it is given in 
Brightman apparently escaped the notice of Dr. Mercer, 
for his translation is hopelessly astray. 
The prayer runs as follows: 

O Lord, our God and our Creator, who giveth His 
good things and sustenance to all flesh, Thou it is who 
givest a blessing to Thy servants who ‘fear’? Thy holy 
‘name; stretch forth Thy holy right hand to-day also at 
this time and in this hour, and bless this bread unto 
me, and let blessing and benefit from Thee be upon it; 
and again, to every one (of us) that receiveth of it, let 
it be the salvation and healing of our souls, the strength 
and stay of our bodies unto the forgiveness of sin, that 
‘we may feed*® on what Thou hast given us unto Thy 
praise, and may glorify Thy kingdom. O Holy Trinity,* 
Father, Son, and Holy Spirit, O Lord, be Thy blessing 
on this bread, both on him who giveth, ‘and on him 
who receiveth’®> and on those who minister in Thy fear. 
Glory be to the Father, etc. Amen. 

The final rubric in Mercer 3 deals with the conduct 
of the communicant after receiving the Eucharist. Here 


1 This word refers to the distribution of the bread offered by 
the people, but not used in the Eucharist (see Brightman LEW 
Glossary s.v.) 

2So Orient. 545 reads: The word in Mercer 3 is meaningless. 

>So Orient. 545 reads: The verb in Mercer 3 has been divided 
into two words with the meaning (possibly): even this food which 
Thou, etc. 

*‘Holy Trinity’ is certainly the translation, not ‘Thrice Holy 
Father’ as in Mercer and also Brightman. 

5 These words, omitted in Mercer 3, I have supplied..from 
Orient. 545. 


* 
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again the text is obviously corrupt, and the meaning is 
in many places obscure. In Dr. Mercer’s translation it 
reads like nonsense. He gives it as follows: 

And after the oblation is received, it is not fitting 
that he break it with his hands or feet, but he shall 
take off his robes and sacred adornments, and _ shall 
genuflect, and shall spit, and shall pour out the blood, 
having cut the finger-nails and his head having been 
shaved in the right manner, and he shall be girded like 
a man and shall come among us eating and drinking, 
but he shall not stand and associate with women, and 
he shall not lightly esteem this receiving of the oblation. 

It seems to me that it is a rubric for all the faithful 
and not for the priest only. The translation would run 
somewhat as follows: 

And after receiving the Eucharist a man must not 
wash his hands or his feet, or take off his clothes, but 
(must) worship and pray (lit. kneel) and (if) he spit and 
bring up the Blood (must) pare his nails and shave his 
head. (And he must not) go about in the streets, or 
associate with other men, or enter the bath, or eat and 
drink except in moderation, or have intercourse with a 
woman; and he shall not esteem lightly this receiving of 
the Eucharist. 


Il. ANAPHORA OF OUR LORD 
JESUS CHRIST 


The Book of the Covenant which Our Lord Jesus 
Christ spake to His Apostles before His ascension after 
His resurrection from the dead. 

The deacon saith: Let your hearts be in heaven. 

The people say: Yea, let our hearts be in heaven. For 
Thy name’s sake strengthen us and make us worthy of 
- Jesus Christ our Lord and our God. 
~The deacon saith: If there be one that hath aught 
against his neighbour, let him forgive him. 

If there be one that thinketh hypocrisy in his heart, 
let him make confession. 

If there be one in whom is pollution of mind, let him 
not draw nigh. 

If there be one that hath fallen into sin, let him not 
forget (it), for it shall not be forgotten. ~ 

If there be one that hath a diseased mind, let him 
not draw nigh. 

If there be one that is defiled, or that is not clean, 
let him be rejected. 

If there be one that is a stranger to the commandment 
of Jesus, let him withdraw. 

If there be one that despiseth the prophets, let him 
withdraw himself from the wrath of the Only-begotten 
and save his soul (or, himself), let him not do despite to 
the cross; and let him flee from the wrath of God, for 
we have Him who seeth us, the Father of light with His 
Son and His holy angels who visit the Church. 

Look to your souls (or, yourselves) and cleanse your 
bodies; and remember not their transgressions against 
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your neighbours. See that none be in wrath against 
his fellow; the Lord seeth. 

Lift up your hearts. Let us draw nigh to the salva- 
tion of life and to the holy things in the wisdom of the 
Lord. Let us receive the grace which hath been given 
us. 

The priest saith: The Lord be with you all. 

The people say: With thy spirit. 

The priest saith: Give thanks unto our God. 

The people say: It is meet and right. 

The priest saith: That which is holy ‘for’* the holy. 

The people say: Holy, Holy, Holy, O Lord, God of 
gods, who wast and art for ever in heaven and earth. 

The priest saith: We give Thee thanks, Holy God, the 
End of our souls, the Giver of our life, the incorruptible 
Treasure, the Father of the Only-begotten, Thy Son our 
Saviour who proclaimed Thy will, for Thou didst will 
that we should be saved through Thee. Our hearts 
give thanks to Thee, O Lord, to Thee, the Might of the 
Father, and the Grace of the Gentiles, the Knowledge 
of truth, the Wisdom of the erring, the Physician of the 
soul, the Greatness of the humble, our Friend. Thou 
art the Staff of the righteous, the Hope of the perse- 
cuted (or, the exiled), the Haven of those that are 
tempest-tossed, the Light of the perfect, the Son of the 
Living God. Make to shine on us from Thy grace which 
is ‘unsearchable’? firmness and strength, trust and wis- 
dom, and power of faith that bendeth not, and hope that 
changeth not. Grant knowledge of the Spirit to our 
humility that we Thy servants, O Lord, may ever be 


* This is the reading of the Testamentum Domini. The MS. 
here has ‘among’, 

2 A change of one letter gives this reading, which is found in 
the Testamentum Domini. 


ee ee 
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purified in righteousness, and that all Thy people may 
glorify Thee. 

The deacon saith: For the sake of the blessed. 

The priest saith: Yea, O Lord, to Thee we give 
thanks, and Thee we bless, and ever we pray Thee, O 
Lord, the Father of the lofty ones who reignest over the 
treasures of the light. Look down from heaven upon 
Jerusalem, Lord of dominions (and) of the chiefs of the 
angels, and the Might of lords, the Glory of thrones, 
the Raiment of the lights, the Joy of delight, and the 
King of kings, the Father who upholdest all things and 
governest by (Thy) hand and by Thy Counsel, Thy only 
Son Jesus who was crucified for our sin. 

The deacon saith: Ye who sit (arise). 

The priest saith: Through whom, the Word of Thy 
covenant, Thou didst make all things, being well pleased 
in Him. 

The deacon saith: (Look) to the east. 

The priest saith: And Thou sentest Him into the 
bosom of the Virgin; He was conceived in the womb, 
was made flesh, and His birth was made known through 
the Holy Spirit. 

The deacon saith: We are attending. 

The priest saith: Being born of a Virgin that He 
might fulfii Thy will and prepare for Thee a holy people. 

The deacon saith: Answer ye. 

The priest saith: He stretched forth His hands to the 
passion. He suffered that He might loose the suffering 
who trusted in Thee. Of His own will He was given 
to the passion that He might save the suffering, and 
strengthen those who tottered, find the lost, and give 
life to the dead, and abolish death, and burst the band 
of Satan, fulfil the will of His Father, and trample 
on Sheol, and open the gates of light, give light to the 
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righteous, establish an ordinance (07, covenant), remove 
darkness, bring up the babes, and proclaim His 
resurrection. 

On that night in which He was betrayed, He took 


bread into His holy and blessed hands, which were 
without stain; He gave thanks, blessed and brake, and . 


delivered to His disciples, speaking (and) saying, “Take, 
eat; this bread is My Body, which is broken for you for 
the forgiveness of sin. And as often as ye do this, make 
memorial of Me. 

And in like manner mingling a cup of wine, giving 
thanks, blessing, hallowing, Thou gavest unto them. In 
truth this is Thy Blood which was poured out for our sin. 

Now also, O Lord, remembering Thy death and Thy 
resurrection, we confess Thee, and we offer to Thee the 
bread and the cup, giving thanks to Thee, who alone art 
from eternity God the Saviour, for Thou hast bidden us 
to stand before Thee and serve as priests unto Thee. 

Therefore we Thy servants pray Thee, O Lord, and 
entreat Thee to send the Holy Spirit and power on this 
bread and upon this cup. May He make it the Body 
and Blood of our Lord and our Saviour Jesus Christ 
for ever. 

Moreover, we offer to Thee this thanksgiving, Eternal 
Trinity, O Lord the Father of Jesus Christ (before) 
whom every creature and (every) soul trembleth and re- 
turneth into itself. Thine (is) this gift; not food and 
drink is it that we offer to Thy holiness. Make that it 
be not unto us for condemnation or for blaspheming of 
the enemy or for perdition, but (for) a healing of our 
bodies and for a strengthening of our spirits. 

Yea, O Lord our God, grant us for Thy name’s sake 
that we may flee from every thought that is not pleasing 
unto Thee. O Lord, grant us that every counsel of 
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death may be banished from us, (even) each that by Thy 
name is written within the veil of Thy sanctuary in the 
heavens. May death hear Thy name and be amazed, 
and may the abysses be rent, and the enemy trodden 
under foot, may the spirit of destruction tremble, and 
the serpent (or, dragon) be removed, may unbelief be 
far away, and the traitor be afflicted, may anger be 
silent, envy avail not, may the arrogant be reproved, 
and the lovers of gold be rooted out, may oppression 
cease, the crafty be overthrown, and every root of bitter- 
ness be scattered. 

Grant, O Lord, to the inner eyes of our hearts that 
they may see Thee and glorify Thee and praise Thee, 
remembering Thee and serving Thee, for Thou alone 
art their portion, the Son and the Word of God whom all 
things serve. Perfect and strengthen those to whom 
Thou hast revealed Thy grace; heal (and) guard those 
who are in grace; direct those who by the power of the 
_tongue glorify the faith (and) who teach by the power 
of the tongue; save those who do Thy will continually ; 
visit the widows; receive the orphans; receive those who 
have entered into rest in the faith. 

Grant unto us, O Lord, a portion with all Thy saints; 
grant us strength to please Thee as they pleased Thee. 

The deacon saith : With all the heart. . . .} 

The priest saith: Feed Thy people in righteousness 
_ and holiness; grant unto us all union whereby we may 
receive of Thy holy things (and) be filled with the Holy 
Spirit and the strength of faith in truth that for ever 
we may give thanks unto Thee and Thy beloved Son, 
with the Holy Spirit. Grant us, etc.? 


* See above in Anaphora of the Apostles, p. 37. 
* This etc. seems to refer to the clause (p. 37 above) commencing 
‘Grant us to be united in Thy Holy Spirit’. 
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The priest saith after they have received: 1 will extol 
Thee, my God and my King, and I will bless Thy name 
for ever and for ever and ever. 

The people say: Our Father. . . 

The priest saith: Every day will I bless Thee and 
glorify Thee for ever and for ever and ever. The glory 
of the Lord, etc. 

Pilot of the soul, Guide of the righteous, and Glory 
of the saints. Grant us, O Lord, eyes of knowledge 
ever to see Thee and ears also to hearken to Thy word 
alone. When our souls have been fulfilled with Thy 
grace, create in us pure hearts, O Lord, that we may 
ever understand Thy greatness, who art good and a 
lover of men. O our God, be gracious to our souls, and 
grant unto us Thy humble servants who have received 
Thy Body and Thy Blood, a pure and steadfast mind, 
for Thine is the kingdom, O Lord, blessed and glorious, 
Father and Son and Holy Spirit, now and ever and world 
without end. 


Ill. THE ANAPHORA OF OUR LADY 


The Eucharistic Thanksgiving of our Lady the holy 
Virgin' Mary, Mother of God, which Abba Cyriacos, 
Bishop of the city of Behnesa, composed. 

My heart is inditing of a good matter;? and I will 
make known the qgedddsé of Mary, not in many (words) 

_but in few; yea, I will make known the praise of the 
‘Virgin, not lengthening it with words of folly, but 
cutting it short; yea, I will make known the greatness 
of the Virgin. ... O ye ancient fathers, consecrated 
by the imposition of hands, and appointed to succeed 
the apostles, we take you as our intercessors with God, 
and we take in our days as intercessors with our Lord 
God the two patriarchs Abba N. of the great city of 
Alexandria, and the head of the city of our fathers the 
blessed Metropolitan Abba N. 

The deacon saith: Ye who sit (arise). 

The priest saith: For these and for them all, O 
Advocate, do thou intercede with Thy Son to give rest 
to the souls of all Metropolitans and Patriarchs, etc. 

The deacon saith: Ye who sit (arise). 

The priest saith: Let us arise in the fear of God to 
magnify and praise Her who is full of praise, saying, O 
full of grace, O river of joy, far greater the majesty of 
aspect in Thee than the majesty of the cherubim with 
many eyes and the seraphim with six wings. 


* After ‘Virgin’ there is a word meaning literally ‘by’ or ‘in 
two’. What its meaning in the contest is, I do not understand. 


? This clause is thrice repeated. 
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The deacon saith: (Look) to the east. 

The priest saith: Verily God the Father hath looked 
from heaven... and found none like Thee . . . and 
sent His Son to Thee whom He loved. 

The deacon saith: We are attending. 

The priest saith: Holy is God the Father who was 
well pleased in Thee; Holy is the Only-begotten Son 
who dwelt in Thy womb; Holy is the Paraclete, the 
Spirit of truth who strengthened Thee. 

The deacon saith: Answer ye. 

The priest saith: O Virgin, full of praise, with whom 
and unto whom shall we liken Thee? Thou art the loom 
out of whom Emmanuel put on the inexplicable clothing 
of the body. He made the warp of the original flesh of 
Adam and the woof of Thy flesh; and his reed’ was the 
Word, Jesus Christ Himself, and His shuttle was the 
overshadowing from above of the most high God and 
the weaver was the Holy Spirit.? 

Then follows a long list of Old Testament worthies in whom 
the Virgin’s glory was reflected. She was the hope of Adam, the 
meekness of Abel . . . the ark of Noah. . . the ladder of Jacob... 
the fleece of Gideon . . . the harp of David, etc. 

After this comes mention of her conception, her holiness of life, 
her betrothal, and the incarnation of her Son. This leads up to 
a discussion of the nature of the Godhead and of the Trinity, 
reminiscent in places of the Athanasian Creed, followed by the 
words: ‘In such a faith and trust we all say the Prayer of Faith,’ 
i.e. the Nicene Creed. 

A new paragraph then begins: ‘Let us now return to the begin- 
ning of our discourse and enquire of the Holy Virgin as to Her con- 
ception which is so marvellous in all.” This introduces a long 


description of the wonders of the Incarnation which ends with the 
Sanctus. 


2 Or, comb. 

* Rodwell points out that this passage is borrowed from a homily 
of Proclus. The details of the comparison are somewhat altered 
in the Ethiopic version. 


THE ANAPHORA OF OUR LADY 69 


The people say: Holy. ... 
The priest saith: O Virgin, O fruitful one, who art 
eaten, and gushing fountain who art drunk... .!' 


Further praise of the Virgin, ending with, ‘Praise with pure 
incense we offer unto Thee’. 


Here he offereth the incense. 


Then follows a commemoration of Christ’s work, His baptism, 
temptation, His hungering and thirsting, His miracles, and then 
comes the Institution. 


On that night in which He delivered His soul unto 
death, He showed to His disciples by many signs con- 
cerning His passion and His crucifixion, His death and 
His resurrection on the third day with body and soul 
with bones and blood, as He was before. When the 
twelve disciples were with Him on His right hand and 
on His left, and with them was numbered Judas who 
betrayed Him, like tares mingled with the wheat. 

The deacon saith: Lift up (your hands, ye presbyters). 

The priest saith: Then was it that Jesus Christ took 
bread into His holy and blessed and pure hands which 
were without stain; He looked up to heaven to His 
Father, and interceded with Him who begat Him, and 
committed to Him His disciples that He might keep them 
from all evil; He blessed, being Himself blessed; He 
hallowed, being Himself holy ; and gave to His disciples, 
and said unto them, Take, eat; this bread is My Body 
which is given for you and for the redemption of the 
whole world. 

And likewise the cup after they had supped : He turned 
His eyes (to heaven) and said, Take, drink; this cup 


I have retained Rodwell’s translation, though the meaning of 
the Ethiopic is not very clear. 
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is My Blood which the spear caused to gush forth for 
you. And when ye do this, ye make a memorial of My 
death and show forth a memorial of My resurrection. 
O Lord, as then, bless, break and give this bread. 
Amen. O Lord, as then, sign and hallow this cup. 
Amen. 


Here follow prayers of the priest for himself, for his assistant 
priest and deacon, as well as for the people, ending : 


O Lord, have mercy upon us, Christ (three times). 

The people say likewise. 

The priest saith: Do Thou, uniting them, give to all 
those who partake of it, that it may be unto them for 
life for ever and ever. 

Prayer of the Fraction. 

O God, the Maker of all, the Beginning of all, the 
End of all... . As this sign of the cross is not sepa- 
rate or different from this bread, so likewise let Thy 
greatness be mingled with our humility, and our humi- 
lity with our greatness, O Lord our God, Upholder of 
the world. 

The deacon saith: Pray ye. 

The priest saith: . Unto (our) last breath let us hear 
these words. .. . 


This is an exhortation to seek a refuge in the Eucharist, and is 
followed by the words: 


If any one is polluted or unclean, let him withdraw. 
Further warnings against unworthy reception. 


The deacon saith: Standing (bow your heads). 
The priest saith: To Thee . .. stretch we forth our 
SOUS. ca vol. 


A prayer of humble access, which is followed by an address to 
the people promising that as they are gathered to hear the words 
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of Mary’s Liturgy (gqedddsé), so they shall be gathered in the 
heavenly Jerusalem to hear in Mount Zion the harp of God’s 
children, etc. ... 


The deacon saith: Pray ye. 


The prayer which follows is an address to the Virgin that she 
may bring to the mind of her Son, ‘though He forgetteth it not’, 
His birth, His abode in the manger, His flight in the days of 
Herod, His and her tears, hunger and thirst, etc. 


Imposition of the hand. 
Final Thanksgiving. 


IV. THE ANAPHORA OF SAINT JOHN 
THE EVANGELIST 


THE EUCHARISTIC THANKSGIVING OF SAINT 
JOHN THE SON OF THUNDER 


To Thee, O Lord, we have raised our eyes, we have 
lifted up our hearts, we have exalted our thoughts. 
Thou art He who was before the world (was) and shall 
be for ever. Thou hast no limit; Thou hast no end. 
None is there who hath found it; none is there who 
findeth Thee; none is there who knoweth Thee; and 
there is none who can behold Thee. Thou knowest Thy- 
self. Thy kingdom shall not end, nor Thy power pass 
away, nor Thy greatness have an end, nor Thy glory 
disappear. Hidden art Thou from all, and to Thee all 
is open. Thou hast no beginning, and Thou settest an 
end to all; Thou hast no limit, and Thou givest a bound 
to all. All things (are) in Thee, and all from Thee, and 
all because of Thee; Thou art in all. Higher than the 
highest in Thy greatness, yet Thou hast visited the 
lowly by the coming of Thy Son; more distant than the 
distant in Thy withdrawal, yet in Thy mercy Thou 
drawest nigh to them that are afar off. Thou art He 
who is within all things, and Thou art He who is with- 
out all things. By Thee is Thy greatness covered, and 
by Thee is Thy power hidden. Thou by Thyself hast 
veiled Thyself, and thou by Thyself hast covered Thy- 
-self. Thy Son whom Thou hast begotten hath spoken 
to us concerning Thee; He hath declared unto us Thy 
story. This is He who was begotten of Thee; glorious 
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is He for ever as Thou art who begattest Him. Thou 
Thyself hast spoken to us concerning Him, and Thou 
hast witnessed to Him by Thy words that He is indeed. 
Thy Son, and that Thou in truth art His Father. Thou 
with Thy Son art worshipped, and to Him (is) glory 
(given) with Him who hath begotten Him. There is no 
day between Him and Thee; there is no hour between 
the Son and the Father who begat Him. The Father 
is not older than His Son, nor the Son younger than 
His Father. The thought of the heart is not able to 
fathom the thought although it run swifter than a post 
and be exalted above the watchers, pass into the dark- 
“ness and go forth into obscurity, that it may enter in 
and see Thee, may search and discover and know. . 

that there is not a moment nor as it were the twinkling 
of an eye between Thee and Thy Son (nor) between the 
Son and the Father and Thy Living and Holy Spirit.* 
He knoweth how to fathom Thy Godhead. He hath 
declared to us concerning Thine Essence, and hath in- 
formed us concerning Thy Unity, and hath taught us 
concerning Thy Union, and hath made us to know con- 
cerning Thy Trinity, concerning your? equality which 
groweth not old, and your union which is inseparable, 
and your nature which is indivisible. The Father wit- 
nesseth concerning the Son and the Holy Spirit, and the 
Son declareth concerning the Father and the Holy Spirit, 
and the Holy Spirit teacheth concerning the Father and 
the Son, that one in name They are threefold in Godhead. 


1 This whole sentence is somewhat obscure, particularly at the 
end, but the general meaning is, I think, fairly well expressed 
by the above translation. Possibly the last six words should be 
connected with what follows. 

2 This word three times repeated in connection with the Holy 
Trinity in this sentence is very strange. There is no doubt as to 
the plural suffix in the Ethiopic text. See also p. 105. 
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The secret and marvel of Thy glory Thou revealest, and 
in mercy Thou dost manifest Thy grace to those that praise 
Thee, the lofty ones each in his order, the angels each in 
his rank, the watchers in their brightness, the Cherubim 
in their majesty, the Seraphim in their holiness, and all 
with fear and trembling do (Thee) worship. They wor- 
ship as from afar off the God who is near. 

The deacon saith: We are attending. 

The priest saith: Veiling their faces in the brightness 
lest the consuming fire consume them, they cover their 
feet with coals, lest the mighty flame burn them, and 
they fly into the four quarters of the world and into 
all the ends (of the earth) before Him who is in all 
the ends of the world. With voices loud and clear and 
wondrous they cry to hallow the One who is hidden from 
all. According to their hosts and ranks and companies 
and places they praise Thee, the Father; Thee they wor- 
ship, and they praise Thy only-begotten Son, and Thy 
living and Holy Spirit; and all together they cause to 
ascend unto Thee the praise of Thy glory. . ‘Assist’? us 
that we also together with them may say, Remember 
us, O Lord, in Thy mercy. 

The deacon saith: Answer ye. 

The priest saith: And we also likewise glorify Thee 
and confess that Thou, O Lord of Hosts, art Holy, Holy, 
Holy (in full); Heaven and earth are full of the holiness 
of Thy glory. Awful art Thou and Thou art a Holy 
Father; awful art Thou and Thou art a Holy Son; 
awful art Thou and Thou art a Holy Spirit, threefold 
in name, One God. And to all Thy saints Thou hast 
granted in Thy goodness to be holy, and all Thy work 


* The addition of one letter aig this reading. The MS. reading 
is unintelligible. 
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Thou hast created by Thy Word. Thou hast created 
all, and art subject to none; Thou upholdest all, and 
art not weakened; Thou sustainest all, and art not dimi- 
nished; Thou carest for all, and art not silent; Thou 
givest to all, and art not exhausted; Thou satisfiest all, 
and art not lessened; Thou rememberest all, and for- 
gettest not; Thou keepest all, and slumberest not; Thou 
hearest all, and art not deaf; Thou forgivest all, and 
receivest not. Glorious art Thou, and none other giveth 
unto Thee, Creator whom none commandeth, King whom 
none appointeth, Lord whom none upbraideth, God to 
whom none lendeth, Master to whom none giveth, Giver 
by whom nought is spent. Present everywhere we have 
heard concerning Thee as we were able to hear, and 
Thou hast sent to us Thy Son. He came, and yet issued 
not forth from Thee; He left His place, and yet moved 
not from Thee; He dwelt entire with Thee, and Thou 
sentest Him unto us, and yet He was not separated 
from Thee. And He was where Thou wast; He abode 
in heaven with His Father, and yet was on earth with 
His ‘mother’. He came down (to earth) yet was He 
not lessened on high, nor increased below. He was 
conceived in the womb, yet was not enveloped therein; 
He tabernacled in the bosom, and yet was not contained 
therein. The Creator of all flesh was born; He who 
dwelleth above the Cherubim had his tabernacle in a 
maiden’s body; the consuming fire put on human flesh; 
the subtle spirit was clothed with a body. Before hidden 
He was born openly and He who formeth babes became 
a babe in the womb. They wrapped in swaddling clothes 
Him who is clothed with light; in the house of a poor 


*The word in the MSS. is masculine. The change to the 
feminine seems necessary. 


76 THE ANAPHORAS OF THE ETHIOPIC LITURGY 


man He dwelt as if in need; He sent forth messengers 
as a king; men brought Him gifts from afar; He whom 
‘the ox knoweth as its owner’! was laid in a manger. 
He was nursed as a babe and they worshipped Him as 


the Lord of all. He walked on earth as man and_- 


wrought as God. Of His own will He hungered as the 
Son of man, and as the Mighty One He satisfied the 
hungry, even great multitudes, with a few loaves. He 
was athirst as a mortal and made the water wine as the 
Giver of life to all. He slept as the sons of men (but) 
awoke and rebuked the winds as the Creator. He was 
weary and rested as one that is lowly, but He walked 
on the waters as the Most High. Men smote His head 
as a slave, and He freed us from the yoke of sin as the 
Lord of all. He patiently endured all, and received the 
spitting of the unclean who with His spittle healed the 
blind, and hath given unto us His Holy Spirit. They 
condemned Him who forgiveth sin and judged the Judge 
of judges. He was crucified on the tree that He might 
destroy sin; He was reckoned with the transgressors 
that He might unite us with the righteous. Of His own 
will He died, of His good pleasure was He buried. He 
died that He might slay death, He died that He might 
give life to the dead. He was buried that He might 
raise up those that were buried, and preserve the living, 
and purify the unclean, and justify sinners; that He 
might gather them who were scattered and bring back 
the transgressors to glory and honour. To whom be 
glory and honour and praise for ever and ever. 

The deacon saith: (Look) to the east. 

The priest saith: From the dead whom Thou hast 


* The MS. reads ‘He was laid in a manger which its owner 
appointed for the ox’. A slight change gives the above which 
is an obvious reference to Isaiah i. 
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raised and the living whom Thou hast preserved, from 
the unclean whom Thou hast purified and from the sin- 
ners whom Thou hast justified; from the scattered whom 
Thou hast gathered and from the trangressors whom 
Thou hast brought back to Thee. Amen. We worship Thee 
and glorify Thee, World of wisdom, Voice of counsel, 
Treasury of succour, Storehouse of joy, Spring of profit, 
Source of prophecy, great glorious stream of the apostles, 
Well of honour and (Glory)! of the kingdom, pure Crown 
of priests, King with a glorious crown that art adored, 
Origin of glory and Light of honour, Raiment that is 
not woven, Garment that is not spun, Way unto the 
Father, Door unto Him that begat Thee, Treasure that 
was revealed, Pearl that was found, Pound that gained 
profit, Talent that was doubled, Leaven that leavened the 
meal, Salt that gave savour to the saltless, Light that 
put darkness to flight and Lamp that gave light to all 
the world, Foundation that was not shaken, Building 
that was not destroyed, Ship that was not wrecked, 
Habitation that was not plundered, an easy yoke and a 
light burden is Jesus Christ, the Power and Wisdom 
of the Father. He careth? for all and satisfieth all, and 
He giveth sight to the blind and openeth the closed eye- 
lids, and maketh the deaf to hear, and pierceth the 
stopped up ears; He strippeth the garment of leprosy 
from the body, and clotheth it with the garb of flesh; He 
maketh straight the arm of the withered hand, and 
causeth the feet of the lame to walk; He restoreth the 
soul to the members and causeth the spirit to dwell in 


* The change of one vowel gives this reading. The reading in 
the text is a vox nihili. 

* This verb and those that follow are in the imperfect tense 
and should, perhaps, be translated by the past tense. In either 
there is a reference to various miracles. 
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its habitation; He plungeth in the deep the herds of 
swine by the demons of (the man with) the legion and 
driveth out disease from the weakened body. Sun of 
righteousness and from whose wings ariseth the Sun of 
righteousness and the source of profit, to Thee be glory 
and honour and praise for ever and ever. 

The deacon saith: Ye who sit (arise). 

The priest saith : We offer’! to Thee a pure oblation, 
perfect for the repentance of our souls, that our bodies 
may be fully sanctified; not gold nor silver offer we to 
Thee; not the precious stones of iniquity and sin; not 
raiment which waxeth old nor herds that death destroyeth 
nor a slaughtered lamb, but Him who by His death 
saveth His flock and hath Himself given us life. How- 
beit they live not who forsake Him that saveth them, in 
whom they would have been saved. Yea, Thine own 
of Thine own offer we to Thee. To Thee we offer in 
Thy Godhead, to Thee we offer in Thy manhood, to Thee 
we offer in Thy manifestation before Thy people. Thy 
Flesh and Thy Blood we offer to Thee before Thine 
Essence on behalf of Thy holy Church which was saved 
from death by Thee, and for whose sake Thou wast 
smitten before the council, that Thou mightest free it by 
Thy Blood and Thou didst suffer on Thy Cross to guard 
it by Thy crucifixion from temptation until Thou comest 
to Thy marriage feast. And for all Thy holy prophets 
who sounded as with the voice of a trumpet and pro- 
claimed Thy coming amongst all the peoples of darkness. 

For all Thy apostles who ploughed the land of the 
nations with the ploughshare of Thy cross and sowed 
the treasures of Thy word in all the ends of the world. 

And for all Thy victorious martyrs, faithful and pure, 


Notice here a form of oblation preceding the words of 
institution. , 
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whom, for Thy flock’s sake, the wolves devoured like 
lambs. | 

For all Bishops who have fulfilled their work in purity 
and whose perfection Thou hast accepted to give them 
the due reward of their righteousness. 

And for all presbyters who have guarded their deposit 
in righteousness, that they may receive their inheritance 
with joy. 

For all deacons who have despised the wings of the 
spirit, that they may have fellowship with the Holy Spirit. 

And for all readers who have served well and taught 
Thy people and preached Thy Scriptures. 

_ For all victorious kings who have entered into their 
rest in the true faith. 

For young men and maidens who hated this world 
and desired the heavenly marriage, and for all Thy saints 
who delivered up their souls to Thee and fulfilled their 
warfare and departed with a fair name to seek their 
reward with a loud voice. 

For all our fathers and brethren who have passed from 
this world, that Thou mayest appoint them a memorial 
before Thee. 

And for all those who were born (again) in the baptism 
of Thy exalted Church that Thou mayest give them joy 
in their struggle and make them (such) that Thou 
mayest grant unto them their crown. 

And for all those slain with the sword or led away 
captive; for the poor and needy, and for widows and 
orphans, and for me Thy lowly servant whom Thou 
hast called by Thy grace. Unworthy though I be, Thou 
hast made me great and exalted me—not in myself—and 
hast brought me near before Thee in Thy mercy that I 
should offer before Thy altar, O Lord, that Thou 
shouldest pardon the souls of me and of all Thy people. 
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For this our congregation that it may be blessed with 
Thy manifold grace, that the weak may be strengthened 
and sinners justified, the repentant cleansed, the 
righteous kept, the troubled delivered, that the despised 
may find rest, the sad be consoled and the sorrowful 
made glad, the despairing delivered, and the sick made 
whole, the transgressors brought back and the lost 
found, those that are afar off brought nigh and those 
that are nigh kept near. 

And for all those who desire to make them a memorial 
before Thee for Thou knowest all and  rememberest 
all. 

For the fruits of harvest that crown the year, that 
they may be blessed in Thy great mercy, and that Thou 
mayest give the crown in Thy compassion. 

And for all those who have brought this memorial of 
their oblation that Thou mayest accept their vows and 
receive their oblation. 

For those who have received Thy seal and have gone 
forth from this world of sorrow and reached the land of 
joy that they may enter into Thy feast and receive Thy 
crown and find rest in their eternal inhabitations in Thy 
city whose artificer and builder Thou art. 

For all those who have sinned and transgressed 
after the manner of men, do Thou, O Lord their hope, 
merciful and good, pardon their sins and forgive their 
iniquities and transgressions. 

For all those whose names we know, and those whom 
we know not, for to Thee (all is) open and Thou knowest 
them. May their remembrance be before Thee through 
our Lord Jesus Christ. 

The deacon saith: For the sake of the blessed. 

The priest saith: Remember these and all. Give rest 
to their souls, and cherish them by the waters of rest 
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in the fields of Paradive in the bosom of Abraham, . 
Isaac and Jacob by Thine angels the guides of light in 
Thy holy mansions through Thy beloved Son our Lord 
Jesus Christ. 

In that night in which He was taken for that He 
willed to be slain, and it was His pleasure to suffer 
and to endure the pain of the nails, that He might free 
His Church by His Blood and establish His people by 
His cross, build His altar and abolish idols, choose (His) 
priests and scatter the priests of the Gentiles, He took 
bread in His holy and blessed hands, the espousal gifts 
of Thy bride and the divorce of the synagogue which 
Thou hast put away, He gave thanks, blessed, and brake 
and gave to His disciples, and said unto them, This is 
My Body, the food of righteousness indeed, whoso eateth 
of it shall not die ;' Take, eat of it, all of you. 

And likewise He gave praise over the cup also, and 
said, This cup is My Blood of the new covenant, Take, 
drink of it, all of you. It is a wondrous sign to all who 
worship Him, (and) a bar of judgment to them: that 
crucified (Him), which was written with His Blood and 
sealed by His cross and signed by His death unto eternal 
life, by which sin is forgiven. And thus make memorial 
of Me when ye are gathered together. 

We also, O Lord, who have gathered together to make 
memorial of Thy passion and be partakers with Thee in 
Thy resurrection from the dead, beseech Thee, O Lord 
our God, that as the bread was gathered when it was 
scattered over mountains and hills and in the desert and 
valleys, and being gathered was made one perfect loaf, 
even so gather us from every evil thought of sin into Thy 


* After this word are added in the margin by a later hand the 
words ‘and whoso receiveth it shall not perish’. 


6 
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perfect faith, and as the mingling of this wine with 
water cannot be separated into its two parts, even so 
may Thy Godhead be joined with our manhood and our 
manhood with Thy Godhead, Thy greatness with our 
lowliness and our lowliness with Thy greatness. 

Receive at our hands this our oblation which we offer 
before Thee for a memorial of righteousness along with 
holy Abel and all those who were blameless, in whom 
Thy greatness was well pleased, and in their eternal 
oblation which they had as a memorial before Thee, with 
wise Noah and all the upright on whom Thy Godhead 
dwelt and whom Thou didst exalt in Thy goodness that 
they might receive a goodly portion and an inheritance 
and life eternal in the kingdom of heaven with all those 
who were found worthy before Thee; with Abraham, 
Isaac and Jacob our upright fathers, who did good and 
departed in purity and reigned in righteousness; with 
Moses Thy servant and all the prophets, who preached 
to us without fear and proclaimed concerning Thee with- 
out doubting, that they might receive a wholly perfect 
reward; with Simon Peter and all Thy disciples; with 
Paul and all Thy apostles who by their sufferings bare 
abroad Thy gospel, and by their death kept the preaching 
of Thy doctrine; with Stephen and all Thy martyrs who 
shed their blood for Thy Blood that they might receive 
honour from Thy glory and whose names are written! 
in the free Jerusalem which is in heaven.?.... 

Thy Church, O Lord, beseecheth Thee and worshippeth 
Thee, Thy Bride extolleth Thee, Thy people confess to 
Thee through the prayers of the perfect and the adora- 


* After this word a later hand has added in the margin ‘in 
the book of life’. 

* The words which follow in the text are corrupt, but seem to 
be a confession of faith in the Holy Church. 
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tion of the saints, the petitions of the watchers and the 
praises of the angels, and the glory of the archangels 
and the consecration of the Seraphim, the glory of the 
Cherubim and the exaltation of all the exalted ones. 

Flung wide be doors of light, and opened the gates 
of glory, set wide, and let Thy Living and Holy Spirit 
come, descend and dwell, tabernacle, rest and bring a 
blessing on the thanksgiving of this bread and hallow 
this cup. May this bread be the communion of Thy 
living Body and this cup the communion of Thy com- 
passionate Blood, that to every one who believeth in the 
_living Father, and the only Son who was begotten of 
Him and in the living unsearchable Holy Spirit (Amen) 
and who receiveth Thy Body and Thy Blood, it may 
be for hope and for salvation and for remission of sin 
and for resurrection from the dead, for the light of the 
kingdom of heaven and for life eternal for ever. Amen. 

Prayer of the Fraction. 

And again let us entreat Him who upholdeth all (even) 
God the Father of the Lord our Saviour Jesus Christ 
for that He hath granted us the reception of the holy 
mystery. Him let us entreat, the Lord our God who up- 
holdeth all, to vouchsafe us a day of blessing. 

Pray ye. 

O Lord, Lord of all, Upholder of all, the Father of 
the Lord God, even our Saviour Jesus Christ, we pray 
and beseech Thee by all in all. For that Thou hast 
granted us again to fulfil this holy mystery, vouchsafe 
this to us as a blessing, and count it not a condemna- 
tion to any one of us, nor make it a delight of the body, 
but make it for us of all delight to have received Thy 
holy mystery, through our Lord Jesus Christ, by whom, 
to Thee with Him and with the Holy Spirit, be glory and 
‘power now and ever and world without end. Amen. 
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The deacon saith: Standing (bow your head). 

The priest saith: What blessing or what speech shall 
utter praise? What word or what thanksgiving? What 
praise or what name shall we speak for that this bread 
is broken, but Thy name alone, O Jesus Christ, whose 
name giveth life and saivation? This (is) the Bread of 
life which came down from heaven for the salvation of 
the world. We bless Thee who art for us the Way to 
the place of life, we give Thee thanks who by Thy word 
hast created all. Thou (art) the Guide, and Thou the 
Door of grace; Thou (art) the Salt, and Thou the 
Treasury of pearls, and Thou the Net of life, Truth, 
Might, Wisdom, Refuge, and Rest, Help and Life by 
which names Thou didst ‘stoop’? to be called for love 
of men, that they might be saved and renewed from 
manifest evil deeds, whereinto at the first they fell 
through sin. And to Thee be the glory for ever and ever. 

Pilot of the Soul. 

And again let us entreat Him who upholdeth all, even 
God the Father of the Lord our Saviour Jesus Christ, 
giving thanks to Him by all in all for that He hath 
granted us the reception of the holy mystery. Him let 
us entreat the Lord our God who upholdeth all to vouch- 
safe us a day of blessing. 

Pray ye. 

O Lord, Lord of all, Upholder of all, we entreat Thee 
by all in all, because Thou hast hidden these things from 
those who think they are wise and prudent, and hast 
revealed (them) to us the lowly, yea, O Father, for so 
it seemed good in Thy sight. Do thou grant us the 
reception of Thy holy mystery, not for condemnation, 


* The word in the MS. means ‘wait’ which gives no sense. 
I have altered as above. 
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not for judgment, but for remission of sin, and for life 
eternal and for knowledge of truth; and as Thou hast 
granted us in this world reception of the holy mystery, 
so in that which is to come may our portion be the re- 
surrection from the dead with Thy saints, through our 
Lord Jesus Christ, by whom to Thee, with Him and 
with the Holy Spirit, be glory and power, now and ever 
and world without end. 

Imposition of hands. 

The beginning of Thy holiness (is) glory.? 

Thy servants and Thy handmaidens have humbled the 
neck of soul and body and spirit. Incline Thine ear to 

their prayer; bless them, men and women, with the 

blessing of Thine angels (even) of the hosts ‘which are 
in heaven’.? Bless the work of their hands, and be 
Thou with them in every good work. Vouchsafe them 
the reception of Thy holy mystery for understanding, 
and watchfulness, and for ‘deliverance’*® from all evil, 
and for sustenance of their souls and bodies and spirits, 
through our Lord Jesus Christ, by whom, to Thee with 
Him and with the ‘Holy Spirit, be glory and power now 
and ever and world without end. Amen. 


+ These seem to be the opening words of some hymn (cf. 
Chrysostom, at end). 

? These words seem to have been misplaced. In the text they 
come after ‘men and women’. 

° A slight alteration gives this meaning. 


V. THE ANAPHORA OF SAINT JOHN 
CHRYSOSTOM 


THE EUCHARISTIC THANKSGIVING OF SAINT 
JOHN CHRYSOSTOM, PATRIARCH OF 
CONSTANTINOPLE? 


The deacon saith: Upward be your thoughts; in 
heaven be your hearts. Know where ye stand, and 
hear the word of righteousness, and hearken unto good 
words. 

The priest saith: Behold we declare the essence of 
the Father who was before the world was created and 
shall be for ever and ever. None was before Him, 
neither after Him shall there be any other; and there is 
none like unto Him, nor any that know what He is, 
who was before all things; before the heavens were 
spread abroad and before the face of the dry land was 
seen; before.the mountains rose and before the height 
of the air was enlarged, was He in His essence; be- 
fore the abysses were hollowed, before the springs of 
waters burst forth and before the streams of the rivers 
ran, was He in His essence. Before the winds blew and 
before the thunderbolts flashed and before the lightning 
gleamed and before the thunder roared, before the dense 
clouds were spread forth, was He in His essence. Be- 
fore the lights shone and before the veil of darkness 
came, before the light of day appeared, and before the 
night was buried in sleep, was He in His essence. 


1 The text of this is not exactly the same in Orient. 545 as 
it is in Dillmann’s Chrestomathy. It has not been considered 
necessary, however, to record the variations. 
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Before the sun ruled in the height of the day, and be- 
fore the moon reigned in the height of the night, was 
He in His essence. Before the stars glittered, and 
before the spirits moved, and before the angels were 
created, was He in His essence. Before the rational 
soul and before the mortal flesh, before every creature 
that is hidden or that is revealed, that is above or that 
is beneath was He in His essence. Before times and 
hours, before nights and days, before months and years, 
before days and periods, was He in His essence. The 
glory that is with Him and the praise that is His are 
full and perfect, the riches of His grace. 
~— Let us tell, then, of the greatness of His mercy that 
hath been manifest upon us, which cannot be numbered 
nor measured. When we trangressed His command- 
ment by the counsel of the accursed serpent, we went 
forth from the garden of delight unto destruction, from 
life unto death, from liberty unto bondage, and were 
brought under the yoke of sin. But He forsook us not, 
and despised not us, His work, and was not wroth 
with us for our sins, so that we should perish utterly 
even as we had sinned against Him, but He loved us 
and visited us, had mercy upon us, spared us and pitied 
us, and delivered us from the hand of him who held us. 
He sent unto us His Son as a Saviour and Redeemer, 
the Angel of His counsel, the Right hand of His arm, 
the Might and the Wisdom of Him the Father, by whom 
He made all that He pleased, even those who are in 
the world. 

Those whom He chose, them He called, those whom 
he called, them He loved, those whom He loved, them 
He honoured, those whom He honoured, them He justi- 
fied, those whom He justified, them He ordained to be 
the adopted of His Son. And by Him hath He gathered 
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us from the dispersion into the great faith and hath 
made us a congregation of people and brought us nigh 
to Him for His glory, and hath written our names in 
the Book of life, that their memorial may be before 
Him, each one both of the dead and of the living. 

The deacon saith: For the sake of the blessed. 

Again we declare the essence of the Only (Son) what 
it is and the manner of His descent and of His birth. 
He came (to earth), but came not forth from the Father; 
He came down, but He was not separated from His 
essence; He left His place, but He moved not from the 
Trinity ; He bowed Himself, but was not disjoined from 
the Union; He dwelt in the Virgin’s womb, but left not 
His own dwelling-place. 

The deacon saith: Ye who Sit, arise- 

The priest saith: He was conceived in the womb, but 
His fulness was not in any part diminished; He was con- 
tained in her bosom, but was not lessened on high; and 
He was born, but received no addition below. 

The deacon saith: Look to the east. 

He became perfect man without sin and He was 
manifested as a servant, but He wrought as God. Even 
as He bare witness be ye preachers of His gospel. 

The deacon saith: Let us attend. 

The priest saith: By His Father He was glorified 
and by angels adored and by man praised and by Him- 
self was He sanctified, and heaven and earth are full of 
the holiness of His glory. 

The deacon saith: Answer ye. 

The priest saith: Never, then, let us cease in our 
hearts to utter the holiness of His glory, and let us cry, 
saying : 

The people say: Holy. 

The priest saith: Holy, Holy, Holy art Thou in 
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truth, O Jesus Christ, who art sanctified by the mouths 
of all, and to all Thy saints Thou hast granted of Thy 
goodness to be partakers of that holiness which is in- 
destructible and imperishable. Eye hath not seen nor 
ear heard nor hath entered into the heart of man what 
He hath prepared for them that love Him. 

To His holy disciples and pure apostles He showed 
the ordinance of the mystery of the Eucharist. 

The people say: Lift up (your hands, ye presbyters). 

He took bread in His holy and blessed and pure hands 
which were without stain; He looked up to heaven to 
Thee His Father, God and Lord of all, who art above 

all things; He gave thanks, blessed and brake, and 
gave to them and said unto them, This is My Body, the 
food of righteousness indeed, whoso eateth of it hath 
eternal life. Take, eat of it, all of you. 

And likewise also the cup; He mingled water and 
wine; He gave thanks, blessed and hallowed, and gave 
(to) them, and said unto them, This is My Blood, the 
draught of life indeed, whoso drinketh of it hath eternal 
life. Take, drink of it, all of you. It is a sign for you 
and for those who (shall come) after you. And thus 
make memorial of Me until I come; and when ye are 
gathered together in My name, declare ye My death and 
My resurrection and My ascension into heaven. | 

We, too, who are gathered together, declare the death 
of Him who dieth not, we declare the suffering of Him 
who suffereth not. On that night on which He sat down 
to meat with His disciples, He delivered His soul unto 
the passion by the will of His Father and His own good 
pleasure. They seized Him who is Almighty; they bound 
Him who ruleth all, and enchained the Son of the living 
God. In wrath they haled Him and He followed them 
in love; and they led Him away, He going after them as 


f 
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a gentle lamb which openeth not its mouth before him 
that sheareth it. They set before the judgment-seat 
Him before whom the archangels stand in fear and 
trembling; they condemned Him who forgiveth ~'xs, 
and judged the Judge of judges. They crowned «: th 
a crown of thorns Him who crowneth with a diadem the 
Seraphim; they clothed with a scarlet robe in mockery 
Him who putteth veils of majesty on the Cherubim. A 
wicked servant hardened his hand, and smote on the 
face Him before whose face the Cherubim cover them- 
selves with wings of fire, veiling themselves. They 
knelt before Him, mocking Him whom the hosts of 
angels adore with great amazement. 

Oh, the humility of such humility, Oh, the patience 
of such patience, Oh, the silence of such silence, Oh, 
the goodness of such goodness, Oh, the love of such 
love, Oh, that love for man, the love (that) drew the 
Son of God from His abode and brought Him unto death. 

They crucified as a malefactor Him that had no sin, 
and they numbered the Creator of life with the trans- 
gressors. 

Ah! the hands which formed Adam were pierced with 
the nails of the cross; Ah! the feet which walked in 
Paradise were pierced with the nails of the cross; Ah! 
the mouth which breathed into Adam’s nostrils the 
breath of life drained the bitter vinegar (mingled) with 
gall. 

What mouth or what lips or what tongue could tell 
the sufferings of the Son? The heart is divided and 
the understanding stricken and the soul is fearful, and 
the flesh weak when they tell of the sufferings of the 
Beloved. He died who dieth not; He died that He 
might destroy death; He died that He might give life 
to the dead. 
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The deacon saith: Those who loved Him wept and 
bewailed for Him. 

The priest saith: Io Io Io, Emmanuel our God; Io 
Io fo, Jesus our Saviour; Io Io Io, Christ our King ; 
Io Io Io, righteous men took Him down from the tree 
and brought mingled spices (and) myrrh and wrapped 
Him in linen for the burial of His body. On the third 
day He restored His soul to His body; He rose again 
from the dead perfect without corruption, and freed us 
from the yoke of sin. In that flesh (united) with the 
power of His Godhead He ascended into. heaven where 
He was before. 
~—In a low voice. We pray Thee, O Lord, we entreat 
Thee that as Thou didst send Him on Thy holy disciples 
and pure apostles so send on us that Holy Spirit of 
Thine who sanctifieth our soul and body and _ spirit; 
and may we be pure from all our sins, that we may draw 
nigh to receive Thy divine mystery, for Thine is the 
kingdom, the honour and the glory for ever and 
ever. 

In a loud voice. Remember, O Lord, the covenant 
of Thy words which Thou didst make with our fathers 
and with the holy apostles that Thou wouldst send Thy 
Holy Spirit whom the world cannot receive. And Thou 
hast taught us to call on Thee, saying, Our Father, 
which art in heaven; hallowed be Thy name; Thy king- 
dom come; that is, Thy Holy Spirit which faileth not 
and is unsearchable. May He come from on high from 
the highest heaven of heavens, bless this bread and 
hallow also this cup. May He make this bread the 
communion of Thy life-giving Body (and) again make 
this cup the Communion of Thy compassionate Blood; 
may He be united to this bread and cup; may He be 
for sanctification and cleansing from defilement and for 
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resurrection from the dead, for the inheritance of the 
kingdom of heaven and for life eternal. Amen. 

Prayer of the Fraction. 

Oh, this inexplicable and uninterpretable mystery. 
What is His name? and what is His Father’s name? 
What is His country? and who knoweth its place? The 
thought of the heart cannot fathom it to find out the 
reason of the thing, or to speak forth His nature whether 
first or last. He declared to us concerning Himself and 
concerning His Father as we were able to hear that in 
truth He is our Saviour who came to this world in the 
garb of this flesh which He took of us. This it is that 
we offer for our salvation even as He was offered on 
Calvary for the life of all the world. Not barely as ye 
see this bread as earthly bread dry and baked, which 
may be handled and touched, but He is the fire of God- 
head which burneth up the thorns of sin; devouring is 
He who devoureth transgressors, and consuming is He 
who consumeth sinners. 

Know and examine yourselves. Take heed, then, 
faithful brethren. If there be any of us that hath a 
stain in his flesh or sin in his soul, let him depart and 
not come; and if there be one of us that hath envy in 
his heart, let him abstain and not present himself. But 
he that hath purified his soul and his body is blessed; 
let him come and receive and confess his sin for the 
Lord our God is merciful. 

Pray ye. The mercy of our God is from everlasting 
and to everlasting. This is the mercy of God who sent 
His only-begotten Son to take away the sin of the world. 
This is the mercy of God who hath given to His priests 
tongues of fire to loose the band of sin. And now, too, 
the Lord our God hath loosed us from the band of death. 

Our Father which art in heaven. 
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The deacon saith: Standing (bow your head). 

Yea, forgive that He may forgive you; yea, pardon 
that He may pardon you; yea, pray that ye enter not 
into temptation. It is temptation to receive His Body 
with irreverence and take His Blood without fear, while 
one hath upon him the stain of sin. And now with 
holy soul and with pure heart and with clean thought. 
let us draw nigh to our salvation. Come, let us worship 
and adore Him. 

Pilot of the Soul. 

The beginning of Thy holiness is glory (and so on).! 


._* These words which seem to be the beginning of some hymn, or 
prayer are found also in John Evang. (p. 85). Cf. also p. 98. 


VI. THE ANAPHORA OF SAINT 
ATHANASIUS 


THE EUCHARISTIC THANKSGIVING OF SAINT 
ATHANASIUS, APOSTOLICAL PATRIARCH OF 
ALEXANDRIA, WHO SHED LUSTRE ON 
THE SEE OF MARK THE APOSTLE 


On THE FEAST OF THE GREAT FOUNTAIN OF THE SABBATH 
Day. 


The deacon saith: Ye who are gathered on this day, 
hearken to the Eucharist (qedddsé) of the holy Christian 
Sabbath. 

The priest saith: I call heaven to witness against you, 
I call earth to witness against you that ye stand in fear 
and trembling without disturbance. Let no one be here 
that hath anger against his brother, being full of revenge 
like Cain; let no one be here in strife with his neighbour 
like Dathan and Abiram who strove against Moses, and 
let no one be here that practiseth deceit with his fellow 
like the serpent who seduced Eve. 

O ye priests, ye are the bright eyes of the Lord, con- 
sider together each man with his fellow (and) try (those) 
from amongst your people to see that there stands not 
nor abides in your midst at prayer, either an adulterer, 
or a murderer, or an idolater, or a thief, or a liar, which 
five are dogs who shall be condemned to outer darkness. 
Reprove the sinner as your brother, admonish him 
openly, if there be in him a sin unto death, exhort him 
that hath transgressed to leave his ways and to make 
confession to God that He may forgive him. 


A similar paragraph follows addressed to the deacons, the lights 
of the Church. 
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The deacon saith: Ye who sit, arise in the fear of 
God. 

The priest saith: Let the inner ears of your heart be 
opened, and not the ears which are set without. 

Let the inner eyes of your heart, etc. 

And let not your mind be as the waves of the sea, 
now rising up and again sinking down, but let it be as 
a pillar of fire reaching from the earth to the heaven. 

And let our hearts be stretched forth to His fear as a 
golden curtain of dense web. Let us lift up our hands 
to Him and stretch forth our right hands and our 
left like a sword of fire that filleth Satan with fear, even 
as it is said; and let our feet be planted in the house of 
God as a nail of iron that moveth not day or night. At 
all times let us be thus, the Lord seeing us. 

The deacon saith: Let us look to the east in the fear 
of God. 

The priest saith: Man being in honour knoweth not, 
and is as the beasts which are without understanding 
and is like unto them; man being a king knoweth not, 
he hath dishonoured himself of his own will, and is be- 
come a slave, and those who are not lords rule over 
him; man being master knoweth not, etc. 

O Lord, how great art Thou who hast made all men! 
Thou hast stretched forth the heaven as a vault to be a 
marvel unto him; and Thou hast spread forth the earth 
for the treading of his feet. Thou bringest down the 
rain from the bosom of the cloud for his sustenance ; 
Thou hast given light to the sun that he may rejoice 
by day, and hast beautified the moon lest the darkness 
of the night cover him. . . 

Thou hast made him (man) to see death and life. He 
loved death and despised life—not the death of the body 
(only). . . but eternal death. 
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Oh ! Adam, what hast thou done, who hast not suffer- 
ed us to take delight in the garden of delight in the 
mansions of the Lord? 

Oh! Eve, what hast thou done. . .? 

Oh! Eve, what hast thou done. . .? 

O! Adam and Eve... 


A long passage follows on the evil effects of the Fall. 


Hail to thee, Eden, paradise of Adam our father to 
which we cannot attain until we have kept our feet from 
ways of vanity. 

And again let us say, O Seraphim, guardians of 
Paradise with swords of fire, suffer us to enter in that 
we may see the mansions of the Lord, though we may 
not abide therein. 

O Seraphim, suffer us to enter in to see the abode of 
Hie | ee 


Three other similar paragraphs. 


First let us subdue our flesh and collect our thoughts 
from wandering at any time that our prayer may be 
accepted, O Lord our God. 

The deacon saith: We are attending. 

The priest saith: Here we have not a place that is 
deep and rough, nor a way that is not straight, but 
that which leads on high, whereon the prophets and 
apostles went before us. 

Another similar paragraph follows, and then mention of those 
who were before in the flesh, but are now like unto the angels, 


who are cleansed and have washed their robes, and whose names 
are written in the book of life with the blood of the Lamb. 


We also have three births, one, holy baptism which 
maketh us like unto Christ, and one the Body and Blood ' 
of Christ which pardoneth transgression and sin, and 
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one, tears of repentance which come forth from within 
like the Jordan (and) which draw nigh purely before God. 

And let all of us in purity wash our bodies in pure 
water and be in the likeness of the angels who glorify 
God with a voice of praise. In their several majesties, 
ranks, hosts, etc. . . . some encircle, and some surround 
and some sing praise, and some shout aloud with joy, 
some give thanks and some glorify—having each six 
wings thus they say, Holy, Holy, Holy, Lord of Hosts 
(in full); heaven and earth are full of the holiness of 
Thy glory. 

And we also say together with them, Holy, etc. 
-_Behold we magnify, behold we praise, behold we 
honour, behold we exalt, the firstborn among days, which 
is the holy Christian Sabbath; and let us say, This is 
the day which the Lord hath made, let us be glad and 
rejoice in it; and let us sing with Asaph the prophet. 
Rejoice ye in the Lord who hath helped us. Verily, Jet 
us rejoice in the Lord who hath bestowed on us free- 
dom after bondage, light after darkness. 


Various other texts are mentioned, followed by praise of the 
Sabbath (the day of Abraham and Moses) and mention of things 
that are to happen thereon. 


Pray, then, for us, and plead for us, and He will have 
compassion on us; not in our name but in your names, 
not according to our unholy deeds but according to the 
mercy of our God. 

The people say: According to Thy mercy. 

The priest saith: We pray Thee, O Lord, and entreat 
Thee for those who have fallen asleep, our fathers and 
our brethren who have passed from this world, that 
Thou wouldest give them a peaceful rest... . And 
those also whose names we know not, remember Thou 


7 
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them in Thy mercy and write their names in the book 
of life in Jerusalem (which is) free. 

The people say the diptychs. 

The priest saith: The beginning of this Thy holiness 
(is) glory and thanksgiving, majesty and exaltation, O 
Jesus Christ, Son of the living God. 


There follows praise of Christ, His essence and His working. 


Thou Thyself didst know Thine essence and compre- 
hend Thy Godhead. This bread which is Thy Body we 
offer to Thee, and this cup which is Thy Blood we pre- 
sent to Thee for our sin and our transgression, and for 
the foolishness of Thy people. There is not one of the 
mysteries of Thy Godhead which Thou didst hide from 
Thy disciples—(He offereth incense)—Thou didst take 
‘bread before them, didst give thanks, bless and break, 
and give to them saying: Take, eat; this bread is My 
Body, from which there is no separation. 

And likewise the cup—Thou didst mingle water and 
wine, didst bless and hallow, and say, Take, drink; this 
cup is My Blood, from which there is no division. As 
often as ye eat this bread and drink this cup proclaim 
My death and My resurrection, and confess My ascen- 
sion into heaven, hoping for My coming again in glory. 

The people say: We proclaim. 

The priest saith: As Thou didst not hide from Thy 
disciples the mysteries of the majesty of Thy Godhead, 
and they hid nought from us, (but) made us Patriarchs, 
Metropolitans, Bishops, presbyters and deacons accord- 
ing to the order of the Church, root out from the earth 
the remembrance of all those that contend against our 
law and write not their names in the book of life; and 
all those who have no fellowship in the holy Church, the 
congregation of the apostles, hang on their necks a 


: 
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collar of fire, and let them be dragged thereby, and come 
to grievous woe; and all those who hate Thy holy name, 
draw Thy sword and encircle them, and let the earth 
whereon they tread engulf and devour them and let 
them go down alive into Sheol. 

But as for us who have been persecuted for Thy name’s 
sake, show us Thy compassion, for ravenous ‘wolves’! 
have been multipiied who spare not the flock. Do Thou 
uniting give to them all, sanctifying one by the other. 
O Son, cry aloud, as He who suffered, and say, elmdsh 
lama sabagtdni; and while it is still in their mouths, say, 
Abba, Father, have mercy on those who have eaten My 


Body and drunk My Blood. 


The people say: As it was... 

Prayer of the Fraction. 

And again we entreat the God of mercy. To Him are 
we priests, who Himself is priest; and to Him we do. 
sacrifice, who is Himself the sacrifice; and to Him we 
offer who is Himself the offering. And let Him who is 
the Lamb come from the highest heaven; let us see 
Him, and sacrifice Him with our hands that we may be 
glad in Him. Let His body be united with this bread, 
and His Blood also be poured into this cup; and let not 
one of us when he eateth this bread think that what he 
eateth is the Body only, but the Blood and the Spirit ; 
and let not one of us think when he drinketh this cup 
that what he drinketh is the Blood without the Body and 
the Spirit, but (that) the Body and the Blood and the 
Spirit are one, even as the Godhead of the Lord our God 
was one with His manhood. 

Pray ye. We pray Thee, O Father, and entreat Thee 


1 The word in the MS. means ‘hinderers’, As there is an 
obvious reference to Acts xx. 29, I have altered as above. 
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of Thy goodness to send Thy Son, even Thy Beloved 
whose essence is unsearchable, He being the fire of the 
Godhead. Let us see Him, therefore, who is as the 
fire of life, as a spiritual victim and a reasonable sacri- 
fice. May He, even Jesus Christ be united to this 
Eucharist for ever and ever. 

The deacon saith : Standing (bow your heads). 

The priest saith : O this day, the holy Christian Sab- 
bath, powerful as the Father, mighty as the Son, real as 
the Holy Spirit; O this day, etc. . . pray for us and 
plead for us with the Lord our God. 

Pilot of the Soul. 

Even as David said in the Psalms, O Lord, who shall 
dwell in Thy tabernacle? . . . Thy Holy Spirit made 
answer and said, He that walketh in purity. ... And 
again he said, Who shall ascend into the hill of the 
Lord? . .. The Holy Spirit made answer and said, 
He whose heart is pure and whose hands are pure... . 
He shall receive a blessing from the Lord, and shall 
enter into the city whose artificer and maker is God. 

Pray ye. Behold we magnify, behold we praise the 
first-born among days which is the holy Christian 
Sabbath... . 

Imposition of the hand. ‘My priests’ He called them; 
He who is uncreated, loved more than all the priests 
from whose hands we have received the Holy Body of 
Thy Son, and the precious Blood of Thy Messiah. 

O Lord our God, our Father which art in heaven, 
make that it be for life and for salvation and for forgive- 
ness of sin. Amen. 


VII. THE ANAPHORA OF SAINT 
EPIPHANIUS 


THE EUCHARISTIC THANKSGIVING OF SAINT 
EPIPHANIUS, PATRIARCH 

Great is the Lord in His greatness, holy in His holi- 
ness, praised in His praise, glorified in His glory aoe: 

There is no beginning of His essence, nor end of His 
Being ; there is no number of His days nor reckoning of 
His years... . 

Mysterious is He who cannot be comprehended by 
the thought, and lofty is He who cannot be known by 
the understanding. 

There follow a great number of similar clauses commencing : 
Exalted is He, Deep is He, High is He, Low is He, Powerful is 
He, Victorious is He, Wise is He, Prudent is He, Mighty is He, 
Strong is He, etc., etc., and then the paragraph ends as follows: 

He alone is God, King of kings and Lord of lords, and 
when He saw that the blood of the holy prophets, from 
the blood of righteous Abel to the blood of Zacharias 
the son of Barachias, availed not to save the world, He 
sent to us His Son as a Saviour to help and ransom and 
to bring before Him the memorial of the living and the 
dead. 

The deacon saith: For the sake of the blessed. 

The priest saith: He came, though He was here 
(already), He was sent, though here His sound was 
heard; He came down, though He moved not from His 
throne nor left His place. 

The deacon saith: Ye who sit (arise). 

The priest saith: He was conceived in the womb, 
though He filled all things. 

Here follows mention of His baptism, temptation, His hungering 
and thirsting, His preaching of the gospel of the kingdom of 
heaven. 
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And then He stretched forth His hands to the passion 
on the tree of the cross, that He might heal the wounds 
of the suffering by the sprinkling of His Blood. In 
that night on the evening of the fifth day (of the week) 
at the dawn of the sixth, as He was at meat in the | 
house of Lazarus His friend, He took unleavened 
wheaten bread of that which they had brought unto 
Him for supper; He gave thanks, blessed and brake, 
and gave to His disciples, and said unto them, Take, 
eat; this bread is My Body which is broken for you. 

And again He mixed a cup of wine with water; He 
gave thanks, blessed and hallowed, and gave to His 
disciples, and said unto them, Take, drink: this cup 
is My Blood which is poured out for you; and be this 
ordinance unto you for a memorial of My death and 
My resurrection. 

And we also, our Lord and our God, pray Thee and 
entreat Thee to send the Holy Spirit and power on 
this bread and upon this cup. May He make this bread 
Thy holy Body,:and this cup Thy life-giving Blood. 
Do Thou, uniting (them), grant to those who receive 
of it that it be unto them for blessing and for forgive- 
ness of sin, for joy and for rejoicing, for renewal of 
soul and body and spirit, and for strengthening of faith 
until (their) last breath. 

Prayer of the Fraction. 

Where is the place of wisdom, and where her abode 
and where her coasts, and where shall be found the 
track of her way? Who hath gone over the sea and 
bought her with red gold, and who hath gone up above 
the clouds and brought her down?.. . 

The deacon saith: Standing (bow your heads). 

The priest saith: Lord of lights, Lord of dominions, 
Lord of the heads of the angels. .. . 
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O Lord Almighty, Father of our Lord and our God 
and our Saviour Jesus Christ, make us worthy to receive 
of this bread, the life-giving Body of Thy Son, and of 
this cup, the reasonable Blood of Thy Messiah, by whom 
to Thee, with Him, etc. 

Pilot of the Soul. 

The deacon saith: Pray ye. 

Yea, O Lord, Lord of all. 

This phrase is repeated eight times, substituting for the second 
‘Lord’ the words God, Ruler, Upholder, Creator, Holder, King, 
Saviour, Sustainer, in succession. 

As Thou hast united the Flesh of Thy Son with our 
flesh, and as Thou hast mingled the Blood of Thy 
Messiah with our blood, so unite Thy fear to our hearts, 
and the beauty of Thy Godhead in our thoughts. We 
are fleshly and mind the things of the flesh, and do the 
works of the flesh, and walk in the ways of the flesh, 
but do Thou ‘teach us’! the works of the Spirit, and 
give us understanding of the law of the Spirit, and 
guide us in the ways of the Spirit, for if Thou hast 
mercy on us sinners, then art Thou called merciful. 
The righteous Thou teachest? according to their works 
and rewardest after their righteousness. Remember not 
against us our former sins; let Thy compassion speedily 
find us, O Lord; to Thee we call, to Thee we cry, to 
Thee we make supplication for ever and ever. Amen. 


**Teach us’. This word has been omitted in the MS. but is 
added by a later hand in the margin. 

* Teachest. So it is in the MS. Perhaps the translation should 
be ‘pitiest’, or ‘hast mercy on’. The verbs in Ethiopic differ only 
in a single letter, and the two letters are often interchanged. 


VIII]. THE ANAPHORA OF THE 
CCCXVIII ORTHODOX 


THE EUCHARISTIC THANKSGIVING WHICH 
THE CCCXVIII ORTHODOX MADE 
TOGETHER WITH ONE VOICE 


Awful amid the clouds and higher than the heavens 
is God, Glorious in all His ways, God of gods, Sabaoth, 
Perfect. There is no time when He was not, nor any 
time when He failed, nor any time when He appeared 
in the perfection of His Godhead; and there is none 
that is able to behold Him, and there is none that 
knoweth the nature of His essence. Him the heavens 
and the earth praise, with all their generations, the sea 
and the rivers and all that in them is, by whose grace 
all things were created, and by whose goodness all 
things stand, who is one, the Father of the Only- 
begotten, the Father of the Lord, the Father of the 
Messiah, Light in truth with His Son. 

The deacon saith: We are attending. 

The priest saith: We declare the essence of the 
Father with His Son and the essence of the Son with 
His Father. Before all creation, and before the making 
of the heavens; before the earth was ‘founded’,! and 
before the mountains and the hills rose up, and before 
the heights of the air appeared, etc., etc. 

The deacon saith: Ye who sit (arise). 

The priest saith: Let us then understand this matter 
with great diligence, lest we come into the great sea 


* A slight change of reading seems necessary here. 
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where fire and water are mingled together and where we 
cannot swim or come forth from it. 

Let us understand even as the apostles have taught 
us concerning the Father and the Son and the Holy 
Spirit, saying: The Father affirmeth concerning the 
Son that He is His only-begotten Son Jesus Christ, 
and the Son affirmeth that God the Father begat Him; 
and They declare of the Holy Spirit that He hath pro- 
ceeded from the Father and received of the Son, one 
counsel and one power and one might that is indivisible, 
in His essence there is no cause and no variation, in 
His Godhead no diminution nor addition. Even as the 
-Lord answered His disciples concerning His essence, 
saying: We have no first and no last, We have no left 
and no right, We have no roof and no foundations, We 
are the roof and We the foundation; there is none that 
can behold Us, nor any that knoweth Our Essente; We 
know all, and understand all; We put far the near and 
bring near the far off, We silence the cry of the tongue, 
as he who heareth not, and We know the whisper of 
the heart. My Father and I and the Holy Spirit are 
the foundation and the door and the habitation; My 
Father and I and the Holy Spirit are majesty and favour 
and grace; My Father and I and the Holy Spirit are 
sun and iight and heat; My Father and I and the Holy 
Spirit are fire and flame and coal. 

Such is Our essence and such Our end and Our days 
are not for ever, but for ever and ever and ever, and 
moreover in them is no number, nor any end. 

The deacon saith: Upward be your thoughts. 

The priest saith: Slow of anger, and great in mercy 
and righteous. . . ._ When Thou givest the recompense 
which eye hath not seen nor ear heard and which hath 
not been conceived in the heart of man, even what Thou 
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hast prepared in Thy Son Jesus Christ for ever and 
ever. 

The deacon saith: For the sake of the blessed. 

The priest saith: God the Father sent His Son to dwell 
in the body of a maiden who knew not a man; He was 
enveloped in the womb in the form of a babe, but was 
not contained (therein); He was made man, though 
He was God. 


A commemoration follows of His works and preaching. 


They accounted as (but) man Him who forgiveth sin, 
and they judged the Judge of judges. 

And He chose from their midst the twelve apostles 
(and) went about with them, and He showed them the 
ordinance of the mystery of the Eucharist. He took 
bread before them; He blessed, and said, Take, eat; 
this bread is My Body which is broken for you for the 
remission of sin. 

And likewise He blessed the cup also, and said, Take, 
drink ; this cup is My Blood which is given for you for 
the forgiveness of sin. 

Then Jesus said, My soul is troubled which maketh 
glad the troubled. In that night they seized Him, and 
in the morning the elders of the Jews and the chief 
priests, with Pilate the Governor, sat in the tribunal to 
judge Him. 

A commemoration of the Passion and Crucifixion. 


Oh, the hands. ... Oh! the feet. ... Oh! the 
mouth, etc., as in Chrysostom, p. 90. 

A commemoration of the Burial. 

They took Him down from the tree, and laid Him in 
a sepulchre; it was not in their own sepulchre that they 
laid Him, but without in the sepulchre of the strangers 
of three cubits (depth?), and they sealed it with a 
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stone. And while He was there He cried to Adam His 
servant and to all his sons. | 

The priest saith: The Lord be with you. 

The people say: With thy spirit. 

The priest saith: Give ye thanks to God. 

The people say: It is right and meet. 

The priest saith: Lift up your hearts. 

The people say: We have them unto the Lord our God, 
our Father which art in heaven, our Father which art in 
heaven, our Father which art in heaven: Thou art the 
Lord our God. 

The priest saith: And when He had said this to Adam 
His servant, Adam rejoiced and came forth with all his 
sons, and went into the holy city even as it was said ; 
and again, that He might cause the glory of His resur- 
rection to be seen, he unveiled a portion of His Godhead 
and made those who kept the tomb to fall (to the 
ground). 


A commemoration of the Resurrection, Appearance in BS upper 
room, Ascension and Second Coming. 


Flung wide be the doors of light and opened the 
gates of glory, and Thy Living and Holy Spirit shall 
be sent from the place of His secret essence.* Let 
Him descend and come and shine on this bread and let 
it be the Body of Christ our God; and let the savour 
of this cup be changed, and let it be the Blood of 
Christ our God; and to the utmost end have mercy, and 
compassion on us the congregation of the holy Church, 
and specially on those who have chosen my poverty for 
the service of this mystery have mercy and compassion 
for ever and ever. 


1 It would be possible to take this whole sentence in ithe indicative, 
‘Flung wide are the doors. ... Spirit is sent, etc.’ 
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Prayer of the Fraction: 

And again. ... Remember the Body which Thou 
didst take of the holy Virgin that it is our flesh, and not 
(something) which Thou didst bring from heaven. 


Five other similar phrases follow. 


Pray ye. 

The deacon saith: Standing (bow your heads). 

The priest saith: We give Thee thanks, O Lord, 
through Thy beloved Son Jesus Christ. It is Thou who 
hast brought us nigh before the greatness of Thy 
majesty. To Thee be glory and honour and praise for 
ever and ever. 

Pilot of the Soul. 

Pray ye. 


IX. THE ANAPHORA OF SAINT 
GREGORY OF ALEXANDRIA 


THE EUCHARISTIC THANKSGIVING OF SAINT 
GREGORY OF ALEXANDRIA 


Instead of ‘In heaven’. 

The deacon saith: Pray ye for our fathers the Popes 
and our fathers the Bishops and our brethren the 
priests, and our helpers the presbyters; pray ye, sons 
of this Church, for the faithful, men and women; and 
again, pray for virgins and monks, and for children and 
babes, and for old men and ycuths. Arise duly, arise 
that the peace of God may be with you. 

The priest saith: We give thanks unto Him who doeth 
good unto us, the merciful God, the Father of our Lord 
and our God and our Saviour Jesus Christ; we give 
Thee thanks, Holy God, Merciful God, Compassionate 
God, slow of anger, great in mercy and righteous; 
Thou art our God without beginning and our Saviour 
without end... . 

The deacon saith: Let us attend to the beauty of the 
glory of our God. 

The priest saith: This is He who made the heavens 
and this He who founded the earth... . 

The deacon saith : Ye who sit (arise). 

The priest saith: He came down from above the 
heavens His throne, He became incarnate amongst us, 
and was made man amongst His first creatures, He 
came down, yet put not off the glory of His Godhead, and 
gave us life by His death. 

The deacon saith: Look to the east. 

The priest saith: We raise to Thee the eyes of our 
hearts, and we bend before Thee the stubbornness of our 
heart—Thanks be to Thee, glory be to Thy kingdom— 
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and with Thy archangels we offer incense unto Thee. 
We stretch forth (our) hands' unto Thee and spread a 
tent over this sacrifice (or, altar). 

He suffered of His own will, and was crucified of His 
good pleasure, and He died by the counsel of His 
Father; and He rose on the third day, and ascended in 
glory to heaven. 

The deacon saith: Answer ye. 

The priest saith: He covered the heaven with His 
beauty, He filled the earth with His glory,—secretly— 
O my God, Master (and) Friend, the First and the Last, 
Thou art the Bread of Life, who didst come down from 
heaven; send on us the grace of the Holy Spirit to 
sanctify us, body and soul and spirit—aloud—O Eternal 
God, the First and the Last, First without to-morrow, 
Last without yesterday, Ancient of days without to- 
Mag eS 

He t@ok bread in His hands which were pierced, and 
wherewith He formed Adam our father—pure is He 
without sin, and clean is He without guile—He gave 
thanks, blessed and brake, and gave to His disciples, 
and said unto them—pointing—This is My Body— 
pointing—the food of righteousness indeed; whoso 
eateth shall live for ever and ever. 

And again, He looked on this cup, the water of life 
with wine; He gave thanks, blessed and hallowed, and 
delivered to His disciples, and said unto them, This is— 
pointing—My Blood—pointing—the draught of life in- 
deed; whoso drinketh of it hath eternal life. Take; 
drink of it, all of you, that it be unto you for life and for 


* Lit. hands of the arm. 

* Here follows a passage speaking of God’s goodness in creation, 
and ending with a reference to the ‘glorious creatures that have 
each six wings and are all over full of eyes.’ 
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salvation,’ (even to you) who are gathered in this 
‘house of prayer,’? the place of prayer of all faithful 
men and women. 

In the beginning was the Word; the Word is the 
Word of God; and the Word became flesh and dwelt 
among us, and the garb of flesh, which is perishable, 
but which He made imperishable, hid Him from us. . 
The cycle* of Hosanna He showed to His disciples, and 
said unto them, crying with a loud voice, Say ye, 
Blessed, Hosanna in the highest. 

The people say: Hosanna in the highest three times. 
_ By His Hosanna He showed signs and wonders such 
as were not wrought before, nor shall be hereafter 
{ Hosanna | 


Four similar clauses, with same response follow. 
The deacon saith: For the sake of the blessed. 
Intercessions follow. 


The assistant saith the Prayer of Benediction: O Holy 
Trinity, Upholder of the whole world, who hast wrought 
great things and wonders by the power of Thy Word, 
bless the east and the west, the north and the south, 
[the north wind and the south wind]* the heaven and 
the earth, the sea and the rivers and the fountains of 
waters and every spring of water; bless the winds of 
heaven and the rains of the earth; bless the sun and 
the moon and the stars; bless the mountains and the 


* It would, perhaps, be better to put a full stop at ‘salvation’, 
and to take the following words with the succeeding paragraph. 
* Lit. in this prayer. Probably beta=house-of, has dropped out. 
* The phrase does not occur elsewhere in the Anaphoras. The 
word which I translate ‘cycle’, means ‘circuit’, and seems to be a 
technical word describing the five-fold ‘Hosanna’ passage following. 
“The words in brackets seem to be a gloss defining the sense 
in which the previous words are used, for in later Ethiopic the 
words for ‘north’ and ‘south’ have interchanged meanings. 
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hills, the trees and the corn and the fruits of the earth; 
bless those who are under the heaven, and those who 
dwell in the earth; O Christ our God, reward them in 
Thy heavenly kingdom, and fill their hearts with the 
fear of Thy name, and stablish their life for ever. 


Further intercessions. 


And us, who have gathered to eat Thy holy Body 
and to drink Thy precious Blood, raise up by Thy right 
hand with those who have done Thy will. Rear up our 
babes and prolong their days, and (bring) our youths to 
old age. Impoverish not our rich, enrich our poor, and 
heal our sick, make not them who are whole to fall sick. 
Have compassion on the dead, and have mercy on the 
living. Bless me and sanctify my soul and cleanse my 
body to receive Thy life-giving Body and to drink Thy 
Blood, the Blood of the divine mystery. 

The deacon saith: With all the heart we entreat. 

The priest saith: Do Thou, uniting them, grant that 
it be for life eternal unto all those who receive of it; 
grant us to have fellowship in Thy Holy Spirit; grant 
us to receive the communion of the Holy Spirit that He 
may vouchsafe good unto us. 

Prayer of the Fraction—in Basil (and so on). 

Pilot of the Soul. 


Pray ye. 
Guide our souls and our bodies, O Pilot, Almighty 
God. ... Mingle our weakness with the strength of 


Thy Godhead, and again, unite our suffering with the 
suffering of Thy cross. To Thee we pray, Thee we 
entreat, to Thee we make supplication for ever and 
ever. 

Imposition of hand. 


X. THE ANAPHORA OF SAINT 
DIOSCORUS 


THE EUCHARISTIC THANKSGIVING OF 
SAINT DIOSCORUS 


Before the world (was), and unto everlasting is God 
in His kingdom, God in His triune nature, God in His 
divinity. Before the morning and the evening, and be- 

fore the day and night; before the angels were created, 

was God in His kingdom. Before the heavens were 
stretched forth, and before the face of the dry land 
appeared, before the green herbs grew, was God in His 
kingdom. Before the sun and the moon and the stars, 
and before the orbits of the lights was God in His king- 
dom. Before the beasts that move, and the birds that 
fly, before the creatures of the sea was God in His king- 
dom. Before He created Adam in His own image and 
likeness, and before (man) trangressed the command- 
ment was God in His kingdom. 

Glory (be) to the Father and the Son and the Holy 
Spirit, now and ever and world without end. Amen. 

The deacon saith: For the sake of the blessed. 

The priest saith: Let the heaven hearken and the 
earth hear, and the foundations of the ‘hills’! tremble. 

The deacon saith: Ye who sit (arise). 

The priest saith: By the will of His Father He came 
down to Mary; He sojourned in her pure virginity. 
God was born. 


* Supplied by conjecture. A vox nihili in the MS. 
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The deacon saith: (Look) to the east. 

The priest saith: 

In the manger of the cattle was He laid 
Gifts to His royal majesty were paid 
As any other babe He wept (afraid) 

Seeking His food from the breasts of the Maid.* 

The deacon saith: We are attending. 

The priest saith: He walked openly and was seen as 
man. Little by little He grew. At the age of thirty 
years was He baptized in Jordan. As man He 
sojourned in the wilderness to fast. By the devil was 
He tempted; by the power of His Godhead He destroyed 
the chiefs of darkness. 

The deacon saith: Answer ye. 

The priest saith: Holy, Holy, Holy is God in His 
Trinity. Though He was King, He showed His humi- 
lity as a servant. 

He stretched forth His hands to the passion—even 
He who had formed man’—-+that He might free man 
from the yoke of sin. In that night in which He was 
betrayed He took bread in His holy and blessed hands 
which were without spot, He looked up to heaven to 
Thee His Father, He gave thanks, blessed and brake, 
and gave to His holy disciples and pure apostles, and 
said unto them, Take, eat; this bread is My Body which 
is broken for you for the forgiveness of sin. And 
again, He mingled water and wine; He gave thanks, 
blessed and hallowed, and delivered to His holy disciples 
and pure apostles, and said unto them, Take, drink; 


* These words in the original are, as Rodwell points out, in 
rhyme. An attempt has been made to reproduce this feature. 

* Possibly a word has dropped out and we should read, ‘(His 
hands) wherewith He formed man’ (cf. Anaphora of Gregory of 
Alexandria, p. 110). i 
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this cup is My Blood which is poured out for you for a 
ransom for many. The Jews seized Him and set Him 
before the judgment-seat, Him before whom the hosts 
of angels stand in fear and trembling. They crucified 
Him on the tree, and pierced Him with nails, and smote 
His head with a reed; they thrust through His side 
with a spear; they gave Him to. drink in His thirst gall 
mingled with myrrh, even to Him who gave Israel to 
drink from one rock for the spies.! 

He died who dieth not; He died to destroy death; 
He died to give life to the dead, even as He had pro- 
mised them by the word of a covenant. They took Him 
down from the tree and wrapped Him in linen clothes 
and buried Him in a new tomb. On the third day He 
rose from the dead, came to (the place) where His 
disciples were, and appeared to them in the upper room 
of Zion. And on the fortieth day, when He ascended 
to heaven, He commanded them, saying, Wait for the 
promise of the Father; and on the fiftieth day He sent 
to them His Holy Spirit (in tongues) as of fire, and 
they spake together in the speech of all lands. 

So likewise send ‘that’? Spirit of Thine on this 
bread and upon this cup. May He make it the Body 
and the Blood of our Lord and our Saviour Jesus Christ 
for ever and ever. As Thou Thyself didst say, Whoso 


* Rodwell translates, ‘to drink from the square rock, to each a 
fountain’, or lit. ‘from the four stones, to each a fountain’. Four 
stones do not constitute a square rock. Also the numeral is ‘one’ 
not ‘four’. The Ethiopic phrase for ‘spies’ is ‘men of eye’. The 
word for ‘men’ might mean ‘each’, if it were not here in the 
construct state, and ‘eye’ and ‘fountain’ in Ethiopic as in Hebrew 
are denoted by the same word. Why the spies are specially men- 
tioned is not clear. 

* There is some confusion in the MS. here. ‘Likewise’ is added 
by a later hand. I have emended ‘that’ from a similar word which 
has no meaning in the context. 


\ 
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eateth My Flesh and drinketh My Blood shall be with 
Me and I will be with him. 

May the Lamb come, may we see Him with (our) 
eyes and sacrifice Him with (our) hands, that we may 
rejoice in Him. May He be united to this bread and 
His Blood poured into this cup, and let none of us 
think when he eateth this bread that what he eateth 
is the Body alone without the Blood and the Spirit, nor 
let one of us think, when he drinketh this cup that 
what he drinketh is the Blood without the Body and the 
Spirit; but one is the Body and the Blood and the 
Spirit, even as His Godhead with His manhood is one 
for ever and ever. 

Pilot of the Soul. 

For He despised not (and so on). 


* From this point on, Rodwell’s translation differs. A Prayer 
of the Fraction is mentioned in his MS., but Pilot of the Soul is 
apparently omitted. 


XI. THE ANAPHORA OF JAMES 
OF SERUG 


THE EUCHARISTIC THANKSGIVING OF JAMES 
OF SERUG 


Rise in the fear of God to hearken, open the windows 

of your ears and awaken your hearts. Not without 
purpose is it that we are in this place. The Lord seeth 
and trieth each one of us. 
__ Let us draw nigh and pray unto God remembering 
our forefathers who have entered into rest in the true 
faith; and let us begin with our present honoured father, 
our archpope Abba Matthew and his colleague Abba 
Sinoda, our Pope. 

The deacon saith: For the sake of the blessed. 

The priest saith: Rest Thou the souls of these and of 
all whose names have been called and of those whose 
names have not been called, for whom this fair memorial 
hath been made before Thee, and have mercy on them, 
even Thou who sentest Thy Son from heaven into the 
Virgin’s womb, that He might do Thy will. 

The deacon, saith: Ye who sit (arise). 

The priest saith: To Thy Son Thou hast committed 
and entrusted authority, and hast given and appointed 
unto Him the judgment of heaven and earth, He being 
set in authority before the world was created. 

The deacon saith: (Look) to the east. 

The priest saith: How great is the majesty and the 
strength and the patience, which (is) with might, of 
Thy Son. 

The deacon saith: We are attending. 

The priest saith: Him Thy Beloved the angels worship 
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and the archangels, ten thousand times ten thousand, 
and every name that is named; the hosts of Michael by | 
their tribes, and the hosts of Gabriel by their companies, 
the Cherubim in their majesty, and the Seraphim in their 
holiness, and all the hosts of angels by their ranks give 
praise to God whom the saints extol with glory. 

Let us, too, say together with them, 

Holy, Holy, Holy, in truth Thou art our Lord and 
our God and our Saviour Jesus Christ; holy in Thy 
holiness, exalted in Thine exaltation, praised in Thy 
praise, and glorified in the glory of Thy holy angels art 
Thou. 

O Lord our God, like unto Thee in image and bright- 
ness is He who begat Thee; Thou (wast) sent from Him 
Thy Father—source from source which issued from on 
high, a long thread which was not cut off from the 
Father, the Creator of heaven and earth. Of Thine 
own will Thou camest down from heaven; Thou wast 
contained—a tiny child—in the womb of the Virgin; a 
maiden, a daughter of the poor did carry Thee; a Gali- 
lean maiden embraced Thee; her didst Thou strengthen 
and in Thee she was not amazed; her soul Thou didst 
hallow and her body Thou didst purify. In Bethlehem 
Thou wast born; Thou wast seen as man; by John wast 
Thou baptized and on the sea Thou didst walk; Thou 
didst rebuke the winds, and give life to souls. Hosanna. 
Thou wentest about with Thy disciples. In the might 
of the Godhead Thou didst satisfy a multitude of men 
with five loaves and two fishes. 

O Lord, Judas, to whom Thou hadst done no hurt, 
did hurt to Thee; before Annas Thou wast reviled and 
before Caiaphas Thou wast scorned and before Pilate 
Thou wast tried, and Thou wast numbered with the 
transgressors. Then on the sixth day they crucified 
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Thee on the tree in the likeness of this sign of the ‘cross 
which we make, raising up our hands on this table. 

O Lord, by the hand of a servant wast Thou stricken, 
with a reed wast Thou smitten, with a spear wast Thou 
pierced; bitter gall and vinegar they gave Thee to 
drink. Though Thou wast God and able to prevent 
them, Thou preventedst (them) not, but didst endure 
(and) didst humble Thyself even unto death. All this 
came unto Thee for love to men. Thou didst rise again 
from the dead and didst raise the dead; Thou leddest 
captivity captive, an offering to Thy Father; in the garb 
of flesh with the might of the Godhead Thou didst 
ascend to heaven where Thou wast before. 

O Lord, haye mercy on Thy people, remember 
Thy covenant with Abraham Thy beloved, and Isaac 
Thy servant, and Israel Thy holy one whom Thou didst 
call by Thy name. 

O Lord, for the sake of the holy prophets and the 
apostles who proclaimed (Thy word); for the sake of 
the ordained priests and the victorious martyrs; for the 
sake of the blessed righteous and for the sake of the 
patient’ virgins and monks. 

O Lord, for the sake of these four evangelists—their 
likeness is as the wheels of the thrones in heaven; 
Matthew in the likeness of a Man, who declared Thy 
birth of the seed of David in the flesh, beginning from 
the first born of the patriarchs; Mark in the likeness of 
a Lion, who proclaimed aloud? with a true faith Thy 
gospel to the Egyptians; Luke in the likeness of an Ox 
preached Thy humility, Thy lying down with the asses 
and oxen, Thy being wrapped in swaddling clothes, Thy 
being with the Virgin Thy mother in the manger; John 


1 Or, ascetic. 2 Lit. roared (as a lion). 
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in the likeness of an Eagle, who soareth and pro- 
claimeth on high the essence of the Godhead, expoundeth 
the sea of wisdom, and maketh deep his preaching. It 
was Thou who didst choose him from amongst his 
fellows, and adorn him with holiness, and gird him with 
Thine own girdle of virginity in the likeness of the 
angels that he might be without stain. 

O Lord, what mouth or what lips or what tongue is 
able to praise (Thy) loftiness? Glory to Thee, power 
to Thy kingdom, might to Thy Father, praise and glory 
with honour to the Holy Spirit, co-equal with Thee and 
with Him who begat Thee, undiminished for ever. 

The deacon saith: Lift up (your hands, ye presbyters). 

The priest saith: Thou didst take bread in Thy holy 
hands that Thou mightest give to Thy holy disciples ; 
Thou who didst bless them, who art with glory, bless 
now also this bread; Thou who didst break then, who 
art with blessing, break now also this bread.* 

And, again, Thou didst mix a cup of wine with water 
that Thou mightest give (it) to Thy pure apostles. 
Thou who didst hallow then, hallow now also this cup; 
Thou who didst deliver then, deliver now also this cup; 
Thou who didst unite (them) then unite now also this 
bread with this cup, that it may be Thy Body and Thy 
Blood. 

The deacon saith: Be it in heaven. 

The priest saith: Flung wide be the gates of light, 
and opened the doors of glory, and drawn back be the 
veil that is before the Father’s face and let Him descend 
—Behold the Lamb of God—and abide on this table? 


* Thou who didst . . . bread. This clause is omitted in the MS., 
but added by a later hand. 
: * The word ‘priests’ comes in the MS. after ‘table’. It seems 
impossible to connect it with the rest of the sentence. 
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set before me Thy! servant, and sent forth ‘be’? 
Melos the terrifying sword of fire, and let Him who 
breaketh this Eucharist be seen on this bread and cup. 

Prayer of the Fraction. 

And again we entreat of Thee, O Lover of men, and 
we give Thee thanks by all in all. And let not Thy 
Body and Blood be a reproach to any one of us because 
that our souls and bodies are not pure. 

As Thou didst turn Thy Body on the tree of the cross 
upwards and downwards, to the right hand and to the 
left as to the four corners of the earth for the life of all 
the world, so we also take and show with this bread 

“the selfsame sign of the cross. And to none of us who 
receiveth of it may it be for death or for doom. 

What, then, O Lord, Thou who knowest the folly 
of men? None can be found that hath not forsaken 
Thine ordinance from the first Adam unto this very day, 
but Thou art slow to anger and great in mercy and 
righteous, O Lord our God. 

Pray ye. 

Yea, I will pray even as the first ordinance that was 
commanded from the Lord, as Moses and Aaron the 
priests prayed for the people. I also pray to Thee for 
those who have come to the house of Thy sanctuary, 
priests and deacons, and those of Thy people and Thine 
inheritance who are without. And if there is one of 
the laity whose thought is far from Thee, make him to 
be plunged in Thy will. 

As Thou didst gather this bread while it was scat- 
tered amidst the mountains and hills and in the valleys 


*In the margin a later hand adds ‘sinful’. 
7 It seems better to read the subjunctive. The MS. has the 


indicative. 
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and the field, and (as) it being gathered became one 
prosphora. ... 

The deacon saith: Standing (bow your heads). 

The priest saith: Yea, we humble ourselves and give 
thanks to Thee who sittest in Thy temple on high where- 
unto neither the thought of man nor the knowledge of 
angels attaineth. We entreat the bounty of Thy good- 
ness for Thy people and Thine inheritance who have 
come to this Thy holy church on this day, priests and 
deacons, who have bowed their heads before the 
majesty of Thy greatness to receive Thy Body and Thy 
Blood at the hand of me Thy sinful servant whom Thou 
hast called by Thy favour, not for my merit nor my 
worthiness, but in my poverty. 

This then is the covenant of Thy word which Thou 
didst speak to Thy priests, saying, (Ye are) the salt of 
the earth, who didst say to the priests, (Ye are) the 
light of the world, who didst say to the priests, (Ye are) 
in the likeness of the angels, who didst say to the 
priests, (Ye are) the lamp of the Church. Come then, 
O Thou Chief of the priests, Jesus Christ, to bless Thy 
people for ever and ever. 

Pilot of the Soul. ‘ 

O Thou Creator of the lights, who didst abolish the 
darkness, and destroy idolatry, and by Thy death 
annihilate death, we entreat the bounty of Thy good- 
ness for Thy people and Thine inheritance who have 
come to this the house of Thy sanctuary to receive Thy 
Body and Thy Blood which is their hope from Thy 
glorious table. 

By day guard them from wandering and error, in 
body, in imagination or in sight. By night be Thou 
their shepherd throughout its watches, let not vain 
thoughts that destroy the soul approach unto them. 
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If they sleep, make the wings of Thine angels to cover 
them; let not a deep sleep like death overwhelm them. 
Awaken them in Thy love, O Lord, that they may extol 
Thy glorious name and power, O Lord our God, the 
Upholder of the world. 

Pray ye. 

Not unto us, O Lord, not unto us Christians Thy 
people is this world a hope, for it waxeth old and 
perisheth, but we hope and look for that which is to 
come. For Thou didst say, Heaven and earth shall 
pass away, but my word shall not pass away. And 
_again Thou saidst, There shall be a blast of a trumpet 
three times, that is, to wake the dead. At the first 
blast of the trumpet the dust of the flesh shall be 
gathered which was scattered to the furthest ends, that 
which is above and that which is beneath, that which 
is on the dry land and that which is in the sea, and that 
which the beasts. have devoured, that which hath waxen 
old or perished by various deaths, the husk of the flesh 
that hath fallen on the earth shall be gathered ‘to its 
former receptacle. 

And at the second blast of the trumpet the bones 
shall be joined to the flesh and the body shall be com- 
plete, (but) without motion or movement until its due 
time. 

And at the third blast of the trumpet the dead shall 
rise as in the twinkling of an eye, both righteous and 
sinners, bearing with them the deeds, whether good or 
evil, which they wrought on earth in the days of their 
life. And Thou shalt set the righteous on Thy right 
band and the sinners on Thy left. | And Thou shalt 
speak to Thy chosen with a word of blessedness, saying, 
Come unto me, ye blessed of my Father, inherit the 
kingdom of heaven prepared for you before the world 
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was created. I was hungry, and ye gave me to eat: 
I was thirsty, and ye gave me to drink: I was naked, 
and ye clothed me: I was sick, and ye visited me: I 
was a prisoner, and ye spake unto me: I was a stranger, 
and ye lodged me. And then Thou shalt turn to Thy 
left hand and reproach the sinners with a word of accu- 
sation, saying, Depart from me, ye accursed, into 
eternal fire prepared for Satan and his angels. I was 
hungry, ye gave me not to eat: I was thirsty, ye gave 
- me not to drink: I was naked, ye clothed me not: I was 
sick, ye visited me not: I was a prisoner, ye spake not 
unto me: I was a stranger, ye lodged me not. 

And then shall be stopped every mouth and tongue 
that speaketh wickedness and deceit. Then shall be 
sorrow, sorrow that availeth not; then shall be crying, 
crying that availeth not; then shall be wailing, wailing 
that availeth not; then shall be groaning, groaning 
that availeth not. Then shall tears flow as the water 
of the rain’ without limit or end; and devastating light- 
ning shall be sent forth upon them, and the sound of 
a fearful thundering, even of a mighty thunder that 
cutteth and divideth asunder. This is the portion of 
sinners. | 

Then shall the earth restore her dead? and the mother 
shall not hear the wailing of her daughter; then shall 
be revealed to the soul all the works which it hath 
wrought in the days of its life. Have mercy and com- 
passion on us then, we beseech Thee, for that we have 
eaten Thy Flesh and have drunk Thy Blood, for Thou 
didst say, Whoso eateth My Flesh and drinketh My 
Blood hath eternal life. 


Or, of winter. 
* Lit. her deposit. 
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And again we beseech Thee by Mary Thy mother who 
is our Lady and the Glory of our race, (even) by her 
who bore Thee, for Thou didst say (unto her), Whoso 
maketh memorial of thee and calleth on thy name shall 
live in life eternal. 

And thirdly we beseech Thee by the persons! of the 
angels and by the persecutions of the prophets, by the 
preaching of the apostles, by the right hand of the 
priests and by the blood of the martyrs, by the virginity 
of young men and maidens and monks and by the faith 
of believing men and women. Have mercy on us, then, 
spare us and pity us. 
~~ Glory (be) to the Father who sent, praise to the Son 
who was sent, honour and glory to the Holy Spirit, the 
Giver of life now and ever and world without end. 
Amen. 

Imposition of hand. 

Sole in power is the Lord and there is none other 
name like His beneath the four foundations or above the 
seven habitations,” who created all things without toil 
and formed Adam the work of the hand of God. 

Now, our Lord and our God, we pray Thee and 
entreat Thee for those who have bowed their heads be- 
fore Thee, that Thou wouldest work for them. Bring 
up their babes and train their children, support their 
old men, and strengthen them that are bruised amongst 
them, guard their wives, and protect their little ones, 
satisfy their hungry, and give their thirsty to drink, 
clothe their naked and give rest to their afflicted, com- 
fort their sorrowful and make their sad to rejoice, re- 
store their sick and heal their diseased, enlighten the 


* Lit. heads. Perhaps the meaning is ‘the chief of the angels’. 
? Lit. tents. 
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eyes of their blind and make the ears of their deaf to 
hear, loose their bound and redeem those of them that 
are captive, purify their bodies and sanctify their souls, 
and as they return to their houses do Thou, O Lord, 
guide them and bring them home. 

O Lord, feed them and set them up for ever and ever. 


XIl. THE ANAPHORA OF SAINT 
GREGORY OF ARMENIA 


THE EUCHARISTIC THANKSGIVING OF SAINT 
GREGORY OF ARMENIA 


We give Thee thanks, O Lord; we glorify Thee and 
praise Thee. Blessed is Thy name and we too bless 
Thee; praised is Thy name and we too praise Thee. 
Majestic art Thou above the majestic; greatness beyond 
utterance is in Thee. Glorious art Thou and we glorify 
Thee, who art above the holy ones and wonderful is 
Thy glory. Above myriads of myriads of angels Thou 
art sanctified, and above the watchers who sleep not 
Thou art glorified; and above the threescore majestic 
ones who approach unto Thee. Waves of fire flee that 
they approach not unto Thee; and at the coals of fire 
that issue from Thy mouth they are afraid and are 
troubled. All together with one voice sanctify and 
glorify Thee. So we too Thy humble servants, with 
hands outstretched and raised, making the sign of Thy 
cross to glorify Thee and praise Thee; and the Seraphim 
and the Cherubim also that have each six wings. 

The deacon saith: Ye who sit (arise). 

The priest saith: All together with one voice sanctify 
Thee and praise Thee one to another, each to his fellow, 
and say, Holy, Holy, Holy, Lord of hosts (im full). 

The deacon saith: Answer ye. 

The priest saith: Our Lord who was hidden in a veil 
of clouds was born of the holy Virgin a Saviour; He © 
was found, who may not be known, even He who was 
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indeed the sun-rising. We confess the Father who 
sent, and we confess the Son who was sent, and the 
Holy Spirit, the Giver of life, and we say, Holy is the 
Lord who loosed death and broke the nails of brass. 
From the dead He rose and raised the dead, and des- 
cended into Sheol, loosed the bound (and) preached unto 
them liberty. 

The deacon saith: (Look) to the east. 

The priest saith: We give Thee thanks and glorify 
Thee, Dispeller of darkness, in truth our Saviour that 
in Thy Son’s love and Thine own love for mankind He 
gave His Flesh in the same night that He was taken— 
though He was God and all (in all)—He received the 
spitting of the unclean and the confinement of chains; 
He bore all. All this which He bore, though He was 
Lord and God, He bore for our sakes; for the poor and 
needy, for prophets and apostles, for martyrs and the 
faithful, for Bishops' (and) presbyters, for deacons and 
readers, for widows and orphans, for maidens and 
youths, for the sinners and the scattered, that He might 
gather the scattered and make just the sinners, and 
turn the erring to repentance, and make known His 
resurrection. Those whose names we know let us de- 
clare, and those whose names we know not, Thou, O 
Lord, knowest them and seest them, and all is open 
before Thee. 

The deacon saith: For the sake of the blessed. 

The priest saith: For them and for all through our 
Lord and Saviour Jesus Christ Thy beloved Son whom 
Thou lovedst in the beginning (and) didst send. As 
Thou didst gather this bread when it was scattered on 
the mountains and hills, and being gathered it became 


* Ethiopic, papdsdt. 
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one perfect loaf, even so gather us also by Thy Godhead 
from every evil thought unto a perfect faith. As Thou 
didst mingle water with wine—wine also mingled with 
water, when it is mixed and mingled it is impossible to 
separate one from the other—even so gather us by Thy, 
Godhead from every evil thought unto a perfect faith. 
Mingle, O Lord, our humanity with Thy Godhead, Thy 
greatness with our humility, and our humility with 
Thy greatness, that we may offer this Eucharist which 
Thou didst give to Thy disciples, saying, Take, eat; 
this bread is My Body which is broken for you, and is 
given that sin may be forgiven and for life eternal. 
~Amen. 

And likewise over the cup also Thou didst speak unto 
them, saying, Take, drink; this cup is My Blood which 
is poured out for you and is given that sin may be for- 
given and for life eternal. Amen. 

And thus make ye memorial of Me—Thou didst say 
unto them—as often as ye eat this bread and drink this 
cup, proclaiming My death and being raised in My 
resurrection, and confessing (it). 

And make ye memorial of Me with glory and with 
praise, and with thanksgiving and with might. 

We offer (it) to Thee that it may be for all those who 
receive of it for joy and for rejoicing, for healing and 
for help, for renewal of body and for healing of soul 
and spirit. All together with one voice have given Thee 
thanks for ever. 

Prayer of the Fraction. 

We give thanks to Thee, O Lord, Jesus Christ, Lord 
of Hosts, and Lord of dominions, and Lord of mercies 
that Thou hast granted us a part in this Thy holy and 
pure mystery, that we may glorify Thee and sanctify 
Thee. Above the holy ones Thou art, and marvellous in 


9 
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Thy glory, who art Lord for ever and ever, the Lord 
our God who upholdest all things. 

Pray ye. 

O Lord, who upholdest all, we pray and beseech Thee 
that as Thou hast granted us a part in this pure and 
holy mystery we may be transformed into Thine essence 
by Thy Godhead in this bread, and may it be unto those 
who receive for joy and for rejoicing, for healing and 
for help, and for life eternal and for renewal of body 
and for healing of soul and spirit. Join (us) to Thine 
inheritance in Thy heavenly kingdom by Thine only 
Son, by whom to Thee, with Him and with the Holy 
Spirit, be glory and power now and ever and world 
without end. Amen. 

The deacon saith: Standing (bow your heads). 

The priest saith: Maker of the great lights is Jesus 
Christ alone; He who separated the light from the 
darkness protect you. 

Thy people who have humbled themselves unto Thee 
and expected from Thee a blessing and a good hope, 
that Thou wouldst guard them and bless them, and 
bring up their children to receive the Holy Eucharist; 
grant (this) unto them for a blessing through Christ 
Jesus our Lord, by whom to Thee, with Him and with 
the Holy Spirit, be glory and power now and ever and 
world without end. Amen. 

Pilot of the Soul. 

And again let us beseech the Lord our God who 
upholdeth all, the Father of our Lord and our Saviour 
Jesus Christ. 

O eternal Lord, whose name is great and holy, who 
above the lofty art glorified, and whom the humble 
praise, we give thanks to Thee and glorify Thee for that 
Thou hast granted us a part in this Thy Holy Eucharist 
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which we have received. Perfect this unto us in con- 
fessing Thee unto life and forgiveness of sin, that we 
may give thanks to Thee and glorify Thee at all times 
and in every hour, O Lord our God who upholdest all. 

Pray ye. 

O Lord, who upholdest all, we pray and beseech 
Thee to sanctify us by the Holy Spirit. Make this Thy 
blessing unto us, O Lord, that we may thank Thee and 
glorify Thee at all times and in every hour through 
Thy only Son, by whom to Thee, with Him and with 
the Holy Spirit, be glory and power now and ever and 
world without end. 


XIII. THE ANAPHORA OF SAINT 
CYRIL 


THE EUCHARISTIC THANKSGIVING OF SAINT 
CYRIL 


With Thee, O Lord, God of gods and Lord of lords— 
God, secret is His Essence which hath no limit, exalted 
above all things is His Essence which is incomprehen- 
sible—is a consuming fire and a life-giving fire.t God 
of gods and Lord of lords, whose throne is above the 
heavens, Lord of lords, of whose feet earth is the foot- 
stool, exalted and high who dwelleth amid the lights, 
exalted and hidden whose throne is in the heavens... . 

With two wings of fire they cover their feet lest the 
devouring fire consume them, with two wings of bright- 
ness they cover their face lest the awful brightness smite 
them, with two wings of the spirit they fly ‘to the ends 
of the earth’,? the Seraphim with their . . .* the 
Cherubim with their praises, the angels according to 
their hosts, the watchers according to their orders, the 
chiefs of the watchers according to their ranks, the 
angels of fire in their brightness, the spiritual ones in 
their essence give thanks and praise with an awesome 
voice; they cry and say with a great and loud voice, 
and crying, thus they say, Holy, Holy, Holy, Lord of 
hosts (in full). 


* There is some difficulty about the construction of this first 
sentence, but the general sense is clear. 

* The MS. has ‘on the ends of the Spirit’. The word for ‘wings’ 
and that for ‘ends’ differ only in one letter, so perhaps, ‘on the 
wings of the Spirit’? should be read. 

* The MS. reads ‘their heads’, which seems unsuitable in the 
context. I cannot suggest any word for which it may be a mistake. 
‘Heads’ may have the sense of ‘chiefs’, but this does not seem to 
suit the rest of the sentence. 
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The deacon saith: Answer ye. 

The priest saith: And we also say together with them, 
Holy, Holy, Holy, Lord . . . Holy art Thou, awful is 
Thy holiness, the Father of our Lord and our Saviour 
Jesus Christ, who is alone, and Thou alone art His 
Father in truth... . 

Mention is then made of the Eternal Generation and Essence of 
the Son, His Incarnation, Passion, Death, Burial, Resurrection, 
Appearance to the disciples, Ascension, Session, Second Coming.’ 

The deacon saith: Ye who sit (arise). 

The priest saith: Yea, O Lord, Thou restorest all by 
Thy Word, the dead whom Thou didst raise by Thy 
death..2=.. . 

The deacon saith: (Look) to the east. 

The priest saith: To Thee we offer this pure and holy 
oblation before Thee. For the sake of Abel and Seth 
and Noah and Melchizedek, for the sake of Abraham, 
Isaac and Jacob, for the sake of Moses and Aaron and 
all the prophets, for the sake of Simon Peter and John 
the Baptist and all the apostles, for the sake of David 
and King Hezekiah, and Constantine, and all kings who 
have entered into rest in the true faith... . 

For the sake of every mouth and tongue that hath 
confessed the name of our Lord Jesus Christ Thy Son 
and Thy Beloved, whom Thou lovest, to whom, etc. 

The deacon saith: For the sake of the blessed. 

The priest saith: For them and for all, our Lord and 
our Saviour Jesus Christ, Thy Church worshippeth 
Thee and Thy Bride extolleth Thee; by the benefits of the 
exalted ones, by the consecration of the Seraphim, and 
by the amazement of the Cherubim, by the thanksgiving 


1In connection with the Burial occurs here also, as in the 
Anaphora of The 318 (p. 106), the phrase ‘they buried Him in a 
sepulchre of three cubits’. 
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of the angels, by the prayers of the watchers, and by 
the perfection of the saints, by the purity of 
Adam, and by the almsgiving of Noah, and by the 
acceptance of Abraham, by the goodness of Isaac... 


Further mention of Old Testament saints and apostles and un- 
named Christian worthies. 


and by the prayer of our Lord and our Saviour Jesus 
Christ which ascended to the Father. 

In that night in which He was betrayed He took 
bread in His holy and blessed hands which were without 
spot; He looked up to heaven to Thee His Father, He 
gave thanks, blessed and brake, and said: Take, eat; 
this bread is My Body, which is broken for you and 
given for the redemption of all the world, by which 
sin is forgiven. 

And again, after they had supped, He took the cup, 
He gave thanks blessed and hallowed, and said unto 
His disciples, Take, drink; this cup is My Blood of 
the new covenant which is poured out for you for the 
redemption of all the world, by which sin is forgiven. 
. Yea, O Lord our God, hear the prayer of Thy 
servants and receive those who worship Thee. Before 
Thy face a sword’ (?) of fire flameth; revealed and 
opened are the heavens in Thy righteousness and by 
Thy will. Thy Living and Holy Spirit is sent forth; 
may He descend and come and rest on this bread and 
cup, may He bless and hallow (them), and may it be 
unto us the communion of the Body and Blood of Thy 
beloved Son, our Lord and our God and our Saviour 
Jesus Christ, that it may be for remission of guilt to 


* The word is the same (Melos) which occurs in the Anaphora 
of James of Serug (p. 121). 
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those who offer it and for forgiveness of sin to those 
who receive it. 

And to all those who in true faith partake and receive 
of it, be it unto them for compassion and for mercy, for 
healing and for help, for life of soul and body, for 
remission of guilt and for forgiveness of sin and for 
resurrection from the dead and for new life. Amen. 

Prayer of the Fraction. 

To Thee, O Lord, we have lifted up our eyes, longing 
for the descent of the Holy Spirit, and Thee we worship 
on the knees of our hearts, and to Thee we bow the 
heads of our minds and spirits. Sanctify us, O Lord, 
by Thy holiness, and cleanse us in Thy mercy and make 
us worthy participants to receive Thy holy mystery. Let 
not these coals of fire which we have laid before Thee 
(even) before Thy holy altar be to us for condemnation, 
and let not this bread of God which we have broken in 
faith be to us for punishment, because we have not 
purified our souls. It is a fearful thing (that) the lips 
have opened to eat fire and to devour the live coal, if 
the heart have not purified its inmost part from deceit; 
it is a fearful thing to look on the putting to death of 
the pure Bridegroom within His courts; it is a fearful 
thing to see the slaying of the Son of the living God 
before His heavenly Father; it is a fearful thing to 
draw nigh to the brightness of the Godhead and to 
touch the flashing of the glory. Let us purify ourselves 
to receive Him, and sanctify our souls to partake of 
Him. : 

Pray ye. 

And let us say, Glory be to the Father who was 
pleased that the pure victim’ should be sacrificed, Glory 


* Lit, the pure fatted calf. 
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be to the Son who is the sacrifice, the pure victim (and) 
Glory be to the Holy Spirit. 

Be this bread the body of the pure victim. 

Three names, one God, three Persons, one Nature,’ 
three Hypostases, one Essence. To Him be glory from 
the mouth of the angel watchers and to Him holiness 
from the mouth of the prophets and apostles now and 
ever and until His coming again. 

The deacon saith: Standing (bow your heads). 

The priest saith: The Father is with the Son and with 
the Holy Spirit before hours and days, before times and 
years. There is no precedence of the First above the 
Second nor of the Second above the Third? . . . united 
without alteration, joined without intermingling, exist- — 
ing in the Trinity, and holden in the Unity, equal in 
hypostasis and equal in splendour and glory. . 


Continuation about the Essence of the Son and His Incarnation. 
Pilot of the Soul, in Basil (and so on). 


At the end, but apparently not connected with this Anaphora are 
eleven similar, but not identical, versions of a Hymn commencing, 
The Hosts of the angels of the Saviour stand before Him, and 
crown the Body and Blood of our Lord. (See above in the 
Anaphora of the Apostles, and note in Brightman, p. 235). 


* The word means literally ‘Face’, but it seems to be used in the 
sense of ‘Nature’. 


* Here follow the words ‘How great is the course of the lightnings 


and how great the flapping of the eagle’s wings’. They seem 
absolutely meaningless in the context, 
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Translations of Early Documents 


A Series of Texts important for the study of Christian origins. Under the 
Joint Editorship of the Rev. W. O..E, OESTERLEY, D.D., and the Rev. 
Canon G. H. Box, D.D. 


FIRST SERIES—Palestinian-Jewish and 
Cognate Texts (Pre-Rabbinic) 


Jewish Documents of the Time of Ezra 
Translated from the Aramaic by A. E, CowLey, Litt.D., 
Sub-Librarian of the Bodleian Library, Oxford. 45. 6a, 

The Wisdom of Ben-Sira (Ecclesiasticus) 

By the Rev. W. O. E. OxstEruey, D.D., Vicar of 
St. Alban’s, Bedford Park, W.; Examining Chaplain 
; to the Bishop of London. 35. 62. 

The Book of Enoch 
By the Rev. R. H. Cuaruus, D.D., Canon of West- 
minster. 35. 6d. 

The Book of Jubilees 
By the Rev. Canon CHARLES. 55. 6d. 

The Testament of Abraham 
By G. H. Box, M.A., D.D. With an Appendix by 
S. GASELEE, M.A. 6s. : 

The Testaments of the Twelve Patriarchs 
By the Rev. Canon CHARLES. 35. 6d. 

The Ascension of Isaiah ) 
By the Rev. Canon CHARLES, Together with Zhe 
Apocalypse of Abraham in one volume. 45. 6d. 

The Apocalypse of Ezra (ii. Esdras) 

By the Rev. Canon Box. 35. 6d. 

The Apocalypse of Baruch 
By the Rev. Canon CHaries. Together with Zhe 
Assumption of Moses in one volume. 35. 6a. — 

The Apocalypse of Abraham 
By the Rev. Canon Box. Together with Zhe Ascen- 
ston of Isaiah in one volume. 4s. 6a. 

The Assumption of Moses 
By Rev. W. J. Ferrar, M.A. Together with Zhe 
Apocalypse of Baruch in one volume. 35. 6d. 

The Biblical Antiquities of Philo 
By M. R. James, Litt.D., F.B.A., Hon. Litt.D., 
Dublin, Hon. LL.D., St. Andrews, Provost of King’s 
College, Cambridge. 8s. 6d. 

The Lost Apocrypha of the Old Testament 
By M. R. Jamgs, Litt.D. 55. 6d. 
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Translations of Early Documents (continued). 


SECOND SERIES—Hellenistic-Jewish Texts 


The Wisdom of Solomon 
By W. O. E. OzstertEy, D.D. 35. 6d. 


The Sibylline Oracles (Books iii-v) 
By the Rev. H. N. Barz, M.A., Examining Chaplain 
to the Bishop of London, 35. 6d. 


The Letter of Aristeas 
By H. Sr. Joun Tuackeray, M.A., King’s College, 
Cambridge. 35. 6d. 


Selections from Josephus 
By H. St. J. THackeray, M.A. 55s. 


- The Third and Fourth Books 


of Maccabees 
By the Rev. C. W. Emmet, B.D. 35. 6d. 


The Book of Joseph and Asenath 
Translated from the Greek by E. W. Brooxs. 35. 6d. 


THIRD SERIES—Palestinian-Jewish and 
Cognate Texts (Rabbinic) — 


The Sayings of the Jewish Fathers (Pirke 
Aboth). Translated from the Hebrew by W. O. E, 
OESTERLEY, D.D. 55. 


Tractate Berakoth (Benedictions). With Intro- 
duction and Notes by A. Lukyn Witiiams, D.D. 6s. 


Tractate Sanhedrin. Mishnah and Tosefta. 
The Judicial procedure of the Jews as codified towards 
the end of the second century a.p. Translated from 
the Hebrew, with brief Annotations, by the Rev, 
HERBERT Dansy, M.A. 6s. 


Tractate Shabbath. Mishnah. Translated from the 
Hebrew with Explanatory Notes by W. O. E. OzSTERLEY, 
D:D. 6s. 
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Translations of Early Documents (continued). 


Kimhi’s Commentary on the Psalms 
(Book I, Selections). By Rev. R.G. Fincu, B.D. 7s. 6d. 


Midrash Sifre on Numbers. Selections from 


Early Rabbinic Scriptural Interpretations. 
Translated by Paut P. Levertorr. Introduction 
by Canon G, H. Box, D.D. 7s. 6d. 


Sukkah, Mishna and Tosefta. With Intro- 
duction, Translation and Short Notes by A. W. 
GREENUP, D,D. 5S. 


Select Passages Illustrating Neoplatonism. 
Translated with an Introduction by E. R. Dopps, 
University College, Reading. 53s. 


A Short Survey of the Literature of Rab- 
binical and Medizval Judaism. By W. O. E. 
OxsTERLEY, M.A., D.D., and G. H. Box, M.A., D.D. 
125, 6d. 


Select Passages Illustrating Mithraism. Trans- 
lated with an Introduction by the Rev, A, S. GEDEN, 
D.D. 3s. 6d. 


The Uncanonical Jewish Books 
A Short Introduction to the Apocrypha and the Jewish 
Writings 200 B.C.-A.D. 100, By W. JOHN FERRAR, 
M.A, 25. 64, 


Barnabas, Hermas and the Didache _ 
Being the Donnellan Lectures, 1920, by J. ARMITAGE 
Roginson, D.D., Dean of Wells. 6s. 


The Acts of the Apostles 


Translated from the Codex Bezae, with an Introduction 
on its Lucan Origin and importance by Canon J. M. 
Witson, D.D. 33s. 6d. 


Pistis Sophia 
_ Literally Translated from the Coptic by GEORGE Horner. 
With an Introduction by F. Leccr, F.S.A. 16s. 
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Translations of Christian Literature 


A NUMBER of translations from the Fathers have already 
been published by the $.P.C.K. under the title ‘‘ Early 
Church Classics.” This series is now enlarged to include 
texts which are neither “early” nor necessarily “classics.” 
The divisions at present proposed are given below. Volumes 
belonging to the original series are marked with an asterisk. 


SERIES I.—GREEK TEXTS. 


The Ascetic Works of St. Basil. Translated into English, 
with Introduction and Notes, by W. K. L. CLARKE, 
D.D. 12s. 6d. 


Dionysius the Areopagite: The Divine Names and 
the Mystical Theology. By C. E. Rott. 75. 6d. 


The Library of Photius. By J. H. FRresz, M.A, 
Vol. I. ros. 


The Apocriticus of Macarius Magnes. By T. W. 
CraFrer, D.D. 75. 62. 


*The Epistle of St. Clement, Bishop of Rome. By the 
Rt, Rey, J. A. F. Greece, D.D. 15. 9a. (Out of print.) 


*Clement of Alexandria: Who is the Rich Man that 
is being saved? By P.M. Barnarp, B.D. 1s. 9d. 


*St. Chrysostom: On the Priesthood: By T. A. Moxon. 
2s. 6d. 


The Doctrine of the Twelve Apostles. By C. Bice, 
D.D. Revised by the Right Rev, A. J. Mactan, D.D. 
35. 6d. 


*The Epistle to Diognetus. By the Rt. Rev. L. B. 
RaprorpD, D.D. 2s. 6d. 


St. Dionysius of Alexandria. By C. L. Feroz, D.D. 
45. 

*The Epistle of the Gallican Churches: Lugdunum 
and Vienna. With an Appendix containing Tertullian’s 


Address to Martyrs and the Passion of St. Perpetua. By 
T. H. Binpotey, D.D. 15. 9a. 
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Translations of Christian Literature (continued). 


SERIES I.-GREEK TEXTS (continued). 


i 

*St. Gregory of Nyssa: The Catechetical Oration. 
By the Ven. J. H. SRAwLEy, D.D. 25. 6d. 

*St. Gregory of Nyssa: The Life of St. Macrina. By 
W. K. LowTHER CLARKE, B.D. ts. 9d. 

Gregory Thaumaturgus (Origen the Teacher): the 
Address of Gregory to Origen, with Origen’s 
Letter to Gregory. By W. MztcaLre, B.D. 35. 6d. 

[ Re-zssue. 

*The Shepherd of Hermas, By C. Taytor, D.D. 2 vols, 
2s. 6a. each. 

Eusebius: The Proof of the Gospel. By W. J. FERRaR. 
2vols. 205. (JVot sold separately.) 

Hippolytus: Philosophumena. By F. Lrccr. 2 vols. 
20s. (Wot sold separately.) 

The Epistles of St. Ignatius. By the Ven. J. H. 
SRAWLEY, D.D. 4s. 

*St. Irenaeus: Against the Heresies, By F. R. M. 
Hitcucock, D.D. 2-vols. 25. 6d. each. 

Palladius: The Lausiac History. By W. K. LowTHER 
CLARKE, B.D. 5s. 


*St. Polycarp. By B. Jackson. 1s. 9d. 


The Dialogue of Palladius concerning the Life of 
Chrysostom. By HERBERT Moore. 85. 62. 


Fifty Spiritual Homilies of St. Macarius the Egyptian. 
By A. J. Mason, D.D. 15s. 


SERIES Il.—LATIN TEXTS. 


St. Augustine on the Spirit and the Letter. By W. J. 
SPARROW-SIMPSON, D.D. 55. 


Tertullian’s Treatises concerning Prayer, concerning 
Baptism. By A, Souter, D.Litt. 35. 


Tertullian against Praxeas. By A. Souter, D.Litt. 
5S. 
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SERIES II.—LATIN TEXTS (continued). 


i 
Tertullian concerning the Resurrection of the Flesh. 
By A. SouTER, D.Litt. 125. 6d. 


Novatian on the Trinity. By H. Moore. 6s. 
St. Augustine: The City of God. By F.R. M. HitcH- 


cock, DD." 35. [ Re-cssue. 
*St. Cyprian: The Lord’s Prayer. By T. H. BInDLEY, 
Deb) Scere 


Minucius Felix: The Octavius. By J. H. FRExss. 35. 6d. 


*Tertullian: On the Testimony of the Soul and On 
the Prescription of Heretics. By T. H. BINDLEy, 
POF 28s 6d. : 

¥St. Vincent of Lerins: The Commonitory. By T. H. 
Binpey, D.D, 25. 6d. 

St. Bernard: Concerning Grace and Free Will. By 
Watkin W. WILLIAMS. 75. 6d. 


The Life of Otto: Apostle of Pomerania, 1060-1139. 
By Exo and HERBORDUS. Translated by CHARLES H. 
Rosinson, D.D. 8s. 6d. 

Anskar, the Apostle of the North, 801-865. By 
Cuares H. Rosinson, D.D. Translated from the Vita 
Anskarii by Bishop Rimpert, his fellow-missionary and 
successor. 45. [Published by S.P.G.] 


Select Epistles of St. Cyprian treating of the 
Episcopate. Edited with Introduction and Notes by 
T. A. Lacey, M.A. 8s. 6d. 


SERIES HI.—LITURGICAL TEXTS. 
EpITED By C. L. FELTOE, D.D. 
St. Ambrose: On the Mysteries and on the Sacra- 
ments. By T. THompson, B.D., and J. H. SRAWLEY, 
D.D. 45. 6d. 


*The Apostolic Constitution and Cognate Documents, 
with special reference to their Liturgical elements. 
By Dr Lacy O’LEaRy, D.D. 15. 94. 
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Translations of Christian Literature (continued). 


SERIES HI.—LITURGICAL TEXTS (continued). 


The Liturgy of the Eighth Book of the Apostolic 
Constitution, commonly called the Clementine 
Liturgy. By R. H. CresswELL. 3s. 

The Pilgrimage of Etheria. By M.L. McCuure. 6s. 

Bishop Sarapion’s Prayer-Book. By the Rt. Rev. J. 
WorpDsworTH, D.D. 2s. 6d. 

The Swedish Rite. By E. E. YELVERTON. 8s. 6d. 

Twenty-five Consecration Prayers. With Notes and 
Introduction by ARTHUR LINTON. 75. 6d. 


SERIES I[V.—ORIENTAL TEXTS. 


The Ethiopic Didascalia. By J. M. Harpen, B.D. gs. 
The Apostolic Preaching of Irenaeus (Armenian). By 
J. A. Ropinson, D.D. 75. 62. 


SERIES V.—LIVES OF THE CELTIC SAINTS. 
EpITED By ELEANOR’ HULL. 


St. Malachy of Armagh (St. Bernard). By H. J. 
LawLor, D.D. 12s. 

The Latin and Irish Lives of Ciaran. Translated and 
Annotated by R. A. STEWART Maca .isTER, Litt.D., F.S.A. 
Ios. 

St. Patrick: Life and Works. By N. J. D. Wuire, D.D. 
6s. 6d. 

St. David. By A. W. Wapz-Evans. 7s. 64. 

The Life of St. Samson of Dol. By THomas Taytor, 
B.D 8s" 

The Life of St. Gall. By Maun Joynt. 7s. 6d. net. 


SERIES VI.—SELECT PASSAGES. 
Documents Illustrative of the History of the Church. 
Vol.T.: to: api: 313; Vol IE. Ap. 33-4.) 46n 
Edited by B. J; Kipp, -D.Dée Volt. -ys.>6d.. Vol: II. 
10S. 
Ante-Nicene Exegesis of the Gospels. By Haroip 
SmituH, D.D. Vols. I.-III. Each 7s. 6d. 


SERIES VIL. 
Lives of the Serbian Saints. By Voves.Lay YANIcH, 
D.D., and C. P. Hankey, M.A. 6s. 6d. 
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Handbooks of Christian Literature 
The Letters of St. Augustine. By the Rev. Canon > 
W. J. Sparrow Simpson, D.D,_ Ios. 


The Early Christian Books. A Short Introduction 
to Christian Literature to the Middle of the Second 
Century. By the Rev. W. JoHNn Ferrar, M.A, 35. 6d. 


The Inspiration and Authority of Holy Scripture. 
A Study in the Literature of the First Five 
Centuries. By G. Duncan Barry, B.D. 4s. 6d. 


The Eucharistic Office of the Book of Common Prayer. 
By the Rev. Lestiz WricuT, M.A., B.D. 35. 6d. 


An Introduction to Ethiopic Christian Literature. By 
J. M. Harven, B.D., LL.D. 5s. 


Helps for Students of History 


Edited by C. JOHNSON, M.A., H. W. V. TEMPERLEY, 
M.A., and J. P. WHITNEY, D.D., D.C.L. 


1. Episcopal Registers of England and Wales. By 
R. C, Fowter, B.A., F.S.A. 6d. 


. Municipal Records. By F. J. C. Hearnsuaw, M.A, 
cocked, LD), -: BS: 


. Medieval Reckonings of Time. By Recinatp L. 
Poo.s, LL.D., Litt.D, 6d. 


4. The Public Record Office. By C. Jounson, M.A, 6d. 
5. The Care of Documents, By C. Jounson, M.A, 64, 
6, The Logic of History. By C.G. Crump. 84d. 


7, Documents in the Public Record Office, Dublin. 
By R. H, Murray, Litt.D, 84d. 


8. The French Wars of Religion. BY ARTHUR A. TILLEY, 
M.A. 6d, 
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Helps for Students of History (continued). 


By Sir A. W. WARD, Litt.D., F.B.A. 
9. The Period of Congresses—I, Introductory. $84. 
io. II. Vienna and the Second Peace of Paris. 1s. 
11. III. Aix-la-Chapelle to Verona, 1s. 
Nos, 9, 10, and 11 in one volume, cloth, 35. 6d. 


12, Securities of Peace: A Retrospect (1848-1914). 
Paper, 25.; cloth, 3s. 


13. The French Renaissance. By A. A. Tittzy, M.A. 8d. 
14. Hints on the Study of English Economic History. 
By W. CunniINGHAM, D.D., F.B.A., F.S.A. 8d. 


15. Parish History and Records, By A. HAMILTON 
TuHompson, M.A,, F.S.A. 8d. 

16. A Short Introduction to the Study of Colonial 
History. By A, P. Newron, M.A., D.Litt. 6d. 


17. The Wanderings and Homes of Manuscripts. By 
M. R, JaMEs, Litt.D., F,B.A. Paper, 2s.; cloth, 3s. 


18. Ecclesiastical Records. By the Rev. CLAUDE JENKINS, 
M.A., Librarian of Lambeth Palace. 1s. 9d. 


19. An Introduction to the History of American 
Diplomacy. By Cari RussELL Fisu, Ph.D, 1s. 


20. Hints on Translation from Latin into English. 
By ALEXANDER SouTer, D.Litt. 6d. 


21. Hints on the Study of Latin (A.D. 125-750). By 
ALEXANDER SourTER, D,Litt. 8d, 


22. Report of the Historical MSS. Commission. By 
R. A. Roperts, F.R.Hist.S. 2s. 6d. 


23. A Guide to Franciscan Studies. By A, G, LITTLE. 
1s. 6a. 


24. A Guide to the History of Education. By Joun 
WILLIAM ADAMSON. 8d. 


25. Introduction to the Study of Russian History. 
By W, F, Reppaway. 6d. 
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Helps for Students of History (continued). 


26, Monuments of English Municipal Life. By W. 
CunnincHaM, D.D.,, F.B.A. ts. 

27. La Guyenne Pendant la Domination Anglaise, 
1152-1453. Par CHARLES BEMONT. 15. 4d. 

28. The Historical Criticism of Documents. By R. L. 
MarsuHalLL, M.A., LL.D. 15. 32. 

29. The French Revolution. By G. P. Goocu. 8d, 

30. Seals. By H.S. Kincsrorp. 1s. 3d. 

31. A Student’s Guide to the Manuscripts of the British 
Museum. By Juuius-P. Gitson, M.A. 1s. 

32. A Short Guide to some Manuscripts in the Library 
of Trinity College, Dublin. By R. H. Murray, 
Litt.D. 15. 9@. 


33-35. Ireland. No. 33, 1494-1603; No. 34, 1603-1714; 


No. 35, 1714-1829. By R.H. Murray, Litt.D. Each, 
1s. Nos. 33-35 in one volume, 35, 6d, 


36. Coins and Medals, ByG. F. Hit, M.A., F.B.A. 15, 6d. 

37- The Latin Orient. By W. MILLER, M.A. 15. 62. 

38. The Turkish Restoration in Greece, 1718-1797. 
By WILLIAM MILuER, M.A. Is. 3d, 

39. Sources for the History of Roman Catholics in 
England, Ireland and Scotland, 1533-1795. By 
JouNn HuNGERFORD POLLEN, S.J. 15. 3d. 

40. English Time Books.—Vol. I. English Regnal 
Years and Titles, Hand-lists, Easter Dates, etc. 
Compiled by J. E. W. Wa1uis, M.A. 4s. 

41. Knights of Malta, 1523-1798. By R. CoHEN. 25. 

42. Records for the Early History of South Africa. By 
C. GRAHAM BOTHA. IS. 

43. The Western Manuscripts of the Bodleian Library. 
By H. H. E, Craster, D.Litt. 15. 3¢. 

44. Geographical Factors. By H. J. FLeure. 64, 

45. The Colonial Entry Books. A Brief Guide to the 
Colonial Records in the Public Record Office 
before 1696. By C. S. S. Hicham, M.A. 1s, 6d. 

46. The University Library, Cambridge. By H, Gipnry 
Apis, M.A. 64. 


Lee 


Helps for Students of History (continued). 


47. A Students’ Guide to the Manuscripts relating to 
English History in the Seventeenth Century in 
the Bodleian Library. By G. Davizs. 1s. 

48. History and Ethnology. By W. R. H. Rivers, M.D., 
LL.D)’ FBS... 6d: . 

49. Some Aspects of Boundary Settlement at the 
Peace Conference. By ALan G. OciLviz, B.Sc. 6d. 

50. The Mechanical Processes of the Historian. By 
CHARLES JOHNSON, M.A., F.S.A. 6d. 


51. The Sources for the History of the Council in the 
Sixteenth and Seventeenth Centuries. By 
E. R. Aparr, M.A. 35. 6d. 


The Story of the English Towns 


Histories of English Towns for the general reader, but 
suitable also for use in schools. With Maps, Plans, and 
Illustrations. Cloth boards. 

The City of London. By P. H. DitcuHrietp, F.S.A. 4s. 
Bath. By CoNsTANCE SPENDER and EDITH THOMPSON. 25. 6d. 
Birmingham. By J. H. B. MAsTERMAN, 2s. 6d. 
So By DorotHy GARDINER. 45. (Cheaper ed. 

2s. 6 
Halifax. By j. S. FLETCHER. 25. 6d. 

Harrogate and Knaresborough. By J.S. Fiercame 25. 6d. 
Hastings. By L. F. Satzman, M.A., F.S.A. 2s. 6d. 
Leeds. By J. S. FLETcHER. 25. 6d. 

Leicester. By S. H. SKILLINGTON. 5s. 


Newcastle-upon-Tyne. By F. J. C. Hzarnsuaw, M.A., 
LL.D. :2s. 64. 


Nottingham. By E. L, Guitrorp, M.A. 2s. 6d. 
Peterborough. By K. and R. E, Roperts. 2s. 6d. 
Plymouth. By A. L. SAtmon. 2s. 6d. 

Pontefract. By J.S. FLETCHER. 2s. 6d. 

St. Albans. By W. Pacs, F.S.A. 25. 62. 

Sheffield. By J. S. Fuetcuer. 2s. 6d. 

Westminster. By H. F. Westiaxe, M.A, F.S.A. 4s. 
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Studies in Church’ History 


The Dominican Order in England before the Reforma- 
tion. By Beryt E. R. Formoy, M.A. 6s, 

The Cathedral Church of Hereford: Its History and 
Constitution. By ARTHUR THOMAS BANNISTER, 
M.A. 75. 6d. 

The Christian Church in the Epistles of St. Jerome. 
By L. Hucues, M.A., D.D. 45. 6d. 

The Prelude to the Reformation. By the Rev. R. S. 
ARROWSMITH. 8%. 


The Albigensian Heresy. By H. J. WaRNER, B.D. 35. 64. 


The Early Franciscans and Jesuits. A Study in 
Contrasts. By ARTHUR S. B. FREER, M.A. 6s. 


_ Some Eighteenth-Century Churchmen: Glimpses of 
English Church Life in the Eighteenth Century. 
By G. Lacry May, M.A. With Illustrations. 95. 


Christian Monasticism in Egypt to the Close of the 
Fourth Century. By W. H. Mackgan, D.D. 8%. 


The Venerable Bede. His Life and Writings. By the 
Rt. Rev. G. F. Brownz, D.D. With Illustrations. ros. 


The Reformation in Ireland. A Study of Ecclesiastical 
Legislation. By H. Hotitoway, M.A. 7s. 6d. 


The Emperor Julian. An Essay on His Relations with 
the Christian Religion. By Epwarp J. Martin, 
BD. 3s. 62. 

The Importance of Women in Anglo-Saxon Times ; 
The Cultus of St. Peter and St. Paul, and other 
Addresses. By the Right Rev. G. F. Browns, D.D. 
With two Illustrations. 75. 6¢. 


Essays Liturgical and Historical. By J. WicKHAM LEGG, 
D.Litt., F.S.A. 55. 

French Catholics in the Nineteenth Century. By the 
Rev. W. J. Sparrow Simpson, D.D. 55: 


An Abbot of Vézelay.. By Rose Granam, F.R.Hist.S. 
With eight Illustrations. 3s. 6d. 


The Monastic Chronicler and the Early School of 
St. Albans. By CLAUDE JENKINS, M.A. 35. 64. 
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Texts for Students 


. Select Passages from Josephus, Tacitus, Suetonius, 


Dio Cassius, illustrative of Christianity in the First 
Century. Arranged by H. J. Wurtz, D.D. 34, 


. Selections from Matthew Paris. By C, A. J. SKEEL, 


D.Lit. 94. 


. Selections from Giraldus Cambrensis. By C. A. J. 


SKEEL, D.Lit. 094. 


. Libri Sancti Patricii. The Latin Writings of St. 


Patrick, etc. By Newport J. D. Wuitz, D.D. 64. 


. ATranslation of the Latin Writings of St. Patrick. 


By Newport J. D. Wuitr, D.D. 6d. 


. Selections from the Vulgate. 09d. 
. The Epistle of St. Clement of Rome. 62. 
. Select Extracts from Chronicles and Records re= 


lating to English Towns in the Middle Ages. 
By F. J. C. Hearnsuaw, M.A., LL.D. 9d. 


. The Inscription on the Stele of Mesa. Commonly 


called the Moabite Stone. Translated by the Rev. 
H. F, B. Compston, M.A. 6d. 

The Epistles of St. Ignatius. 1s. 

Christian Inscriptions. By H.P. V.Nunn, M.A. rs. 

Selections from the ‘‘ Historia Rerum Anglicarum” 
of William of Newburgh. 1s. 37. 

The Teaching of the Twelve Apostles. By T. W. 
Crarer, D.D. 4d. 134. An English Translation. 3d. 

The Epistle of Barnabas. Edited by T. W. Crarer, 
D.D. 6¢d. 144. An English Translation. 6d. 

The Code of Hammurabi. By P. Hanpcock, M.A. 1s. 

Selections from the Tell El-Amarna Letters. By 
Percy Hanpcock, M.A. 4d. 

Select Passages Illustrating Commercial and Diplo- 
matic Relations between England and Russia. 
By A. WerInER, M.A., F.R.Hist.S. 15. 6d. 

The Early History of the Slavonic Settlements in 
Dalmatia, Croatia and Serbia. By J.B. Bury. 2s. 

Select Extracts Illustrating Florentine Life in the 
13th and 14th Centuries. By E.G. Roprr, B.A. 1s. 

Select Extracts Illustrating Florentine Life in the 
15th Century. By Esruer G, Roper, B.A. 1s. 

Nos. 19 and 20 in one volume, 2s. 6d. 
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Texts for Students (continued). 


21. Itinerarium Regis Ricardi. By M.T. Sreap. 1s, 94, 

22. The Second Epistle of Clement to the Corinthians. 
6d. 

22a. An English Translation of the above. 62. 

23. Extracts Illustrating Sports and Pastimes in the 
Middle Ages. By E. L. Guitrorp, M.A. 1s. 9d. 

24. Babylonian Flood Stories. 25. Babylonian Peni- 
tential Psalms. By P. Hanpcock, M.A. 6d. each. 

26. The Hymn of Cleanthes. Translated with Introduction 
and Notes by E. H. Blakeney, M.A. 6d. 

27. The Foundations of Modern Ireland. The Civil 
Policy of Henry VIII. and the Reformation. By 
ConsTANTIA MAxwELl, M.A. ts. 6d. 

28. Selections from the Qur’an. Arranged by H. U. 

= WEITBRECHT STANTON, M.D., D.D. 1s. 

29. The Tome of Pope Leo the Great. Latin Text with 
Translation, Introduction, and Notes, by E. H. 
BuakENEY, M.A. 15.; duxeen boards, 1s. 6d. 

30. The Book of Amos. Hebrew Text edited by THEoODoRE 
H. Rosinson, M.A., D.D. 2s. 6d. 

31. Sukkah. (A Critical Hebrew Text.) By A. W. 
Greenup, D.D. 2s. 62. 

32. Readings from the Apocrypha. Selected and 
Annotated by E. H. Buakeney, M.A. 1s. ; cloth, 15. 6a. 

33: English Social Life in the Eighteenth Century. 

& Illustrated from Contemporary Sources. By M. D. 

34. Gerorcz. Each rs. 6d. In one vol., cloth, 3s. 6d. 

35. Texts Illustrating Ancient Ruler-Worship. Edited 
by C. Latrey, 5.J., M.A. 6d. 

35a. An English Translation of the above. 62. 

36. Select Passages Illustrative of Neoplatonism. 
Greek edition. Edited by E. R. Dopps, B.A. 4s. 6a. 

37. Traders in East and West. Some Aspects of Trade 
in the 17th and 18th Centuries; By FLorence L. 
Bowman and Estuer G. Roper. 25, 

38. Travellers and Travelling in the Middle Ages. By 
E. L. GuitrorD, M.A. 2s. 

39. St. Augustine: De Fide et Symbolo. Edited by 
Harotp SmitH, D.D. 2s. 6d. 


1S 


Pioneers of Progress 
MEN OF SCIENCE : Edited by S. CHapmAn, M.A., D.Sc. 


With Portrait. Paper cover, 1s.; cloth, 2s. 


Galileo. By W. W. Bryant, F.R.A.S. (cloth only, 2s. net.) 

Michael Faraday. By J. A. CrowTHeEr, D.Sc. 

Alfred Russel Wallace. By L. T. Hocsen, B.A., B.Sc. 

Joseph Priestley. By D. H. Peacock, B.A., M.Sc., F.I.C. 

Joseph Dalton Hooker. By F. O. Bower, Sc.D., F.R.S. 

Herschel. By Hecror Macpuerson, M.A., F.R.A.S., 
¥.R.S.E. 

Archimedes. By Sir THomas L. Heatu, K.C.B., F.R.S.. 

The Copernicus of Antiquity (Aristarchus of Samos). 
By Sir Tuomas L. Heatu, K.C.B., F-R.S. 

John Dalton. By L. J. NEvILLE-PoLLEy, B.Sc. 

Kepler. By WaLTER W, Bryant, F.R.A.S. 

Richard Arkwright. Pye H, CRABTREE. (Duxeen, 2s.) 


San aera Edited by W. Basi. WorsrFoLp, 


With Portrait. Paper cover, 15.; cloth, 2s. 


Sir Francis Drake. By WatrTer J. Harte, M.A. 

Sir Robert Sandeman. By A. L. P. Tucker, C.1.E. 

Mungo Park. By W. H. Hewitt, B.A., B.Sc. (Duxeen, 
2s. 6d.) 

Richard Hakluyt. By Foster Watson, D.Litt. (Duxeen, 
25. 6d.) 


WOMEN: Edited by ETHEL M. Barton. 


With Illustrations. Paper cover, 25,; cloth, 35. 


Florence Nightingale. By E. F, Hatt. 
Dorothea Beale. By ExizasetTH H. SHILuiTOo, B.A. 
Elsie Inglis. By Eva SHaw McLaren, 


Josephine Butler, and her work for Social Purity. 
By L. Hay Cooper. With Two Portraits. Cloth. 55. 

Pioneer Women: Elizabeth Fry; Elizabeth Blackwell, 
the First Medical Woman; Florence Nightingale; 
Mary Slessor, of Calabar. By Marcaret E. Tazor. 
With four Portraits. 2s. 6d. 


[r:7.29% 
Printed in Great Britain by R. Clay & Sons, Lid., Bungay, Suffolk. 
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Ethiopic church. Liturgy and ritual. 
... The anaphoras of the Ethiopic liturgy. by J. 1 
London, Society for promoting Christian knowl 
York and Toronto, The Macmillan co., 1928. 


2 p. 1, 186 p. 19, (Translations of Christian literatr 
m1: Liturgical texts) 
Includes bibliographical references. 


1, Ethfopic Church. Liturgy and ritual. 
t. Harden, John Mason, bp. of Tuam, 1871-1931, ed. and 
Title. Til. Series: Translations of Christian lite 


Ser,lII: Liturgical texts. cesc/ef aul 
Library of Congress vee BR45,T68E7 
a (r33e2] 
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